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Preface

The present study is a result of regular research visits to the Max Planck Institut fiir
Wissenschaftgeschichte, as part of a broader project, 'Unholy Scriptures: Apocryphal
Heritage of Slavia Orthodoxa'. This Preprint also reflects my current courses taught
within the Topoi Excellence Cluster at the Freie Universitit, Berlin, and I am grateful
to my students for feedback and uncomfortable questions.

The interpretation of the text translated here is based upon a paper I read at the Fifth
Enoch Seminar, organised by G. Boccaccini and held in Naples, 14-18 June, 2009; the
Seminar was devoted to 2 (Slavonic Apocalypse of) Enoch. 1 noticed that the seminar
papers were based almost entirely upon English translation, with few scholars being
able to read the original Slavonic text, and I therefore decided to offer a new
translation based upon a version of the apocryphon published in 1899 by M. Sokolov,
but never translated into English. This is a 16th-17th century Bulgarian redaction of
The Books of the Holy Secrets of Enoch [Kuura ¢ctH* Tanns Enoxo®] from MS No.
321 from the National Library in Belgrade (fol. 269 — 323), which perished in a fire
during the Second World War. The text only survives in Sokolov's edition.

The text of 2 Enoch has particular interest for Wissenschafisgeschichte since it
contains imporant data concerning astronomy and calendrical knowledge, and my
hope is to make this available to colleagues who do not work on Slavonic texts.

As always, I am grateful for the support of MPIWG colleagues, and in particular Peter
Damerow, Jirgen Renn, Urs Schoepflin, Ellen Garske, and Lindy Divarci. I would
also like to thank Klaus Geus, Cale Johnson, Sacha Stern, and Ilana Wartenberg, who
were consulted regarding the astronomy. James Dingley read the translation at an
early stage. Tzveta Pokrovska is responsible for the chart.

Although originally this work was intended to appear in the proceedings of the Fifth
Enoch Seminar, it is now planned to be published by Brill in my forthcoming book
Beyond the Bible.



1. The Enochic chronotope

The present study explores the divergent spectrum of perceptions' of The Book of
the Secrets of Enoch in Slavia Orthodoxa.” It is an attempt to provide some insights
into 'pseudepigraphical embroidery of the biblical text',’ and examine the socio-
cultural imprint — and indeed impact — which the 'Enoch Epos' exercised upon

Christian intellectual milieu of the Slavonic realm of the Byzantine Commonwealth.*

1 . . . . oo
In our analysis we follow M. Stone's seminal ideas concerning the significance of vernacular

'reception-history' of Old Testament apocrypha and pseudepigrapha within the wider contexts of
'biblicized' native traditions [2009: 631-632, 635-637].

*The historiographic formula Slavia Orthodoxa, together with its counterpart Slavia Romana (also
referred to as Slavia Catholica), was introduced by Picchio [1984]; the terms reflect the 'division of
historical Slavdom into two main areas belonging to the jurisdiction of the Eastern Orthodox Churches
(Slavia Orthodoxa) and to that of the Roman Church (Slavia Romana)' [ibid.: 1]. Following Picchio's
methodology, I approach the institutionalised partition of Central and Eastern Europe between Rome
and Constantinople as a sui generis linguistic phenomenon; Latin was to function as the lingua sacra in
Slavia Romana, while in Slavia Orthodoxa this role was played by Old Church Slavonic. I further
argue that, along with Slavia Romana and Slavia Orthodoxa, another set of terms, reflecting the
confessional identity of 'other' religious communities (be it Christian, Jewish, or Muslim) should be
taken into consideration, with special emphasis on their respective linguae sacrae; hence my argument
for Slavia Evangelica, Slavia Judaica and Slavia Islamica [Badalanova 1994; 2001; 2002]. The
linguistic differentiation between Slavia Romana and Slavia Orthodoxa (i.e. Latin versus Old Church
Slavonic) had a major impact upon future cleavage between the respective cultural traditions: 'within
each of these two main areas of civilisation, the self-identification of the Slavs with certain cultural and
linguistic systems was directly affected by the ideological and linguistic models that the ecclesiastical
organisations introduced into their spiritual patrimony' [Picchio [1984: 3]; see also Picchio and
Goldblatt [2008: 66-85]. The fact that the 'spiritual patrimony' of Slavia Orthodoxa was anchored by
Old Church Slavonic explains why 2 Enoch was not attested in apocryphal heritage of Slavia Romana
and remained a specific product of Slavia Orthodoxa exclusively. However, folklore evidence
indicates that 'the Enoch Epos' penetrated the domain of vernacular oral tradition of Christian
communities in zones of mixed or overlapping influence between Slavia Orthodoxa and Slavia
Romana, such as the Greco-Catholics (also known as Catholics of Byzantine rite) in the Carpathian
region (i.e. Ruthenians, or Rysyns). Volodymyr Hnatiuk, for instance, published two fragments of folk
spiritual chants (Hymns to Archangel Michael) mentioning the Ascent of Enoch to Heaven; the songs
emphasise that it was Archangel Michael himself who took the visionary to Paradise:

Muxamnne! Kto sxo bors? Benmu Bozonbis ec, // T'awl ¢ Hebeca Jlymbnepa o HOTH CTPYTHIB €CTh. //
Bocxotta 60 oHB mpokisATHIi paBeH ObiTH bory, // Toit magaers ¢ AMMOHOMS 10k Tebh mon HOTHM. //
CBOIO TOPIOCT TIO HEBOJIW Mychi'b HaXWiIuTH, // ['IbI Ka3aHHO My OT MpecTojia 0 axy BCTYMHTH. //
Wnexe 60 ums tBoe cnaBuMo OmBaerh / CaTtaHawirb Cb TUMOHOMB OTTYyAy yThbkaers. // [...] // Tw
EHoxa mpuHech ecH 105 JaBHO 110 paro, // ThM ke u MU 4yJech TBHXD CIIaBy OTCBUIAHMO.

The other fragment published by Hnatiuk offers a version similar to the above; see idem. [1985: 62-64,
texts 47 and 48] .

% See Stone [2009: 631].

4 On the reception-history of The Book of the Secrets of Enoch the Just (2 Enoch), see Popov [1880:
67, 75-83], Sokolov [1905: 395-97, 399-402, 1910:1-167], Ivanov [1925:165-167, 186-191], Turdeanu
[1950: 181-187], Vaillant [1952: i-xxvi], Meshcherskii [1964: 91-108], Greenfield and Stone [1979:
98-99], Andersen [1983: 91-100], Pennington [1984: 321-328], Stone [2000: 45-8; 2008: 635-637],
Bottrich [1995; 1996], Alexander [1998:101-04, 116-17], Anderson [2000: 99-102], Nickelsburg
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The first reference to the Enochic apocryphal corpus within the context of Slavia
Orthodoxa is found in Symeon's Florilegium, the earliest extant copy of which,
Sviatoslav's Miscellany, comes from 1073.° The Florilegium was compiled in
Bulgaria during the reign of the Symeon (893-927), on the basis of a Greek
(Byzantine) protograph, and most probably was commissioned by the King himself.
Being 'an encyclopaedia sui generis' [Dinekov 1991: 17], it was designed as a
compendium containing articles from various spheres of medieval knowledge:
Christian theology and ethics, along with ancient science and philosophy. The
reference to Enoch is found at the very end of the MS (Fol. 254), in the section
devoted to the Index of Prohibited Books, the authorship of which is attributed to
Isidor of Pelusium (d. c. 450). In fact, Enoch is listed at its very top, coming in second
position after Vita Adae:
IEAHKOXKE CBKDOBBNBIHXD °* aAaMb *B* IENOXD °T* MAAEXD *A° ITaTPhapCH °E°
MOAHTBa HOCH(POBA S* I€AAAA *Z* ZaBBTH MOOYCHND *H® BBCXOAD MOOYCHHN
*0° {aAMOCH COAOMONH ‘l* HAHHNO OBaBAENHIE ‘la* HCAHHNO BHABNHIE ‘UB*
COONHHNO OBABAENHIE ‘LI'* ZAXapDHHNO IABAENHIE *Al* HEAKOBAE TIOBECTbH °LE®
IETPOBO OBABAENHIE °(S® OBbXOAH H OYYENHI amACKa °*NH® BapNaBAE
IIOCBHIAANHIE o0 ® ABIANHIE TTAYAE ®K ® TAYAOBO OBABAENHIE ®Ka ® OYYENHIE

KAHMENTOBO ®KB® HI'NATOBO OYYENHIE ®KI'® IIOAOYKAapIOBO OYYENHIE ®KA ®
EYarTEAHIE OTH BapNaBs®lI [Dinekov . ef al. 1991: 701].

Still, the appearance of Enoch in the Index of Prohibited Books in Symeon's
Florilegium cannot be considered as corroborative evidence proving beyond doubt

that the actual apocryphon was in circulation in Slavia Orthodoxa at the time when

[2001: 75, 79-81, 99-100], Panajotov [2003: 279-283]; Orlov [2007: 19-35, 133-268]; Badalanova
[2008:162-3, 186-91, 231-35]; Khristova [2008].

There is an unusual feature of Sokolov's posthumous publication, edited by Speranskii, since the
page numbering of the edition of the Monuments from 1910 was intended to represent a
continuation of Sokolov's earlier publication from 1899. Hence the page numbers and table of
contents of the 1910 volume reflect Sokolov's earier edition of MS Ne 321 of the National Library
in Belgrade (chosen by him as the primary witness to the longer recension) and the 17th cent.
Barsovian MS (as a text representing the shorter recension); the edition of these two MSS ended
on page 107. Speranskii's publication of the second part of the MSS edited by Sokolov (Chapter
'"Texctsl') therefore begins on page 109, rather than page 1. After Speranskii completes his edition
of Sokolov's text-edition, he then adds a second part to this work, namely Sokolov's research notes
(Chapter UscnbnoBanie), now beginning on page 1.  For this reason, references to Sokolov's
works may be confusing to the reader. Sokolov's 1899 edition also includes variants from an 18th
century MS (pages 108ff.), which is not reflected in Speranskii's table of contents.

> It was made in Kiev for the Russian Prince Sviatoslav (hence its designation). For a detailed
discussion of Symeon's Florilegium, Dinekov et al. [1991, 1993] and Thompson [1993: 37-53.]



the Florilegium was compiled/copied. It can merely mean that the scribe simply
followed the original Greek protograph of which the Index of Prohibited Books was
already a part. However, on the basis of the appearance of Enoch in the Slavonic
version of the Index of Prohibited Books, an argument can be put forward that by the
time when its protograph was composed, a Greek recension of Enoch was also known

to the copyist.

The same applies to the multiple, repetitive attestations of the stock phrase 'the
books of Enoch' (var. 'the books of the righteous Enoch') in Slavonic recensions of
The Testaments of the Twelve Patriarchs;’ they may simply reflect the content of the
Greek Vorlage. However, the systematic references in The Testaments of the Twelve
Patriarchs to the 'books of Enoch', along with parallel attestations of some similar
concepts (e.g. the idea of seven traits, or 'seven spirits' which were given to man at
the Creation'),” indicate that these two apocrypha must have shared a common

intellectual background. Indeed, both of them are listed in the Index of Index of

® Thus in Chapter 5: 5-6 of The Testament of Simeon [Zasb™ Ce"on0"], the following statement is
made: 'T have seen it in the account (var. report, relation) in the books of Enoch that your sons together
with you will be corrupted by fornication' [BHABX® OyBO BB CKaZaNbH KNHI'h FENOXOBB KO CNBE
BAIIlH ¢ BAMH BB BbAYKENBH HCTABIOTH|; see Tikhonravov [1863: 100] and Porfir'ev [1877: 161].
Similar references can be found in The Testament of Levi [Zasb” AeBram]: 'as it stands written in the
book of the righteous Enoch' [so pevE BF kNHTax® reNoXxa mpaBEANAro]; 'l understand from the writing
of Enoch' [pazoymexs & mHcMENH EnoxoBal; 'l understand from the book of Enoch' [oyBEAaxs B
knHTaxb EnoxoBaxs); see Tikhonravov [1863: 110-111] and Porfir'ev [1877: 169]. See also similar
citations in The Testament of Judah: 'And 1 have also read in the books of the righteous Enoch about
the evils you will commit in the last days' [oyBHABX® 0yBO PE* B KNHIaxh IENOXOBaXD ICAHKO ZAAd
CTBODHTE B MOCABANAFA ANH, Var. OyBHABXB BO DEVE Bb KNHIaxXb ENOXOBaxb EAHKO ZAO COTBODHTE B
mocabanrm ANH|; see Tikhonravov [1863: 115] and Porfir'ev [1877: 172]. Further parallel quotations
can be found in The Testament of Dan: 'l have understood from the book of the righteous Enoch'
[pazymMBxB BO BO KNHTax®s FENOXa IPABEANATO, Var. paZOyYMEX® BO BO KNHTaxb Enoxa ITpaBEANAro|
(Tikhonravov [1863: 126] and Porfir'ev [1877: 181]), as well as in The Testament of Benjamin: 'l
gather from the words of the righteous Enoch that you will give yourselves up to Sodomite practices'
[pazymMBxoMB KE O CAOBECH IENOXa IIDABEANATO CBBAIOAHTEXKECA VaAd MOM BAOYXKENBH
COAOMBCKA; Var. pazoyMEXOMB KE BO CAOBECH ENOXa NHpaBEANAro COBAFOAETEKECIA YaAa MOH
BAOYKENIE coaoMckal; Porfir'ev [1877: 193].

However, in some cases, as in The Testament of Asher [ZaBbTs AcHpos], when the Slavonic
text gives a reference to 'the books of the righteous Enoch' [Porfir'ev 1877: 187], this very reference
may be missing from extant Greek versions; the latter case is most intriguing, as it suggests that either
the Slavonic recensions used different Greek protographs, or that the text was changed in the process of
translation and/or compilation.

Further on the relationship between Enoch and The Testaments of the Twelve Patriarchs
(which was part of the text of the Palaea), see Charles and Forbes [1913: 428-429], Higgins [1953:
321-336], Nickelsburg [2001: 96].

7 See the discussion below (footnote 229).



Prohibited Books in Symeon's Florilegium. Still, the question of chronological

boundaries for their translation into Old Church Slavonic remains open.

A more solid piece of evidence towards establishing the terminus ante quem for
the translation/compilation of the Slavonic protograph of 2 Enoch comes from the
much disputed text of The Secret Book of the Bogomils (Liber Sancti Johannis).®
Although the link between 2 Enoch and The Secret Book can be interpreted in
various ways, there is one simple detail which remains unambiguous: the author of
The Secret Book was definitely aware of the existence of the 2 Enoch.” Thus,
according to the Liber Sancti Johannis, when the Devil raised 'his deputy' Enoch
above the firmament and showed him his 'divine nature', he ordered that the scribe
would be given pen and ink, so that he might sit down and write 67 (variant 76)
books, which were to be brought to Earth and passed on to his sons; Enoch was to
embark thereby on teaching his people how to conduct 'unrighteous forms of sacrifice

and mysteries':

[Et interrogavi Dominum, dicens: usque quo regnabit Sathanas in hoc mundo
super essentia hominum?]'® Et dixit mihi: Pater meus permisit ei regnare septem
diebus, quae sunt septem saecula. Et interrogavi Dominum et dixi: quid erit in
tempore hoc? Et dixit mihi: ex quo cecidit a gloria Patris Diabolus et suam
gloriam noluit,'" sedit super nubes et misit ministros suos angelos ignis urentes
ad homines infra ab Adam usque ad Henoc [variant: Enoch], ministrum suum.
Elevavit Henoc super firmamentum et ostendit deitatem suam, et praecepit ei dari
calamum et atramentum, et sedens scripsit sexaginta septem libros. Et praecepit,
ut adduceret eos in terram, et tradidit [possibly: traderet] eos filiis suis. Et

8 Although The Secret Book of the Bogomils survived only in Latin, its Vorlage must have been
originally composed in Old Church Slavonic (Old Bulgarian). It has two extant text-witnesses,
found in two different MSS: the 12th century Vienna MS and the 14th century Codex
Carcassoniensis (discovered in the Archives of the Inquisition in Carcassonne, France); see Thilo
[1832: 884-896], Dollinger [1890: 85-92], as well as Sokolov's posthumous research notes [1910:
165-75], and Ivanov [1925: 65-87]. The fact that the Bogomils, like the Manichaeans, did not
endorse the slaughtering of animals and/or consuming meat (hence their firm interdict of blood
offerings) explains their hostility towards Enoch, who was believed to have taught his offspring
the rites of animal sacrifices (e.g. his portrayal as 'the Devil's deputy' in the Liber Sancti Johannis).
At the same time, because of their refusal to engage in animal slaughter, the Bogomils would have
not used parchment as a material for writing; hence witnesses to their 'Secret Book' did not
survive. Not only were their writings banned and proscribed (as a result the severe persecution of
the adherents of the movement), but also the material on which they were copied was perishable.

? See the discussion in Sokolov's research notes [1910: 148-151] and Ivanov [1925: 72, 188-191].
'% The text inside the brackets comes from the 12th century Vienna MSS.

1 Ivanov, following Thilo [1832: 890], suggests noluit to be amended to voluit [Ivanov 1925: 80].



deposuit Henoc [variant: Enoch] libros in terram et tradidit eos filiis suis, et
coepit eos docere facere formam sacrificiorum et mysteria injusta, et ita
abscondebat regnum coelorum ante homines. Et dicebat eis: videte, quod ego
sum Deus vester, et non praeter me alius Deus. Ideo misit me Pater meus in
mundo, ut notum faciam hominibus, ut cognoscant malum ingenium Diaboli. Et
tunc cum cognovisset, quod descendi de coelo in mundum, misit angelum, et
accepit de tribus lignis [possibly: linguis] et dedit ea ad crucifigendum me Moisi,
quae [possibly: qui] nunc mihi servantur.'” Sed ei hic nunc praenunciabat
deitatem populo suo, et praecepit legem dari filiis Isra€l, et eduxit eum per
siccum maris medium.

And I [i.e. John the Evangelist] asked the Lord [Jesus Christ] saying, 'Until when
will Satan [lit. Sathanas] rule over human beings in this world?' And He said to
me, 'My Father allows him to rule for seven days, which is seven ages.! And I
asked the Lord and said, "What will happen in that time?' And He said to me,
'Since the Devil fell from the glory of the Father and desired his own glory, he
sits above the clouds and sends his angelic deputies as burning fires to men, from
Adam to his deputy Enoch [var. Henoch]. He raised Enoch above the firmament
and showed him his divine nature, and he ordered that he [Enoch] would be
given pen and ink, and sitting down he wrote sixty-seven books. And [the Devil]
ordered him to bring them to earth and pass them on to his sons. And Enoch
brought the books to earth and passed them on to his sons, and he began to teach
them to perform unrighteous forms of sacrifice and mysteries, and thus the
Kingdom of Heaven was hidden from men. And he [Satan] was saying to them,
"You see, I am your God and there is no other God besides me.' That is why My
Father sent Me [i.e. Jesus] into the world so that I might tell people how to
recognise the evil spirit of the Devil. When Satan learned that I had come down
from heaven into the world, he sent an angel and he received three pieces of
wood and gave them to Moses for My crucifixion, and they are being kept for
Me even now. But now [Moses] was proclaiming his divinity to his people'*
and [the angel] ordered him to give the laws to the sons of Israel, and he led them
over dry land to the middle of the sea.”

The explicit statement expressed in the text of Liber Sancti Johannis, that Enoch was
supposed to transmit knowledge about how to perform sacrifices, indicates that the
compiler of The Secret Book was conscious of the content of 2 Enoch; the fact that

the earliest extant copy of Liber Sancti Johannis (i.e. Vienna MSS) comes from the

12 See Thilo [1832: 891, footnote 7].

B See Chapter 7 in the Codex Carcassoniensis according to Ivanov's edition [1925: 80-81], and
Thilo [1832: 890-892].

14 . C . NPT
This comment about the divinity of Moses may reflect a trend in Hellenistic literature to treat Moses
as a miracle worker; see Johnson [2005].

!5 The translation is provided by Butler [1986: 191].



12th century suggests that 2 Enoch was translated into Old Church Slavonic (Old
Bulgarian) no later. Besides, the inscription at the end of the Codex
Carcassoniensis states that Liber Sancti Johannis was brought from Bulgaria to
Concorezzo, near Milan, by Bishop Nazarius, the leader of the Cathar sect in
Northern Italy. One of Nazarius' contemporaries clarifies the chronology by
writing in 1230 that he had met Nazarius some 60 years earlier, hence in 1170."
Therefore the year 1170 can be considered as terminus ante quem for the

translation/compilation of the Slavonic protograph of 2 Enoch.

The linguistic analysis of the text of 2 Enoch, on the other hand, indicates that
its Slavonic Vorlage may have been written originally in Glagolitic script, and only
later converted to Cyrillic. Indicative in this respect is the shift between particular
numbers in various recensions, and especially the alteration of six to five, due to the
different numerical value of the letter E (ecms) within the two scripts; while the
numeral equivalent of the letter 'E' (EcTs) in Cyrillic alphabet is '5' (£ ), in Glagolitic
the same letter has the numeral value of '6'. Thus, when taken to the western side of
this Heaven, Enoch sees, according to some of the versions of the apocryphon, five
large gates through which the sun sets; according to other versions, however, the
number of these gates is six.'’ This kind of discrepancy between various redactions
suggests that the terminus ante quem for the translation/compilation of the
Slavonic protograph of 2 Enoch was the period when the transition from the
Glagolitic to the Cyrillic script took place. Lexicographic examination of the
Enochic thesaurus supports this argument; the analysis of the vocabulary of
'heavenly cosmography' referring to 'Garden of Eden' / 'Paradise’ / 'Heaven', for
instance, shows that there is terminological fluctuation in the narrative. Different
renditions of certain celestial toponyms are attested throughout the Enochic corpus,
with mopoaa and pas being employed concurrently. However, while pan tends to

stretch its temporal dimensions up to the modern dialects, the use of the form

1 ¢, Reineriuys Sacchoni, Summa de Catharis et Leonistis (published by Marténe and Durand in the
Thesaurus novus anecdotorium, 1773); see also the discussion in Sokolov [1910: 149-151] and Ivanov
[1925: 66, footnote 1].

17 See the discussion below (footnote 146).



mopoaa (= mopdderoog), with its earliest attestations in Glagolitic texts from the
10th-11th centuries, passes its peak in the 13th century and gradually becomes
obsolete.'®

One further point. In Slavia Orthodoxa, the concept of 'Enoch's Ascension' is not
confined to the apocryphal writings only. It is first attested in Codex Suprasliensis,
one of the earliest Cyrillic texts composed in Bulgaria in the late 10th and early 11th
centuries. The reference to 'Enoch's having been raised up by God' is found in the
Menaion for the month of March, in the text used during the liturgical service on the
Day of the Holy Martyr St Artemius of Thessaloniki;'® thus on Fol. 232 (pagina b,
lines 9-10), the following prayer to God is found: 'T'ocrtoaH cprmacH Ma TBI 5O |. . ]
BBZBOAA BBroAbNHKA cBorero Enwxa [...]!" ('O God, save me, since [. . .] You were
the One who elevated Your pious man Enoch [...]!"). In the Septuagint, however, there
is no stipulation suggesting any spatial dimension for Enoch's translatio; although
there is a hint that he was 'taken up' (since it was God that he went to/with), in the
canonical text it is not explicitly stated that he actually 'went up'. The intertextual
clarification of this concept could have come either from apocryphal literature, or
from ecclesiastical tradition (which, in fact, often drew heavily on apocryphal
writings). One such source may have been the biblical exegete Saint Ephraem Syrus
(Ephraem the Syrian). Translations of his heritage into Old Church Slavonic were
made as early as the 10th century; thus a fragment of his Paraenesis™ is found in the
Rila Glagolitic Folia (composed in the 11th century Bulgaria). In the first of his
Rhythms on the Nativity, for istance, he mentions Enoch as someone who 'mounted up
in heaven to see Him'; and since references to Enoch's entrance into Paradise can be
found in a number of the texts composed by Saint Ephraem Syrus, it can be argued
that his patrimony was one of the sources of the raw material for 'the character of
Enoch outside the Book of Enoch' (to paraphrase M. Stone's idea of 'Biblical
characters outside the Bible'). Even Archbishop Gennadius of Novgorod (the first to

compile Slavonic translations of Old Testament books at the end of the 15th century)

'8 See the discussion below (footnote 118).

Y The Eastern Orthodox Church observes the memory of the Holy Martyr Saint Artemius of

Thessaloniki on the 24th of March.

20 See Goshev [1956]; Vaillant [1958; 279-286]; Lunt [1959: 16-37]; Bojkovsky [1984] and Kotseva
[1992: 152-153].



1

refers to Enoch as to a truthful and venerable source.”’ Furthermore, fragments of 2

Enoch were included in the Great Menaion Reader (Benukust Muneu-Uetsn) of the
Metropolitan Macarius, the first edition of which was composed in 1541.
Significantly, Enochic fragments were allocated to the end of the year, 31st of
December.*

An additional source for 'the character of Enoch outside the Book of Enoch'
could have also been the apocryphal Testament of Abraham [13: 21-27],% the Gospel
of Nicodemus [25],** or the erotapocritic tradition. Some versions of The Discussion
Between the Three Saints indicate that Enoch was believed to have been placed on the
Third Heaven (that is, in Paradise?), whereas the other six Old Testament Patriarchs
were associated with the remaining 'Heavens'. Thus, according to one such source,
CHrp (Seth) is on the First Heaven, on the Second is Azapp (Azariah), on the Third
— EroBb (Enoch), on the Fourth — Noke (Noah), on the Fifth — Appamp (Abraham),
on the Sixth — Hecaks (Isaac), and on the Seventh — Hrakoss (Jacob).” Furthermore
there are apocryphal prayers against 'malevolent rain' in which 'the Holy Prophet
Enoch' (along with Jeremiah, Daniel, John the Forerunner, and John the Theologian)
is invoked as a protector of vineyards and fields, and intercessor on the behalf of the

local Christian villages.*

! See the Epistle of the Archbishop Gennadius of Novgorod to the Archbishop Joasaph of Rostov; the
text was first published by Popov [1880: 78-80]; see also the discussion in Sokolov [1910: 1, 118-119]
and Thompson [1998: 651 f.].

22 Considering the fact that 2 Enoch was one of the most detailed sources of cosmogonic ideas, it is
hardly surprising that it was associated calendrically with the end of the old and the beginning of the
New Year; on the inclusion of fragments from Enoch in the Chronograph (and into the cosmogonic
narratives in the Palaea), see Sokolov [1910: 2, 120, 161-162]. This detail will be analysed elsewhere.

3 See the text in Tikhonravoy [1863: 86]; see also the discussion in Sokolov's research notes [1910:
128-136].

* The apocryphal Gospel of Nicodemus (which, in fact, was not mentioned in the Slavonic
Indices of Prohibited Books) enjoyed immense popularity in Slavia Orthodoxa, see A. Vaillant
[1968] and A. de Santos Otero [1981].

2 See Nachtigall [1902: 324 (Questions Nos 4 and 5)].
26 See the text in Kacanovskii [1881: 157]. In some healing magic prayers, Enoch is called upon as
someone who can cure any kind of suffering and disease [Tudin 1997: 71]. On the other hand, in some

spells and incantations the evil demon itself may be called 'Enah’ (Enax); see the data presented by
Kliaus [1997: 351] and Iudin [1997: 263].
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The fact that Enoch's name became part of apocryphal prayers and magical
onomasticon shows the popularity of his image in Slavia Orthodoxa. Another
reflection of the influence of 2 Enoch is the notion of the 'living saint' in the Balkans,
which views visionaries or ones having near-death experiences as 'living saints',”” or
prophets, who are then specifically associated with Enoch.”® The persistence of such
traditions indicates a continuous and unbroken cognizance of the story of Enoch

within the religious imagination of the region, a phenomenon which merits further

anthropological investigation.

%/ See for instance the case of Bona Velinova [bona BenunoBa] who was believed to be a prophet
[npopouuya) and a living saint [ocusa céemuyal; furthermore she was considered to be one of the
most prominent visionaries in Bulgaria in the first half of the 20th century. The results of my
anthropological field-research on the popular cult of Bona Velinova were deposited in 1989 in the
Archives of the Institute of Folklore at the Bulgarian Academy of Sciences (Shelfmark AU®D-I No 72).
Accounts of her visions (which can be regarded as vernacular counterparts of Enoch's transiatio)
appeared in a number of religious periodicals (such as Inacvm na Ancenckama mpwvoa, Ymexa, etc.),
which were published by The Orthodox Society for Religious Revival of the Bulgarian People
[IIpasocnasno ce. obwecmseo 3a dyxoeua obnosa na 6vieapckus Hapoo] (from 1922 to 1925), and
subsequently (from 1925 to c. 1948) by its transformed offshoot, The Good Samaritan Society
[O6wecmeso “/obpus Camapsanun’].

%8 See the discussion in Badalanova [2008: 190-191].
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2. Text witnesses of The Book of the Secrets of Enoch in Slavia Orthodoxa:
classification and taxonomy of sources™

The most exhaustive palacographic assessment of MSS containing 2 Enoch
remains that of the renowned Russian scholar A. I. Iatsimirskii, published in the
turbulent 1921, four years after the Soviet Revolution. In his monumental
Bibliographical Survey of South-Slavonic and Russian Apocryphal Literature:
Catalogue of Monuments (Old Testament Apocrypha),”® latsimirskii devotes a

special chapter to the Enochic corpus. There he lists the following witnesses:

i MS Ne 3 /18 (fols. 626b-638b) from the Uvarov Collection, now in the
State Historical Museum [I'MM]. The MS is a 15th century Russian redaction
copied from an earlier Bulgarian protograph.”!

ii. MS Ne 13.3.25 (fols. 93-125) from the Academy of Sciences Collection (St
Petersburg), Bulgarian redaction, copied in the 16th century in Romania.”

iii. MS Ne 125 (fols. 308b-330) from the (then) Court Library Collection,
Vienna (now Osterreichische Nationalbibliothek); Serbian redaction copied in the
16th-17th century from an earlier Russian text.**

* For a survey of Slavonic MSS of The Book of the Secrets of Enoch the Just (2 Enoch), see
Sokolov [1910], Iatsimirskii, [1921:81-8], Ivanov [1925: 165-166], Meshcherskii [1964: 93-94],
Andersen [1983: 92], Pennington [1984: 326-327]. For text-editions of MSS, see Sokolov [1899;
1910]; Pypin [1862: 15-16]; Tikhonravov [1863: 19-23]; Porfir’ev [1877: 51-2]; Ivanov [1925:
167-180]. For translations of various recensions, see Morfill and Charles [1896]; Forbes and
Charles [1913: 425-69]; Bonwetsch [1896; 1922]; Vaillant [1952]; Petkanova [1982: 49-63, 350-52];
Andersen [1983: 91-221]; Pennington [1984: 321-62]; de Santos Otero [1984: 147-202].

% See Tatsimirskii [1921: 81-8], but also Sokolov [1910: 10-122].

3! In his edition of the 16th-17th century Bulgarian recension of the text of 2 Enoch (MS Ne 321
from the Collection of the National Library in Belgrade), Sokolov provides parallel readings from
this text-witness [1899: 1-80]. The full text appears in the posthumous publication of his research
notes [1910: 111-130]; see also his comments on the history of the discovery of the MS and its
contents [ibid.: 9, 33-44]. Sokolov designates the text as 'the intermediate recension'
['mpomexyTtaunas pegakuus'], a definition disputed by Bonwetsch [1922] and Vaillant [1952] who
prefer to classify it as a primary witness to the text of 'the shorter version'. This edition forms the
basis of the French translation of the MS by A. Vaillant [1952] and the English translation of the
text by A. Pennington [1984].

32 Excerpts published by Sokolov [1910: 47-53]; this edition forms the basis of the English
translation of the text of MS J produced by F. Andersen [1983: 102-212].

%3 Used by Sokolov as a parallel variant in his edition of the shorter recension [1899: 83-107] (see
MS vii below); see also Sokolov's research notes [1910: 74-77].

34 See Meshcherskii [1964: 94], Sokolov [1910: 77].
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iv. MS Ne 321 (fols. 269-232); until 1941 part of the Collection of the National
Library in Belgrade.”® The text is a 16th-17th century Bulgarian redaction;’® see the
translation below.

V. MS Ne 45.13.4 [Xpornoepaguueckiii coopruxs] (fols. 357-366r.) from the
Academy of Sciences Collection, copied in Russia the second half of the 16th
century. It was discovered by V. Sreznevskii in June 1902 in Vologda during his
palaeographic expedition. According to V. Sreznevskii, the text is a twin of Uvarov's
MS MS Ne 3 /18 (fols. 626b-638b) ['mBoiinmks YBaposckoii'],”” and betrays an
earlier Bulgarian protograph [1903: 110].

vi. MS Ne 151/443 (fols. 1-25), Serbian redaction copied in the 16th century
from an earlier Russian text;’® until 1941 part of the Collection of the National
Library in Belgrade.”

vii. MS (fols. 9-34b) from the 17th century, part of the Barsov Collection.®

viii. ~ MS Ne 1828 (fols. 522-545) composed in the 17th century, Russian
redaction; part of the Uvarov Collection.

ix. MS Ne 321 (fols. 1-25) from the Khludov Collection of the State Historical
Museum [TUM, CoGpanue Xuymosal;* it is a South-Russian redaction composed
in 1679 in Poltava. The text represents a 'poorly copied, full of scribal errors
version of an earlier Moldavian-Bulgarian MS' which is 'rather close in its content

35 published by Sokolov [1889: 1-80] and used as the basic variant ['monoxens Bb ocHOBY'] of the
long recension; see also the discussion on the text in the posthumous publication of Sokolov's
research notes [1910: 8, 10-32].

36 See Sokolov [1899: 1-80; 1910: 10-32], Meshcherskii [1964: 93].

%7 See his 'Report to the Department of Russian Language and Literature at the Imperial Academy of
Sciences regarding the expedition to the Olonetsk, Vologda and Perm regions (carried out in June
1902): list of acquired manuscripts' [1903: 109-111, 122-123]. This edition forms the basis of the
English translation of the text of MS A produced by F. Andersen [1983: 102-212]. The text was
published and translated into modern Russian (with accompanying commentary apparatus) by L.
Navtanovich [2000: 204-241, 387-92].

%8 See Meshcherskii [1964: 93-94].

% First published by Novakovi¢ in Starine XVI (1884: 67-81), and later referred to by Sokolov as
a witness to the shorter recension [1899: 83-107]; it is further used as the basic text for the
translation (of the shorter recension of 2 Enoch) into English (by Morfill and Charles, and later by
Forbes and Charles) and into German (by Bonwetsch).

40 Published by Sokolov [1899: 83-107] who used it as the basic variant of the 'short recension'

['cokpamennas pegakuus']; see also Sokolov's commentaries on the content of the MS in Sokolov-
Speranskii IT [1910: 54-69].

1 First published by A. Popov in 1880 in Vol. 3 of the Transactions of the Historical and
Archaeological Society of the University of Moscow [1880: 67, 75-83, 89-139]; see also the
commentaries in Sokolov [1910: 32-33] and Meshcherkii [1964: 93]. Popov's edition was used as
a primary witness to the text of the longer recension in the translation of 2 Enoch into English (by
Morfill and Charles, and later by Forbes and Charles) and into German (by Bonwetsch).
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to MS Ne 13.3.25 (fols. 93-125) from the Academy of Sciences Collection (St
Petersburg)'.*

X. MS (fols. 87-98b) composed in 1701; part of the Barsov Collection.”

Xi. MS Ne 3092 (fols. 93-99) dated to the 18th century; at the time when
latsimirskii produced his Bibliographical Survey, the MS was part of the
Collection of the Society of Lovers of Ancient Literature Collection [ObmiecTBO
mo0uTenei 1peBHel MMCbMEHHOCTH .

latsimirskii further lists another 26 fragmentary witnesses to 2 Enoch
(‘'m3BneueHis 3 mamsaTHUKA' ), with the most significant among them being the

following MSS:**

i. The 14 th century Merilo Pravednoe [Mepuino IlpaBennoe] from MS Ne 15 (fols.
36-38) the Troitsa-Sergievskaia Lavra Collection;*

ii. MS Ne 202 [489] (fols. 335-337r) from the Holy Synod Library Collection
(Moscow), dated to the beginning of the 15th century;*

iii. The 15th century Kormchaia [ Kopmuas] from MS Ne 556 (fols. 598b-602b) from
the Uvarov Collection;

iv. Merilo Pravednoe [Mepuno llpaBenu oe] and Kormchaia [Kopmuas] from the
15th century from MS Ne 187 (fols. 34-37) from the Holy Synod Library Collection
(Moscow);

v. Kormchaia [Kopmuas] from the 15th-16th century from MS Ne 414 (fols. 109-
460) from the Theological Academy of Kazan Library Collection;

vi. MS Ne 253 (fols. 543-545) from the Holy Synod Library Collection (Moscow),
dated to the beginning of the 17th century;"’

42 See Meshcherskii [1964: 93]: 'OToTr cnucok Obin mepenucan B IlonraBe B 1679r., oH

MpeacTaBIsieT cOo00I0 OYEHb AYPHYIO M TMOJHYI0 OIIMOOK Komuio Oojiee NpeBHEH MOJIJABCKO-
0ONTapCcKOi PYKOMHUCH, TEKCT KOTOpOW OuYeHb ONM30K K mpeamecTByiomei' (i.e. 'pyKomuch
osiBmIelt komtekiuu A. W. fAmumupckoro, HelHe XpaHsmasics B bubmuoTeke AkageMHH Hayk
CCCP, BAH Ne 13.3.25").

4 Published by Sokolov [1910: 131-142] as a variant of the 'short recension' ['circok cokpaleHHOM
penaxmun'], and designated by him as MS B '; see also the commentaries in his research notes [1910:
69-72].

4 See Tatsimirskii [1921: 85-88], based on Sokolov [1910: 77-105].

45 Published by Tikhonravov [1863: 20-23]; see the analysis in Sokolov [1910: 106-118]. The
English translation of the text of the MS is produced by F. Andersen [1983: 216-221]; see also the
discussion there [ibid.: 215].

% See Sokolov [1910: 92-93].
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vii. MS Ne 3058 (fols. 391-393) from the Rumiantsov Museum, dated to the 18th
century;48

viii. MS Ne 578/147 (fols. 164-168) from the Rumiantsov Museum, dated to the 16th

49
century,

ix. MS Ne 793 (fols. 401-402) from the Troitsa-Sergievskaia Lavra Collection,
dated to the 16th century.”

In the light of the analysis of the text-witnesses to 2 Enoch in Slavia
Orthodoxa, the following can be suggested:

1) The Slavonic protograph was translated most probably from a Greek
Vorlage fostered by Septuagint-related tradition, but not directly from a Hebrew (or
Aramaic) protograph.’’  One detail (among many others) still bearing 'the
recognizable stamp of Akylas' (to paraphrase Nicholas de Lange [2010: 53]) and
suggesting a distinct awareness of the Septuagint pattern can be seen in the age of
Enoch when he fathers Methuselah. This detail is often omitted in shorter recensions,
but when it is included, Enoch's age is given as 165 years, as in Septuagint, rather
than the 65 years in the Masoretic text and Vulgate.”> This suggests an intertextual

connection between 2 Enoch and the Septuagint-anchored tradition, rather than with

47 Published by Sokolov [1910: 155-157]; see also his research notes [1910: 89-92].

48 Published by Sokolov [1910: 145-147]; see also the discussion in his research notes [1910: 77-79].
49 Published by Sokolov [1910: 153-155]; see also his research notes [84-89].

5% published by Sokolov [1910: 161-162] and Tikhonravov [1863: 19-20; 26-28].

>! See in this connection the discussion in the recently published seminal article by Nicholas de Lange,
who maintains that 'Byzantine Jews used Greek Bible translations' [2010: 39], and that 'Akylas's
translation was still being read publicly in the sixth century and maybe much later' [ibid. 46]. He
further argues, 'on the basis of evidence of the manuscripts that Byzantine Jewish men, from an early
age, learned to read the Hebrew Bible not only through the medium of the Greek language [. . .] but
with the help of translations into Greek that were largely based on the second-century CE translations
of Akylas, with its totally distinctive Greek vocabulary and approach to translation [ibid. 53].

>2 On the shifting chronology of Enoch's life in the Old Greek Translation of The Book of Genesis and
the Hebrew text, with special emphasis on Pseudo-Philo's Liber Antiquitatum Biblicarum also
following the Septuagint and thus 'having Enoch live 165 years before he begets children instead of 65
years as in the Masoretic text', see Larson [2005: 86-87].
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the Hebrew Bible,” which argues against Meshcherskii's idea that 2 Enoch could
have originated from a Hebrew protograph.>*

2) The terminus ante quem for the translation/compilation of the Slavonic
protograph of 2 Enoch was the period of transition from the Glagolitic to the Cyrillic
script,” but not later than 1170.°°

3) The Slavonic protograph was written in Glagolitic script.

4) As for the spatial dimension of this process, linguistic data and socio-
cultural evidence point towards Bulgarian intellectual landscape as the place of origin
of the earliest translation(s)/compilation(s) of 2 Enoch.”’

5) The question of whether the earliest Slavonic translation represented the
shorter or the longer recension still remains open.”® Still, on the basis of the cross-
textual analysis of the texts provided by Sokolov it can be argued that the longer
recension preceded the shorter one.™ I share this opinion.

6) Some intriguing details related to the description of solar movements found
in 2 Enoch (see Chapter Six below) betray astronomic theory and calendrical
knowledge kindred to that found in the Dead Sea Scrolls. Thus, 2 Enoch describes
the length of the time spent by the Sun passing through the six solar gates 'according

to the appointment of the seasons and according to the phases of the moon, for the

>3 Pennington also suggests that 2 Enoch was translated from a Greek protograph: 'there are a number
of linguistic pointers in this direction; and the Septuagint, rather than the Hebrew, seems to have been
the author's Bible' [1984: 324-325]; but she also points out that 'this by itself tells us very little' about
the scribe himself [ibid.].

5% Meshcherskii further argues that: 1) the Slavonic protograph was a direct translation from Hebrew;
2) this translation represented the shorter recension of the apocryphon, on the basis of which the longer

recension eventually emerged; 3) the Slavonic protograpgh of 2 Enoch was translated in medieval
Russia [1964: 93-102].

%> See the discussion in Vaillant [1952: xiii-xxiv].
56
See above, footnote 16.

57 See Morfill and Charles [1896], Bonwetsch [1896, 1922], Sokolov [1899, 1910], Ivanov [1925],
Vaillant [1952].

*% For a brief survey of the two opposite scholarly opinions on this matter, see Andersen [1983:93] and
Pennington [1984: 322-323].

%% See Sokolov [1899, 1910]. Following Vaillant, Pennington argues that the longer recension 'in its
pristine form' is found only in the Belgrade MS 321 (i.e. Sokolov's primary witness to the text);
Andersen's translation of MS J of 2 (Slavonic Apocalypse) of Enoch brings new data into the
discussion, but with the original text still remaining unpublished (although fragments are found in
Sokolov's posthumous papers).
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entire year, and according to the number of the horologe, day and night'. The
compiler/author of the text narrates that the Sun goes through the first gate for 6
weeks, through the second — for 5 weeks, through the third — for 5 weeks, through
the fourth — for 5 weeks, through the fifth — for 5 weeks, and through the sixth —
for 6 weeks; after that the Sun returns to the fifth gate for 5 weeks, then spends once
more 5 weeks at the fourth gate, to be followed by another 5 weeks at the third gate,
and again 5 weeks at the second gate, after which it returns to the first gate, in order to

re-start the new round of its never-ending celestial journey.

Therefore the number of weeks spent by the Sun during one full cycle of its
journey through all the solar gates for the entire year (i.e. its path from gate one to
gate two, three, four, five and six and then back to five, four, three, two and one) is
52. This detail, in turn, unequivocally implies that, along with the rather late (Julian)
'365" day' calendar tradition, in 2 Enoch there survive 'fossilised' vestiges of an
alternative, much earlier (Babylonian) calendar tradition, according to which the
length of the 'ideal' year equals 364 days; the same pattern of the 364-day calendar is
later attested in the Qumran scrolls, the Book of Jubilees and the Astronomical Book

in I Enoch [Ben Dov 2008: 59ff.]. This detail will be discussed elsewhere.
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3. The Book of the Secrets of Enoch the Just and the religious art and
iconography of Slavia Orthodoxa

Neither Enochic iconography nor the visual narrative of his ascent to the Seventh
Heaven has attracted the attention of art historians. In fact, the Prophet Enoch is often
depicted, together with some other Old Testament figures (Adam, Noah, David,
Solomon, Elijah, etc.) in the open galleries (narthex) of many churches in Slavia
orthodoxa, such as the 19th century Church of the Assumption of the Virgin Mary in
the city of Blagoevgrad, Southern Bulgaria [Fig. 1] and the Rila Monastery of the
Most Holy Virgin Mary [Fig. 2].




Fig. 2

In some instances, Enoch's image (together with that of Solomon) can be found on the
iconostasis itself, on the Altar Gates, above the Annunciation scene (in which case he

functions as a substitute for either David®® or Isaiah®"). One such example comes from

60 The image of David is one of iconographic loci communes in the artistic thesaurus of the
Annunciation visual representations; it stipulates Jesus' lineage from Jesse (the father of David).

1 Cf. The Book of Isaiah: 'Behold, a young woman shall conceive and bear a son, and shall call his

name Immanuel' [7:14], and 'There shall come forth a shoot from the stump of Jesse' [11:1]. In this way
the significance of Enoch's testimony is implicitly equated to that of Isaiah's prophesy.
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the 18th century iconostasis from the village of Asparukhovo, North-Western
Bulgaria, where the image of Enoch is depicted above that of the Virgin Mary; he is
holding a scroll in his left hand and a sceptre in the right hand.®” [Figs 3 and 4].

Fig. 3

62 His iconographic attributes, the scroll and the sceptre, parallel those of Isaiah.
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Fig. 4

This type of iconography indicates that Enoch was considered by the local icon-
painters to be one of the Old Testament Prophets heralding the birth of Christ, the
New Adam. Having described the creation of the First Adam in the written testimony
of his ascension to Heaven, he is now envisaged, via the language of visual narrative,

as someone who predicts and witnesses the Immaculate Conception of Christ. In this
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way Enoch functions as a prominent prophetic figure in apocryphal literature and
sacred art of Slavia Orthodoxa, harnessing both the Old and the New Testament
narratives about the creation of 'Primordial Adam' and 'Christ the New Adam'. On the
other hand, Enoch can be depicted, together with Elijah, on medieval Slavonic
miniatures, frescos and icons showing the Last Judgment and/or Apocalypse.®® This
iconographic pattern is reinforced by the popular belief that the end of the world will
take place when both Enoch and Elijah descend to earth and taste death. The roots of
this belief are attested not only in the canonical Old Testament Book of Malachi [5:4],
but also in the apocryphal Revelation of Pseudo-Methodius of Pathara,”* which was
translated from Greek into Old Church Slavonic no latter than 11th century.® In this
way the image of Enoch bounds both Creation and Apocalypse, the beginnings of the
Universe and its end, thus becoming a powerful icon of Divine Economy. One more
point should be made in this connection. Further exploration into the realm of the
iconography of sacred art of Slavia orthodoxa will clarify non-verbal dimensions of
the reception of The Book of the Secrets of Enoch in the Byzantine Commonwealth,
and will facilitate more profound understanding of the impact which this apocryphon
had upon the cultural milieu of medieval Europe. While the surviving MSS reveal the
perception and interpretation of 2 Enoch by learned men, its visual counterparts show
how the apocryphon was 'read' and construed by icon-painters and illiterate believers

of Pax Slavia Christiana. Because, as St. Gregory the Great once argued,

what writing presents to readers, this a picture presents to the unlearned who
behold, since in it even the ignorant see what they ought to follow; in it the

% For visual representations of this motif, see the miniatures from the 19th century illuminated MS
Ne 1791 (Apocalypse), Fol. 107 r and Fol. 111 r; the latter is accompanied by the following inscription:
"Kaxo ysHENA ByAyTH Hiaia H [eNOXs ANRTHXpHCTOMD H BocKpECHETa akH' (How Elijah and Enoch
will be killed by the Antichrist and how they will resurrect again'). The MS is kept in the Lomonosov
State University Library, Moscow.

%4 See Tikhonravov, Vol. 2 [1863: 213-281] and Lavrov [1899: 6-22; 23-39].

65 Visual renditions of this theme in Slavia Orthodoxa parallel closely another apocryphal text, the
Apocalypse of Elijah, which is extant in Coptic (Akhmimic and Sahidic) and Greek fragments; there
exists also a Jewish Apocalypse of Elijah. The Coptic witnesses are dated to the late 4th or early Sth
century, translated from a Greek protograph composed in the 3rd century or even earlier [Kuhn 1984:
757]. The latter must have been composed in the 1st cent. BC 'by a Jew with Essene learnings, who
lived in Egypt' [ibid.: 758-759]; as for the Christian elements, there is no certainty whether they were
'an original part of the apocalypse or were superimposed by a Christian editor who wrote and expanded
a Jewish source' [ibid.]. The parallel interpretation of the concept of Enoch's death heralding the end of
the world in religous art of Slavia Orthodoxa and Coptic apocrypha will be analysed elsewhere.
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illiterate read. Hence, and chiefly to the nations,® a picture is instead of
reading.”’

The same was indubitably true for the medieval Pax Slavia Christiana, when
the translation of the 2 Enoch took place. The homo legens of Slavia Orthodoxa was
not necessarily 'learned,' since s/he could 'read in icons'; 'reading' was not envisaged
as an act based upon the knowledge of letters exclusively. Without being familiar
with the alphabet, believers were able to 'read' Scriptures by gazing at the icons.
Moreover, icons were in fact perceived as Scriptures depicted. If for 'men of letters'
the process of reading required knowledge of letters as such, for those gazing at icons
this was obviously not the case; pictures 'painted in venerable places' were likened to
silent storytellers revealing the Word of God to all those ‘'ignorant of letters'.
Furthermore 'the story of the picture' was regarded as a sacred text laid open on the
walls of the Church, thus inviting the illiterate to read in it. Plainly, icons were letters
enlightening the unlettered who were thus able to learn 'through the story of a picture’'.
Accordingly, the icon was thought as a written, i.e., verbal text composed in an

ideographic manner.

Along with its iconographic renditions, the written accounts of 2 Enoch must
have had a considerable effect on the rise, formation and development of indigenous
apocryphal literature as well. There is strong evidence suggesting that the cosmogonic
narrative of The Sea of Tiberias was profoundly influenced by the 2 Enoch.”®
Furthermore recent anthropological research in the Balkans and elsewhere in Eastern
Europe provides evidence that 2 Enoch had its oral, folklore counterparts which were
transmitted by word of mouth. The apocryphon was thus transformed into a cluster of
vernacular legends and songs about the origins of the universe and the begetting of
light, about the celestial bodies and the rules shaping their movements, about the
mystical appearance of incorporeal heavenly hosts, about the foundation of heaven
and the divine act of setting the eternal boundary between the earth and the sea, etc.
These oral cosmogonic narratives and songs were considered to have originated from
a 'holy text' which was believed to have been put in writing as a testimony by the

Prophet Enoch himself, at the age of 365 years, when he was received on the Seventh

% T e. 'to the unlearned'.

67 Cf. Dialogues of Saint Gregory, Book 11, Epistle 13.

o8 This intertextuality is analysed in my forthcoming article 'The Sea of Tiberias: between oral tradition
and apocryphal literature' [2011].
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Heaven by God, so that he 'might be an eyewitness of the life above.' It was also in
the Seventh Heaven that the Prophet Enoch, who was set by God 'nearer than Gabriel,'
learned the mystery of the creation of man. Thus Enoch's testimony, as revealed in
the extant Church Slavonic copies of his Book, has remained for centuries one of the
best sources of esoteric knowledge. Scribes and icon-painters, illiterate singers and
storytellers considered this wisdom to have been mystically acquired before the face
of God, and delivered to them in a form of a written text under his command. Enoch
captivated the imagination of generations of believers, enjoying respect and
popularity, and exercising a long-lasting influential impact upon the cultural heritage
of Slavia Orthodoxa. Being an offshoot of the manifold proto-biblical textual corpus
which preceded the formation of the canonical Scriptures, 2 Enoch developed as an
independent corpus of indigenous oral and visual epic narratives® which survived up

until the present day.

% The vernacular folklore interpretation of 2 Enoch will be discussed elsewhere.
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4. The Book of the Holy Secrets of Enoch:

a contribution towards a new translation of 2 (Slavonic Apocalypse of) Enoch

Below follows an extract from the 16th-17th century Bulgarian redaction of
The Books of the Holy Secrets of Enoch [Kuura ¢cTH* Tanns Enoxo®] from MS No.
321 from the National Library in Belgrade (fol. 269 — 323).”° The MS was bequeathed
by the Bulgarian intellectual Iordan Khadzhi Konstantinov-Dzhinot [Mopaan Xamkn—
Koncrautunos Jxunor | (1818-1882).”" The Russian scholar Matvei Sokolov first
drew special attention to this account in 1886 and published it thirteen years later as
the basic (representative) text-witness for his edition of the longer recension
['mpoctpannas penakuust' | of 2 (Slavonic Apocalypse of) Enoch.”* Along with the
Latin translation of the apocryphon, Sokolov provided an extensive textual apparatus
reflecting two other supplementary witnesses. The first one is the 15th century
account (Russian redaction) from MS No 3 [18] (fol. 626-638) from the Collection of
Count Uvarov (currently kept in the archives of the State Historical Museum,
Moscow).”> The text is entitled From the Concealed Books of the Ascension of the
Righteous Enoch [() noTaeHHHI * KHUI'b ) BhCXHUIIEHMH EHOXO0B b mpase “Haro].
Sokolov designates it as MS U [V],”* after the name of the owner. The second text-
witness, The Book of the Secrets of Enoch, the Son of Ared [KuHra o TaHNa"
EnoxoBHxb CHa ApEAOBa] represents a South-Russian redaction of the apocryphon
composed/copied in 1679 in the city of Poltava.” The MS was part of A. 1. Khludov's

Collection (also in the archives of the State Historical Museum, Moscow). Since it

0 Cf. M. Sokolov [1899: 1-80; 1910: 8-32]; see also Morfill and Charles [1896: xiii-xiv], Iatsimirskii
[1921: 83 (cimcok No 4)], Ivanov [1925: 165-191], Vaillant [1952: iii-iv, vii, 86-119].

"1 See Sokolov [1910: 10] and Ivanov [1925:165].

72 Hence Bonwetsch marked it as MS § (after the name of Sokolov); I follow Bonwetsch's taxonomy.
In Vaillant, Pennington and Andersen this MS is designated, however, as R; see F. I. Andersen's
'Introduction to 2 (Slavonic Apocalypse of) Enoch' in Vol. 1 of Charlesworth's Old Testament
Pseudepigrapha [1983: 92] and A. Pennington's 'Introduction’' to her translation of 2 Enoch in The
Apocryphal Old Testament [Sparks 1984: 321-322].

73 See Tatsimirskii [1921: 82 (cimcok No 1)].

74 Note that in F. I. Andersen's 'Introduction to 2 (Slavonic Apocalypse of Enoch)' the Cyrillic character
Y is erroneously rendered as Y; see Andersen [1983: 92].

7> Cf. Tatsimirskii [1921: 84-85 (ciucok No 9)].
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was first published (in 1880) by A. Popov,”® the account was subsequently marked
(by Sokolov, Bonwetsch, Vaillant, Pennington and Andersen) as MS P [II]. This MS
was first used by Charles and Morfill as the primary text-witness (designated by them
as MS A) for the first English translation of the Slavonic Enoch (published in Oxford
in 1896, three years before the publication of Sokolov's edition); in the same year,
1896, Popov's edition was likewise used by G. N. Bonwetsch as the basis for the
German translation of the longer recension of the apocryphon.”® Sokolov, however,
critically assessed the choice of MS P [I1] as the main text-witness to the 2 (Slavonic
Apocalypse of) Enoch and argued against it.”” According to him, the text from MS No.
321 from the National Library in Belgrade is generally superior to the account from
Poltava not only because it is older, but also because it is much more complete, less
corrupt and better preserved; hence the decision to put it as the prime witness for his
edition. Sokolov's arguments were later shared by Andersen, who defined the MS
used by Morfill and Charles as an 'eclectic text'; hence his choice of the 16th century
Bulgarian redaction of 2 (Slavonic Apocalypse of) Enoch from the MS No 13.3.25
from the Library of the Academy of Sciences in St Petersburg as the prime text-

witness for his translation.* In fact, excerpts of this account were previously

76 See Popov's 'Bibliograficheskie materialy' (Part 4:) [1880: 89-139].

"7 The same edition/translation was revised by N. Forbes for Charles's Apocrypha and Pseudepigrapha
of the Old Testament [1913: 425-469].

78 See G. N. Bonwetsch, Das slavische Henochbuch [1896] and Die Biicher der Geheimnisse Henochs:
Das sogennante slavische Henochbuch [1922].

7 Nine years after W. R. Morfill and R. H. Charles published the first English translation of The
Book of the Secrets of Enoch, Sokolov made the following stern statement:

[lepeBoqYMKOMB CIaBAHCKUXD TEKCTOBb HAa AHIJIMHCKUM s3bIK Ui 1 -pa Yapibca sBuics
M3BECTHBIN aHrmiickuii cnasuct B.P. Mop¢wuib, kKoTOpoMy HamMM JOCTaBieH ObLI
CIaBSHCKUI TEKCT IPOCTPAHHOM pelakuuu KHUrM EHOXa, OCTaHOBJIEHHBIA II0 OTKPBITBIMU
HaMH PYKONHCAMB, OoJee APEBHBIM M UCIPABHBIM, yeM TeKCT [lomoBa, MPUHATHINA TaKke BO
BHuMaHHe. K coxanenuto, r. Mop¢hmIs MoJI0KUI B OCHOBY CBOETO M3gaHus TekcT [lomoga.

For further details see the discussion in his article 'Feniks v apokrifakh of Enokhe i Varukhe' [Sokolov
1905: 396].

80 See Andersen [1983: 97-98]; in view of the fact that the former owner of the MS was A. L.
latsimirskii [Suumupckuii], and the Cyrillic character 4 was transliterated as Ja, this copy was
designated by Bonwetsch, Vaillant and Andersen as MS J. In Ivanov's edition the same MS is marked
with the letter A [Ivanov 1925: 167]. Incidentally, when A. 1. Iatsimirskii brought the MS in August
1895 from Romania to Russia, he was a student of Sokolov. Unfortunately, at the time when the MS
reached Sokolov, he had already prepared his edition of The Books of the Holy Secrets of Enoch
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published by Ivanov in 1925, in his Books and Legends of the Bogomils, as variant
readings to his edition of the 16th-17th century Bulgarian redaction of The Books of
the Holy Secrets of Enoch [Kuara ¢cTH* Tanns Enoxo®] from MS No. 321 from the
National Library in Belgrade. According to Sokolov,”' the MS was copied by a
certain "Monk Sava' [Iepomonax Casa] (var. Savl [Casis])** the encrypted version of
whose name appears on fol. 177 (in the third paragraph).® I present below an English
translation of chapters [-XII and XVIII-XXII of Sokolov's edition of Monk Sava/Savl
MS.* since the actual MS perished during the Second World War (in 1941, in a fire
caused by bombardment, along with the entire collection of 1424 Cyrillic manuscripts
kept at that time in the archives of the National Library of Belgrade).*” Also taken
into consideration is Ivanov's edition of the same recension,* in which he includes

parallel readings from three additional text-witnesses:
1) the 16th century account (Bulgarian redaction) from MS No 13.3.25 (fol. 93-125)

from the Library of the Academy of Sciences in Saint Petersburg (= MS J [A] in
Bonwetsch, Vaillant, Andersen).

[Knura cTH* TaaNb ENoxo’] on the basis of MS No. 321 from the National Library in Belgrade, which
is why he could not include latsimirskii's version in his commentaries:

Haxkonels, yxe o 0TIEYaTaHiu TEKCTOBD OJUHD U3b HAIIUXb CIylIaTeled, cTyaeHTs A. .
Amumupckuit Bb aBrycth 1895 roga mocTaBuab HaMb BBIBE3CHHYI0 UMD U3b PyMbIHIM
PYKOINCH, B KOTOPOIl oka3ancs cnucokb Kuuru Enoxa nmonHoi penakuin. Pykonuch nucana
B PymbIHiIN, O0NTapcKuMb MPpaBOMUCAHIEMD U JOJKHA 3aHATH BaXHOE MBCTO B ALy IpyTrUxb
cnuckoBs KHUrH EHoxa. [Sokolov 1910: 9]

Unfortunately, Sokolov's research project on Slavonic Enoch was terminated by his premature death;
he passed away on 17.6.1906, at the age of 51. The posthumous publication of his research notes by M.
Speranskii brought to light some impressive preliminary results of this ambitious scholarly
undertaking. Unfortunately, the 16th century MS J bequeathed by latsimirskii more than 100 years ago
(=MS No 13.3.25 in the Library of the Academy of Sciences in St Petersburg) still remains
unpublished. Andersen provided an English translation of the text with commentaries in 1983, which
in itself is an important contribution to the study of the scribal tradition of the period. Nevertheless, MS
J awaits proper philological editing, with all variants from other MSS being noted.

81 Sokolov's reading of the name is based on some earlier studies on medieval Slavonic cryptography
[1910: 16-17].

52 The latter ('Savl') can also be interpreted as 'Pavel' (i.e. Paul).
83 . o , ,
In fact, it was scribe's signature ['moanucek nuceua'l.

8 This includes an improved version of my previous translation of the fragment about the creation
of Adam previously published in 'The Bible in the making' [Badalanova 2008: 231-235].

8 See Meshcherskii [1964: 93].

86 See Ivanov [1925: 167-180].
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2) the 1679 account (South-Russian redaction) from the Poltava MS, with its first
edition being that of A. N. Popov (= MS P [II] in Sokolov, Bonwetsch, Vaillant,
Pennington, Andersen).

3) the 15th century account (Russian redaction) from MS No 3 [18] (fol. 626-638)
from the Collection of Count Uvarov [() IOTAENN BI* KNHI'> ) BBHCXHIIENHH
Ewnoxost mpaBeanaro | (=MS U [¥] in Sokolov, Bonwetsch, Vaillant, Pennington,
Andersen).

To the best of my knowledge, the 16th-17th century Bulgarian redaction of The Books
of the Holy Secrets of Enoch [Kxara ¢t tanns Froxo®] from MS No. 321 from the
National Library in Belgrade (fol. 269 — 323) [our MS §] was never translated into
English, and the current publication is the first attempt in this direction.®” The
commentaries accompanying the translation pay special attention to some intricate
details in the original Slavonic text of 2 Enoch, which previous scholaship has failed
to grasp. These include the interpretation of the name of the angel whom Enoch
encounters on the Seventh/Tenth Heaven, i.e. Vrevoil [BpBBoHA® / BpBBOHAB];
the etymology of the demonic appellation 'Bés' [BBcB] (applied to the name of
Satanael) [AfaBo"A E . pAoABmINE® MBcTh BXAE" BBCB]; the opaque variation of
the numbers of heavens (seven or ten); and corrupt astronomical/calendrical
computations.”® Furthermore, an attempt is made to solve the puzzle of some
expressions hitherto considered obscure, such as KNHI'5I HZAIENNE HZMypHA™
[var. HZzomMIpERH ZMOypERHEMB] (‘exquisite books fragrant/anointed with myrrh');
XHBOTTpEMBRIE ('Zodiac signs'); BEPHXNH BAAAOMH BHCAIIE ('sinners

hanging on chains'), etc.

As Jirgen Renn astutely comments about early medieval translations of
European science, 'almost every work was translated more than once by different
authors before a proper understanding of the content could be reached' [Renn 2011:
165]. The same can be said about the process of translating 2 Enoch, one of the major

records of both ancient science and religion.

87 Fragments of the MS, however, were translated into French (with extensive commentary apparatus)
by A. Vaillant [1952: 86-119].

8 For general discussion of astronomical discourse in Enochic literature, see Bergsma [2009: 36-51]
and Ben-Dov [2009: 276-293].
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The text below follows the following conventions:

[ ] mark inserts from the original Slavonic text (MS No. 321 from the National
Library in Belgrade = Sokolov's 4, Bonwetsch's .S).

< > mark reconstruction of (missing and corrupt) passages on the basis of the other
complementary text-witnesses (MSS J, U and P), or else indicate insertions of
parallel (supplementary) renditions from MSS J, U and P;

{ } indicate conjectural additions in the English translation.

A PROLOGUE

Books®” of the holy secrets of Enoch [Kuure® ¢ru ™ Tanns Enoxo ], a wise man
[Mx:3Kka MxApa] and great scribe [BEAHKa X xAOKNHKa],”' whom the Lord received
and loved, {allowing him} to see life in heaven above [BbIIINAX KXHTHIE ], and the
most wise [mpbmxaparo], and great [BEaHKaro], and inconceivable
[nEAOMBICAHMaro], and unchangeable kingdom [nEnpbmbunaro mptsa ] of the all-
mighty God [pa BCEADBKHTEAD |, as well as the most-wondrous [mpbaHBHATrO],
glorious [caaBwaro], luminous [cBbTAaro], many-eyed sentinels’ [MNOroc3¥HTaro
croania] of God's servants [cAoyrs T'ith |, and the immovable [NEMOABH(3KHMAro]
<Throne of God [mpTaa ris], and His minions [cTenenH] and their manifestation
[coBBIABAENTE]>, the incorporeal hosts [BoHmb BECTABTHH | and the ineffable

8 . .
? Here the noun x&&TH can also be translated as 'Scriptures', 'Epistle’, "Testament'.

% In Old Church Slavonic the noun XBFETEI is pluralia tantum; see Tseitlin et al. [1999: [1994:
300-301].

! In other versions, (e.g. the 15th century MS U) the set phrase BEAFRKa XXA0XKHKA is replaced by
KNHXNHKA BEAHKAro; see Sokolov [1910: 8] and Vaillant [1952: 2]. Then again, the Poltava MS of
1679 (MS P) describes Enoch as BEAERK0x84 0k 8HEKS [Popov 1880: 89]. For the semantic coverage
of the masculine noun x840kpNHEKE (nomina agentis conventionally used to render the Greek
TEXVITG, 'creator', 'artist,' 'artisan', 'scribe,’ 'master’), the neuter noun x840X5CTBO/XXAOXECTBO
(as equivalent of the abstract nouns &miomjumn, txvn, denoting 'art', 'craft’, 'knowledge', 'wistom',
'technique’, 'skill'), and the adjective x8A0XbNBIH / XXAO0XBNBIH (meaning 'creative,' 'artistic,'
'decorative,' 'skillful,’ 'wise') in Old Church Salvonic, see Sreznevskii [1903: 1415-1416] and Tseitlin
et al. [1999:769].

2 Lit. 'standing'; the noun cToaNiE / cromEIfF is used to convey the Greek otdotis, mapdoTaots;
see Tseitlin et al. [1999: 626]; the form mapdoracts functions a loanword in some modern
Slavonic languages (e.g. Bulgarian and Russian napacmac); semantically related to the feminine
noun nauuxuda (var. nonuxuoa / nonaxuda = mavvuyig, mavvuyides) [ which means both
'vigiliae pernoctationum' and 'vigiliae defunctorum' [] the noun napacmac is used to denote
'service for the dead', 'prayer for the dead', 'office for the dead', 'ritual feast for the dead'; see in
this connection Sreznevskii [1895: 874] and Gerov [1901: 13].

%> The fragment is missing from MS R; it is added by Sokolov on the basis of MS P; see Sokolov

[1899: 1]. Ivanov's later edition of the MS takes into consideration the parallel passage from the 16th
century account (also Bulgarian redaction) from MS J [A]; see Ivanov [1925:167].
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composition [NECKazaskaEMaro cAoxEeNia] of the great multitude of elements [MEOrO
MIDBKBCTBA CTYXiH | and various visions [pazanvnaa BHABNia |, and the ineffable
singing [NEHCTIOBBAHMaa mbNiE] of the host of Cherubim [XEpOyBHMCK®BI® BOH ], SO
that hegsmight witness’ all this infinite universe [cBbTa BEZb MbpHa CaMOBHAEIH
BBITH].

Chapter One

At that time — said Enoch — when I completed 165 years [ETAa NaIABNH MH CA D3E
A%"], T begat my son Mathusala”™ [poar™ cfia cBofro Maeoycaaa]. After that I lived
another 200 years [mo ce™ xxu*¢ a5"],” so all together, the years of my life were
365.”® In the first month [mpBBBIH MITB], on a special day [Bb NapovH" Afib] of the
first month, which was the first day {of that month} [mpBBaro miia Bb 3@ Afib], I,
Enoch, was alone at home and resting on my bed, sleeping. While sleeping, a great
sadness entered my heart and I said, 'my eyes are crying <in my sleep; and {since it
was all happening in a dream} I could not understand what this sadness was'>" {and I
wondered}, what will happen to me?' Then two huge men [ABa Moyka npbBEAHKA

4 . . . . .
? Lit. 'so that he might be an (eye-)witness' [caMOBHAELB]; see the discussion below.

%> As in other medieval Slavonic texts, there is a certain amount of ambiguity in this account,
since the word used to denote 'world' / 'universe' (cB%T5) is a homonym not only of the word for
'light' (¢cBBTSB), but also of the word for 'holy' / 'divine' (cBBTH/CBATB/CBIATE); see Sreznevskii
[1903: 295-302] and Dal’ [1882: 156-59], as well as Andersen [1983: 120, footnote 11 d].

% The name has different renderings in the manuscript, but tends to follow the form found in the
Septuagint (i.e. Mathusala), which is not identical with the readings in the Hebrew (Masoretic) text and
in the Vulgate. As for Meshcherskii's argument (in favour of the Masoretic pattern reflected in the
Slavonic transliteration of the name), it is based on incorrect data [1964: 106].

?7 There is a discrepancy between the version of Genesis 5: 21-24 according to the Septuagint, and that
found in the Hebrew (Masoretic) text and the Vulgate. The Septuagint gives Enoch's age as 165 when
he fathers Methusaleh, whereas in both the Hebrew (Masoretic) text and in the Vulgate he is 100 years
younger, i.e. he is 65. The account in 2 Enoch appears to have followed the Septuagint:

21. And Enoch lived an hundred and sixty and five years, and begat Mathusala. 22. And
Enoch was well-pleasing to God after his begetting Mathusala, two hundred years, and he
begot sons and daughters. 23. And all the days of Enoch were three hundred and sixty and five
years. 24. And Enoch was well-pleasing to God, and was not found, because God translated
him.

Then again, according to the Hebrew (Masoretic) text and the Vulgate, after the birth of Methusaleh,
'Enoch walked with God for three hundred years, and had other sons and daughters,' etc., whereas
in the Septuagint, as well as in 2 Enoch, the number of days is two hundred.

% R. Borger [1974: 185] interprets this detail as an allusion to the solar calendar and associates
Enoch's ascension and heavenly visions with the Mesopotamian tradition of the Sumerian sage
Enmeduranki, who was the seventh antediluvian king (like Enoch being the seventh generation after
Adam); both Enmeduranki and Enoch were given instructions in heaven about how to perform ritual
sacrifices correctly, the knowledge of which they then conveyed to their contemporaries, before the
Flood. Borger argues in this way for a Babylonian precursor to the Enoch narrative.

%% Insert from MS P; see Sokolov [1899: 2, footnote 16].
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zbao] appeared to me, the likes of which I have never seen before on earth. Their
faces were shining like the sun [BbIIIE AHITE E0 IAKO CANIIE CHBTEIIE cA |, their eyes
were like burning candles [covH £fo 1Ko cBbIIH ropamtH |; fire came out of their
mouths [HZb oycTh H* rub HCXOAA ].  Their clothes were like foam and their
appearance had many colours [oAbaNiE H* BNTE pazabAaNiE BHAO" MNOI'BI" BarpH].
Their wings were brighter than gold [kpbiab H” cBbTABHIIH ZAa"] and their hands
whiter than snow [pxirh u* sbabuia cubra]. They stood near the head of my bed
and called me by name. Iawoke from my sleep [az KE BbZBBNX" (& cfia cBoEro] and
vividly [BEA" raBb]'" saw the men standing before me. I looked at them and bowed
before them, and I became terrified and my face showed fear. And the men said to
me, 'Be truly brave, Enoch and do not be afraid [Apbzan, ENOIIE, Bh HCTHNX, NE BOH
ce]! The Eternal God sent us to you [I's BbYN'bIH ocAa NH Kb TEFB]. Today you will
ascend to heaven together with us [BecXoaHIIIH ¢b HaMH Ha NB0]. Tell your sons and
your entire household what they should do in your absence here on earth and in your
house. Nobody should look for you until God returns you to them." Having listened
to what they said, I quickly left my house [0yCKOpPH" OCAOYIIIAE HZBIAO * BBNb HZ
aomoy MoEro]'” and closed the doors, as they instructed me; and I called my sons,
Methusalam [MEeeoycaaa™],'” Regim [Perama],'” and Gaidad [Tanaaaal,'™ and I
related to them [HcmoBbaa™ H'] what these most wondrous men told me [EAHKO
raacta MH MX¥Xa Na IpbvioANaal.

Chapter Two

Listen to me, my children, I do not know where I am going and what will happen to
me. Now, my children, do not deny'”’ God [nE &crxmante & Ba]. Walk before the
face of God [mpb* armE ™ rH" X0AHTE ] and fulfil His commands [cX“BBI ETO
cpxpaNbHTE]. Do not neglect prayers for your salvation [NE OMpazHTE MOAHTBBI
CIENTE BamiEro | so that God may not diminish the labour of your hands [aa NE
cekpaTH' I'b TpoyAa pxKb BamiH |. Do not deprive God of offerings [NE AHIIIAHTE
aapoBb I'a], and He will not take away abundance and His gracious gifts from your

100 . .
Lit. 'when awake'.

101 Alternative reading, 'l hastened to obey them', since the verbs 'hear' and 'obey' are both possible
translations of the verb mocaoyinata (which can be both perfective and imperfective); in some cases, it
can also mean 'to bear witness', 'to verify’, 'to testify’. The related lexemes mocaoymrartm/
mocaoyxoBaTH (along with their cognates TocAoyImIaNHIE, IOCAOYIIENHKG, IOCAOYIIFCTBO,
IIOCAOYIIBNHKDB, MOCAOYXB, ctc.), are attested in several Glagolitic monuments from the earliest
period of the Old Church Slavonic scribal tradition, such as Glagolita Clocianus, Codex Marianus,
Codex Zographensis, Codex Assemanianus (Evangeliarium Assemani), and in some Cyrillic texts
(Liber Sabbae, Codex Suprasliensis) composed in Bulgaria in the late 10th and early 11th centuries.
See Tseitlin ef al. [1999: 482-483] and Sreznevskii [1895: 1237-1243].

102 . . .. .
The form of the name should be in accusative; instead it is the nominative.

10 .. .
3 The form of the name is in the accusative.

104 .. .
The form of the name is in the accusative.

105 Lit. 'step back from' /'turn away from'.
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storehouses [H NE AHIIH" ['E CBNHCKANH" H AQDOAIOBEZNH CBOH' Kb XPaNHANHIIA
BamiH"].  Bless God [BABHTE I'a ] with the firstborn of your flocks [mpBBbNIIH
craannMH] and firstborn of your oxen'*® [mpsebuIE roxo” Bamma*], so that you may
be blessed forever [BXAE" BABENia Na B4 BB BbkbI]. Do not deny'®” God and do not
bow down before false gods [NE MOKAONHTE CA BMb IIOYCTOIINH | — to gods who
created neither heavens nor Earth [Beoro™ HXE NE CHTBOPHIIIX NECH H ZEMAA |, nor
other creatures [NH HNHE TBapH |, because they and those who bow before them will
perish [TBI BO TIOT'BIBNX " H ThI HXKE H" CA TOKAONA']. May God strengthen your
hearts in awe of Him. Now, my children, may no one search for me until God returns
me to you.

Chapter Three

When I was saying this to my sons [0b° BBNErAa raa™ cNo'™ cBOH' |, these men called
me [BBhZBacTa MA MXXa HNa |, took me on their wings [BbZECTa MA Ha KPHAOY
cBOEI0], brought me up to the First Heaven and put me on clouds which moved on
[ocTaBHCTA ME Na BAaIrh” H CE rpaabaxx]. Further up, I saw [cbraaaa®]'®® the air
[BBzA0y"] and further up I saw [BHAB]'? ether [amEps]. They placed me in the First
Heaven [moctaBHcTa MA Na ipeBb” NECH]. They showed me a sea which is bigger
than the one on Earth [mokazacTta MH MOPE IIpBBEAHKOE, Ia¥E MODPE ZEMNaro|. And
they brought before me [mprBEAOCTA ph* AHIE MOE]''’ the elders [cTapbHIITHIBI]
and rulers of the ranks of stars [BA*k®r zBbzANBI* vHEOBB],''' and they showed me
200 angels who rule over the stars and composition of the heavens [CAOKENIE NECE" |
and who fly with their wings [abTax’ KpHABI cBoHMH | and circle around all the
floating {planets/luminaries} [coBbXx0AA" IO Bch * maaBarora *].''2 Here I saw

10 . . . .
6 The form romo” is a corrupt version of the genitive plural form of the noun rompIs (meaning 'ox',
'steer’).

07 Lit, 'step back from' /'turn away from'.

1% The semantic coverage of the (perfective) verb csraagara (which in the above phrase is used in
its aorist form, 1st person, singular) reflects various blends of the concept of 'visual perception’, e.g. 'to
catch sight of', 'to set one's eyes on', 'to spot', 'to view', 'to glimpse', 'to glance'.

199 The scribe now uses yet another verb, BHABTH (as a synonym of csraagartH), in order to denote
'visual perception'; in contrast to ¢sraagatH, the verb BHABTH, can be either perfective or
imperfective. Significantly, the verb BEABTH ('to see') and the noun (nomina agentis) caMOBHAEIb
(‘eye-witness’) are cognate forms. In fact, the latter is a derivative of the former. While traveling
through the lower strata of the 'air' [B5z40¥y"], Enoch 'spies'; during the next step of his heavenly
journey, in the upper celestial realm, when Enoch reached the ether [arHEpE], he 'sees'/'witnesses'.

101 it before my face'.

""" In Forbes and Charles [1913: 432] the above fragment reads as follows: 'They brought before my
face the elders and the rulers of the stellar orders, and showed me 200 angels'; the expression ‘the
rulers of the stellar orders’ is compared to I Enoch [Ixxxii.9-18, 20] (see footnote IV.1).

12 This passage is found only in the longer recension; Andersen points out that there is no other
occurence of a similar description of the planets as 'swimmers' (masaromu’) in heaven [1984: 112,
footnote f]. However, Greek mhavijtng means both 'wanderer' and 'planet’, hence providing the basis

for the image in 2 Enoch.
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treasures [ckpoBHIIa] of snow and ice, as well as the angels who keep these awesome
storehouses [TpozibIE xpanHA‘NHIE], and the treasures [ckposmia]' " in the clouds
from which they enter and exit. They also showed me the treasures [ckpoHIIIa] of
dew and an olive tree which was chrism-like [fako MacTs Macaumoy ],''* and the
appearance of its image [BHABNIE wobpaza EX | was much greater than any earthly
bloom [ak0” Bchkb 1Bb" ZEMAA Ta” MuOXKaE]; and {they further showed me} angels
who were guarding their treasures [arTABI XpaNAIIIH CKPOBHIIIA H '], opening and
closing them [Kako zaTBapbE'CA H GBPBZAATH X .

Chapter Four

And these men took me [moxcrta ma | and raised me [BbzZBEAOCTA MA | up to the
Second Heaven. They pointed out to me and I saw darkness much deeper than that on
Earth. Here I also spotted wrongdoers, hanging on chains [BEpH:KNH BAAAOMH
BHCAIIE],'” awaiting infinite''® judgement [KAXIIE cxAa BEZMbparo ].  These

"3 1n Slavonic languages, the words denoting 'treasure' / 'hoard' (Old Church Slavonic ¢skpoBHIIE,
Rus. coxposuwe, Bulg. cvkposuwe) refer to something 'secret'/'hidden'/'covered up'. The OCS form
CBKPOBHIIE (= TOWUEIOV, TO ATOKPVQYOV, Katadvots), along with its cognates csKpoBB (=taueiov,
kpvrt)) and cBKPOBBRB (Kekpuuusvog) is frequently attested in a number of Glagolitic monuments,
such as Codex Marianus, Codex Zographensis, Psalterium Sinaiticum, Euchologium Sinaiticum, Codex
Assemanianus (Evangeliarium Assemani), as well as in some early Cyrillic texts (Liber Sabbae, Codex
Suprasliensis) from the late 10th and early 11th centuries; see Tseitlin ef al. [1999: 653]. Its semantic
scope envelops a range of notions: 'hoard,' 'treasure,' 'treasury,’ 'granary, 'stock,' 'storage,' 'depot,'
'depository,’  'repository,’ 'storehouse,’ 'warehouse,’ etc. @ For later attestations  of
CBEKPOBBNB/CBKPBBENTEIH and its cognates (e.g. cbRKpBIBAAHIUE = 'covert,' 'shelter,’ 'haven') as
derivatives from the verb ¢sxp®ITH, see Sreznevskii [1903: 723-724, 726-727].

114 . . .
Var. 'anointing oil', 'balsam', 'incense’, 'perfume’'.

115 . .

Perhaps it should read BEpEXXNHITH BAAAOMH BHCAIIE, since the form BEpHXNHIIH appears
in Chapter 7 of the text below (when Enoch describes those transgressors who followed the Watchers
in their footsteps, and who were hence 'hanging on chains in the Second Heaven, engulfed by deep
darkness'); BEpAXXNHIH is plural from of the noun BEpaX)NHK (nomina agentis) which in turn is
derived from the noun BEpmra (meaning 'chain', 'shackless', 'fetters', 'irons'); i.e. BEpEXKKNHK is
someone who is 'enchained' / 'bound in chains'/ 'shackled in chains'. As for the expression BEDHXNH
BAAAOMH BHCAIIE, there are several possible alternative readings here, since the semantic coverage
of the noun Baaap is elastic: it can be applied not only to the (ostensibly harmless) ‘'idle
talker'/'gossiper’, but also to any member of the society branded as 'miscreant', ' malefactor', 'heretic',
'sinner', 'transgressor', 'lecher’, 'whore', 'witch', i.e. to the 'wrongdoers' and 'outcasts' in every possible
domain of unconventionality. The lexeme Baaa5 thus comes to epitomize any deviant behaviour, be it
religious (applying to heterodoxy and heresy), or social (e.g. witchcraft, magic, sourcery), or ethical
(e.g. slander, defamation, vilification), or indeed sexual (denoting adultery and fornication, along with
homosexuality). Included in this category are also individuals disrespectful of kinship and customary
marriage law (with emphasis on either endogamy or exogamy), as well as all those embodying any
kind of deviation of public/communal/collective norms and taboos; see Tseitlin, et al. [1999: 93-94]
and Sreznevskii [1893: 116-118, 122-124]. In the text of Codex Suprasliensis, for instance, the noun
BAAAB can mean not only 'error’ and 'misapprehension’, but also 'sin', 'fallacy’, 'sacrilege'. The semantic
coverage of the related noun BAXAB, on the other hand, can fluctuate between 'error' (as in modern
Polish blgd) and 'transgression' / 'lechery' / 'fornication' (as in modern Bulgarian and Russian 6:1y0);
the appellation 'the Great Whore of Babylon' from The Book of Revelation [17 — 18], for instance, is
rendered in some parts of Slavia orthodoxa as Benuxama bnyonuua Baeunon. Hence the above
expression (BEDHXNH BAAAOMH BHCAIIE XAXIOE CXA4 BEZMBpNaro) can be equally
translated as 'wrongdoers / transgressors / heretics / sinners/ slanderers/ lechers/ fornicators hanging on
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{fallen} angels were much darker in their appearance than earthly darkness [T®I

chains and awaiting infinite judgement'. Some MSS omit this phrase altogether, while others give very
different readings. In MS U, for example, the form BEpHXNH is replaced by oyxnHKH ('prisoners');
the scribe also amends BAAAOMH into BAFAOMEI (= 600simue/6mocmsawue) and omits the participle
BHCAIIE, thus considerably transforming the entire fragment into Oy>XKNHKH BAIOAOMEBI COyAa
BEZMEpRa ('prisoners abiding by infinite judgement'); see also Vaillant [1952: 6, footnote 38] and
Andersen [1984: 112-113, footnotes 7c, 7d, 7e, 7f]. MS P, on the other hand, reads as follows:
BEDBIXKNHKH BAIOAOMH BHCAIIA XASIIE c8Ay BEAHKAro H sEZMBpNaro (‘hanging prisoners
abidingly awaiting infinite judgement'). The scribes probably had difficulties in fully comprehending
their respective Vorlage.

On the other hand, the motif of 'sinners / slanderers / gossipers / witches /sorcerers / magicians
hanging by their tongues on iron hooks issuing forth from the branches of an iron tree and awaiting
infinite judgement', is attested in some Slavonic apocrypha of eschatological content, such as The Holy
Mother of God's Journey Through Torments [Xoocoenue na bBoeopoouya no m xxumsb, var. CAOBO
IpeCTH B"HE Kak® E 8Hm(Aa) cETE MakH]. Thus, in one of the darkest spots of the
western/northern compartment of 'the Eternal Sorrow' (which is hardly ever called in this apocryphon
'Hell'), the Mother of God sees

AapBO ZKHAAZHb) H ZKHAEgNHMg KAOIIHI"\S H HaTAXDP BHCEXa MaAaXE H XENH

MAOr8 Za AZHKO OyBECENH. H HonHTa B'na apxafTEAa: gio ca TEZH, IO HMb
TPEXO. H PEYH apXaNTEAB: TEZH Ca BPOANHOH H MAIrHWCNHIH H KAEBETNHIH,
AETO DAZAEAETH BDaTh & BpaTa H MAaXE () XENHH XENH <G> MAaXE H

K8MEODE & k8M'mH [. . .] [Lavrov 1899: 147].

The narrative describing the circumstances surrounding those sufferings in the 'the Eternal Sorrow'
frequently employs the past passive participle of the verb 'hang', i.e. OyBECEN®/8BECENB,
oyseceNH/8BECENH. This detail can facilitate the decipherment of some obscure passages in 2
Enoch, e.g. the expression BEDHXNH FAAAOMH BHCAIIE XAXIOE CXAa4 BEZMBpRaro. Very
much like Enoch himself, the Virgin Mary is guarded during her journey by 400 angels and guided by
the Archangel Michael; and contrary to the opinion expressed in secondary literature on The Holy
Mother of God's Journey Through Torments (i.e. that she was escorted down to Hell), in primary
sources her journey is hardly ever described as a descent. Her movements have a horizontal direction;
occasionally her journey is even described as an ascent:

H pEvH apXaNTEAB: Na KaAA HITHIIS A4 HAEM B*qe. THA pEVH: A3 HAHMB Na
zanats. H caspaxa CHVKHTE ¢ aNTEAH H BAHNaxa OpEvHcTa B”na ma zamars

[...] [Lavrov 1899: 146].

This spatial description is similar to the descriptions of celestial journeys in other apocalyptic
narratives, including 2 Enoch, The Ascension of Isaiah (Isaiah's Vision), The Apocalypse of Baruch (3
Baruch), etc. Considering the fact that the protograph of the apocryphon The Holy Mother of God's
Journey Through Torments was composed in Byzantium in the 6th century, i.e. when the
(Christianized) Greek version of 2 Enoch was most probably in circulation, it would be logical to
expect that the lexicon, imagery, poetic devices and indeed ideology of the latter must have had an
impact upon that of the former. Furthermore The Holy Mother of God's Journey Through Torments
was translated from Greek into Old Church Slavonic in the 10th-11th century, which coincides with the
time when the Slavonic Vorlage of 2 Enoch presumably appeared; hence they must have been
offspring of similar scribal conventions, mutually influencing each other. In fact, these two apocrypha
(along with The Apocalypse of Baruch, The Apocalypse of Abraham, The Ascension of Isaiah, The
Apocalypse of Paul, The Apocalypse of Elijah, etc.) were but fractions of one multilingual meta-
narrative transmitted through a diverse cluster of (parascriptural) apocalypses. See also the discussion
in Sokolov [1910: 123-136].

For the iconography of 'sinners, hanging on chains awaiting infinite judgement' in religious art of
Slavia Orthodoxa, see Figs 7, 8,9 and 10.

116, .. .
Lit. 'immeasurable’.
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arTAH BbaxX TEMNOZpavNH na’ ThM ZEMNBIE], and they produced incessant crying at
all times [NENpbcTane” mAavh TBOpBXX 1m0 Bca vachi]. And I said to the men with
me [pb* MXKEMa cxiaMa ¢b MNOX |, 'Why do they suffer unceasingly?' The men
answered me, 'These are God's apostates [cH cX" GcTxuNHIH riH] who did not obey
God's commands [HE mocaoymaxijie ToBEABNTE riE] but kept counsel according to
their own will [MX cBOEX BOAEX chBbiraBmA ‘| and stepped back {from God} with
their Prince {i.e. Satan} [@cTXRIHIIA Ch KNAZO" CBOHME |; these are sentenced to be
in the Fifth Heaven [HxXE cX" oyTBpBbKAENH Na neTo™ HEcH]."!" I became saddened
on account of them and the {fallen} angels bowed before me, saying, 'Man of God
[Mx3k0y BXIH], pray for us to God." I answered them, saying, 'But who am I? I am a
mortal man [vAKs MPTBb], but let me pray for the {fallen} angels. Who knows where
I am going and what will befall me and who will pray on my behalf?'

Chapter Five

From there, the men took me up to the Third Heaven [moxcTa MA ATXAOY MXKa H
BBZBEAOCTa MA Na TPETOE NB0| and placed me in the middle of Paradise [mocTaBHCTa
Ma 1o cp*b mopoar].''®  This place is of immense beauty [MbcTo To NECHBBAHMO
AOBpOTO)K].119 I saw all kinds of trees with sweet blossoms [Bbch ApbBECa

"7 The shifting connection of the second and fifth heavenly rings with the planet Venus, the name of

which, as stated by John the Damascene, was occasionally rendered as Lucifer (further identified as
'the fallen angel' from Isaiah 14: 12-15) may have also caused the association of the Second and Fifth
Heavens with 'God's apostates who did not obey God's commands but kept counsel according to their
own will and stepped back from God with their Prince Satanail'; see also the discussion below,
footnotes 164, 210, 211 and 214.

18 The vocabulary of 'heavenly cosmography' referring to 'Garden of Eden' / 'Paradise’ / 'Heaven'
varies in the manuscript; hence the different renditions of certain celestial toponyms throughout the
text. In this particular case, the word used by the indigenous Slavonic scribes to denote 'Paradise’ is
mopoaa (= mopadetoog). It is quite significant that this 'domesticated' equivalent of the original Greek
form was semantically bound, on the basis of its close phonetic similarity to the native Slavonic verb
pooumu (‘to give birth', 'to beget'), to the idea of 'fertility', 'fecundity’, 'birth'; thus moposa — a sui
generis telltale noun — came to describe 'the Paradise topos' as the ultimate symbol of fruitfulness and
abundance. The attestations of mopoga are found in Glagolitic texts from the 10th-11th centuries (e.g.
Codex Marianus, Codex Zographensis and Codex Assemanianus), as well as in one of the earliest texts
written in Cyrillic script in the same period, the Codex Suprasliensis; see in this connection Tseitlin, et
al. [1999: 481] and Vasmer [1987: 330]. Furthermore the survey of Slavonic monuments in which
the lexeme mopoaa (= mapddetoog) is attested shows that most of them were copied before the 13th
century [Sreznevskii 1895: 1208-1209]; of course, there are also later attestations of the form, but it
gradually ceased to exist as a part of the active lexicon [Bogatova ef al. 1991:120-121]. As for the
Enochic corpus, it routinely conveyed the lexicon of earlier versions. One such case is presented by
the 15th century account of 2 Enoch (Russian redaction) from MS U. The anonymous Russian scribe
renders the phrase 'and placed me in the middle of Paradise' as mocraBHCTa MA mOCpea(H)
mopoa I, employing the same term for 'Paradise’ as the one used in earlier Glagolitic and Cyrillic texts
from the Balkans. This kind of linguistic data is rather useful in defining both the time and the
place of origin of the earliest Old Church Slavonic copies of The Book of the Secrets of Enoch. In
this particular case, evidence gathered from lexicographic sources suggests that the terminus ante
quem for the translation/compilation of the Slavonic protograph of 2 Enoch was the period when
the transition from the Glagolitic to the Cyrillic script occurred; as for the place of origin, the
evidence points towards Bulgarian scribal tradition of that period.

11 . . . o
? Var. 'This place is of immeasurable/infinite fineness'.
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BATorBbTNa], and their fruits were ripe and aromatic [mAOAHH * zZpbAH H

BAaTo8xaNTH]; and all food brought along {there} gave off a beautiful fragrance [Bsch
BpalllNa IIPHNECENA H K'BINEI[IA ABIXaNTE" BATOBONNGBI"]. In the midst of it was the
Tree of Life [ApbBo skHZNBNO ], exactly on the spot where God rests [Na NE™ KE
novusae’ I's] when He goes into [Eraa Becxoan']'*’ Paradise [B5 pan].'”' This tree,
in its goodness and fragrance, is unspeakably gorgeous [To ApBBO NECKaxkaEMO E
AOBPOTOX H BATOBONCTBO" H Kpacio] beyond all other existing creations [ma” B'cax
TBapH cXIIEA |. All around it looks like gold and fire-like red [& BBCXAS

ZAQTOBHANO H I[BPBENO GIBPAz 0" H GITNEZPAvNO |, covering entire Paradise [BECh
nopo”]. It combines properties of all trees {ever} planted and all fruits. Its roots are
in Paradise [kope" EMoy E Bb mopoak ] at the exit to Earth [ma HCxoAk ZEMNO “].
Paradise [Pan]'*? lies between mortality'” and immortality'** [MERAOY TABNIE™ H
NETABNTE"]. From it two springs emanate, from one of which milk and honey issue
forth [EAHNB TOvH * ME“ H MABKO |, and {from the other} oil and wine [EAEH H

BHNO].'” They divide into four parts; while streaming silently [coBX0AA" THXO ™
mecTBIE | they approach Eden's Paradise [pan Eaomcks | between mortality and

120 , .
Lit. 'ascends'.

21 On this occasion the scribe does not use the lexeme mopoaa to denote 'Paradise’, but the lexeme
Pan instead. The latter has its cognates in all Slavonic languages (e.g. Bulg. Paii, Russ. Paii,
Belorus. Paii, Serbo-Croat Pdj, Slovene Raj, Slovak Raj, Czech Rdaj, Polish Raj). These are
masculine, and singularia tantum. There are also some related vernacular expressions, such as Paii
boowcu, Paii Boocen, Patom boea, booscopail, Paiicka epaduna (attested in Bulgarian oral tradition),
which may denote both Paradise and Hell. Furthermore in the same tradition the Sun is referred to
as Paiixo; the latter is a diminitive neuter noun (transformed into an anthroponym/theonym)
deriving from the very same masculine noun used to denote Paradise (Paii). Besides, there exists
a cluster of dialectal verbs, such as paream, paiiosam, which denote 'to reign', 'to rule', 'to govern',
'to control'; see the discussion in Anastasov, Vasil et al. (eds) [2002: 163-165]. These contemporary
forms (which are related to the Old Church Slavonic noun Pagm), are offshoots of the proto-
Slavonic lexeme *rajv; the latter, in turn, derives from the ancient Indo-Iranian lexical corpus and
has its close etymological relation to some Old Iranian/Old Persian words. The proto-Slavonic
*rajb corresponds to the Avestan form ray, meaning 'wealth', 'happiness'; see Vasmer [1987: 435-
436]. These close linguistic correspondences should be considered, in my view, as evidence in
ancient Eurasia for the existence of a certain common Ur-corpus of cosmogonic and cosmographic
texts, which was subsequently inherited by Slavonic and Indo-Iranian cultural traditions. This
discussion, however, is far beyond the scope of the present article.

To return to the vocabulary related to the concept of Paradise in Slavonic apocryphal tradition, it
should be noted that the lexeme Pax is attested predominantly in The Life of Adam and Eve, The Sea
of Tiberias, The Legend of the Holy Rood and the Two Brigands, and The Discussion Between the
Three Saints. In the Book of the Secrets of Enoch the Just, the nouns mopoasa and Pam are employed
concurrently with parallel celestial toponyms, such as Edom, Edem, Eden. In various redactions of the
apocryphal Sea of Tiberias (especially in copies from the 18th century), however, the word Pas can be
replaced by the appellation 'Heavenly Jerusalem', which is an obvious allusion to The Book of
Revelation.

122

See the note above.
123 Lit. ‘corruptible.’
24 . 'incorruptible.’

125 Common biblical imagery, also attested in Bulgarian Christmas carols, a detail which will be

analysed elsewhere.
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immortality [MExXAOY TABNIE H NETABNIE]. Going further to the other side, they
divide into 40 parts and pour out gently onto Earth. They make a circuit and revolve,
like all elements of the air [HMa" OBpAIIENTE KPXIOy CBOEMOY IAKO HNIE CTYXTA
BozAOyIINiE]. There is not a single tree {in Paradise} which does not bear fruit and
each tree provides an abundant harvest. This entire place is blessed [Bca mbcro
BATOCAOBECTBBHNO]|, and 300 exceedingly luminous angels who guard Paradise
[xpana’ mopoaoy] with unceasing voices and melodic singing serve God all day long.
And I said, 'How beautiful this place is!" The {two} men said to me, 'Enoch, this
place is prepared for the righteous [mpaBEANHKO™ 8rotoBanno E | who suffered all
kinds of misfortunes in their lives. When their souls were becoming embittered, they
turned their eyes from iniquity'*® and they were judging justly. They gave bread to
the hungry, they dressed the naked with garments, they raised the fallen, they helped
the oppressed and orphans. They walked without vices before the face of God and
served only Him. This place is prepared for them for an eternal inheritance.! The
two men then took me to the northern side {of the Third Heaven} and showed me a
frightening place of all kind of sorrows and tortures, chilly darkness [AroTa TbMa] and
a fog without light [mbraa necebraa ] there.'””’ A dark fire [corns Mpavis | was
burning there inside it [Bbzraparer ca BBINX], and a fiery river [pbka corupNa | ran
through the entire place. On one side was fire and on the other side, cold ice, both
burning and freezing [CTOYAENTH AEAB XXEXE H ZEBE |. I also saw a rather chilling
dungeon [oy:XNHIE AfoTa zbao | and murky pitiless angels [arTAH TOXNH H

NEMATHBBI],'*® carrying cruel weapons [NOCAIIE opxa Nampacka ] which cause
merciless torture. And I said, "Woe, woe, how very frightening is this place!'" The
{two} men told me, 'Enoch, this place is prepared for those who do not obey God,
who do evil on Earth [HxXE Abrax " ma zEMAH Zzaaa ], {such as} magic/sorcery
[vapabria],'> spells/ incantations [opaania],'*” and devilish divination [BABxBoBaKia
shcosekal;'®! who boast their evil deeds; {this place is prepared for} the forlorn ones,

12 S
6 Or 'injustice’.

127 According to the current text, both Paradise and Hell are placed next to each other, on the third
heaven. The same celestial model (of Paradise and Hell being 'in heavens above, next to each other') is
attested in Bulgarian oral tradition [Kovachev 1914: 17-18]. This correspondence between 2 Enoch and
South-Slavonic folklore cosmography will be discussed elsewhere.

128 Angels are torturing here, not devils. The place corresponds to Hell, which in this case is not
described as a subterranean Underworld; see also the previous foornote.

129 For iconographic devices employed in the depiction of those sufferings in Hell on the account of
their having performed magic, sorcery and witchcraft on Earth, see Fig. 11.

150 Referring to those who cast spells, or practice love magic, or perform healing rituals accompanied
by chants and incantations, etc.; for the negative portrayal of healers and sorcerers as individual having
a direct relationship with the Devil, see Fig. 5.

131 . . . I .
The formulaic expression BABxBoBaNia BBcoBcka has a fascinating socio-cultural subtext. The

noun (BABXBOoBaNie /BABXBoBaNHIE) has its earliest attestations in some Cyrillic texts composed in
Bulgaria in the late 10th and early 11th centuries, such as Codex Suprasliensis [see 23: 5-6, as well as
22, 28, 151]. There the noun BaABxBoBarHFe (along with its cognates BABIIbFa, BABOIECTBHIE,
BABIIBCTBO) is used to denote uayeio / papuoaxeia; see Tseitlin et al. [1999: 118-119]. According
to Sreznevskii [1893: 381-384], in some later sources the forms BEAXBOBaNHFE/ BABXBOBANHIE
/ BoaxBoBaNHFE designate the act of performing divination rites (=t uavzeica, divinationes). The
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who steal human souls [KpaaX" AIfIE vAvE], who harass the poor, take their wealth
and become richer from the property of others; instead of feeding the hungry, they
starve them to death. Instead of providing clothes {for the poor}, they leave them
naked. They do not recognise their Creator but bow before soulless and vain gods
[65b BEZAOYIINH ™ H coyeTHsI "], fashioning idols [ZHKAXINE coBpazer > and
bowing before the impure creation of the hand [mokAaNBXIITE cA pPXKOTBODENTA
MpbzocTHOMS]. For all these {sinners}, this place is destined for eternity.'

Chapter Six

And these men took me and raised me up to the Fourth Heaven. Here they showed
me all the movements [Bch mectsia] and paths [mpbxoxnenie] and rays of light'>* of
the Sun and Moon altogether [Bca Aoyva cBbra cAmvNaro H Mbcavmaro |; and I
measured {the dimensions of} their movements [pazmbpu™ mEecTBia EX]. I calculated
their light [caoxu" cBb' £x] and I saw the sunlight is seven times greater than the
moonlight [BHAB" cEAMOroysns cBb” Hma " cANIE ma” mifa].  {I saw} their orbit
[kpxrb £x ] and their chariot [koaEckmna £x ],">* on which each rides [na NEA XKE
AZAHTB KbXKAO EX | with wondrous velocity like the wind [mako BbTps XoaAIIa
npbYIOANOX BpBZOCTia], without resting [nh Hma mokoa], day and night going and
returning [NOIIIb H ANb XOAAIIIEMa KE BbZBpariaxnraM cA]. And on the right hand
side of the Sun's chariot [0 AECHXA KOAECHNHIE CARVHE] {I saw} four big stars
[vETHPH sBbZAH BEAHKBIX], each of which having 1000 subordinate'” stars [KOEKAE
HMXI[TH IT0 * COBOX THCAIIX SBbZAB |; on its left hand side [ moyax ]{I saw}
another four stars, each of which having 1000 subordinate stars; all together, there
were 8000 stars [Bbch”™ BBKOYIIB .H. THCAIIB], always going with the Sun [XOAALIE ¢b
cANIE BHEX]. During the day, the Sun is guided by 15 myriads of angels [Boaa" Ero
BB ANE .EI. TBMX arTab], and during the night {by} 1000 six-winged angels, marching
before the chariot [a Bh NOIII'bI THCXIITA aITAb, KOMOY3KAO aITAOY IIO IITECTh KPBIAb,
HIKE XOAATH TIph” koAECHHIEA]; and 100 angels give fire to him {i.e. the Sun} [wrue
AaA" EMOy cTo arTAb]. And spirits in the image of two birds [ACH AETAIIIE oBpazo™
ABbio nTHIE ], Phoenix [dunr3s] and Chalcedra [xaa*keapin],”*® are going {before

forms BEAXBB/ BABXBE /| BBABXBE /BOABXBB/ BBAXBE, on the other hand, were used to signify the
(three) Magi visiting the infant Jesus. In the latter case, the forms B5AXB% / BABXBB / BBABXBB /
BOABXBHF / BBAXBB were used to denote 'sages' / 'wise men' / 'astrologers' (i.e. those who can read and
interpret the signs of Heaven). Still, in medieval Slavonic tradition the forms B5AXB% / BABXBB /
BBABXBG / BOABXBB / BhAXBS tend to have negative connotations, due to their transparent link with
demonic forces; hence the expression BABXxBoBaNia BBcoBcka (the semantic coverage of the
adjective 5BcoBbhcK B is analysed below, footnote 247).

B2t 'images'.
133 See also the discussion in Andersen [1983: 120, footnote 11 d].

134 For the textual problems occurring in various renditions of the same paragraph in MSS A, J, P and
V, see Andersen [1983: 120, footnote 11 e].

1 . . .
35 Lit. 'below it', 'under it'.

B¢ On the parallel depiction of the mythical beings/birds Phoenix [¢paNIFB] and Chalcedra

[xaa’kEApTa] (described as either 'solar elements' or 'spirits') in 2 Enoch (as attested in MSS J and
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the Sun during the day}; their faces"’ are lion-like [oBpazu H* AbBOBB] and their feet,
tails, and head are like those of crocodiles [NOTE H coma™ H raaBa KOPKOAHAOY ].">*
Their image [BEAbNiE H']"® was {many-}coloured like the heavenly rainbow
[BHABNIE H* GOBAIPENO FAKO AOyTra dbAavia ], and the size of their angelic wings is
900 measures'*’ [BEAHKOTa H* AEBA” cX " Mbps |; their wings are angelic [kpHAa H*
aricka] and each of {these birds} has 12 wings [KOMOYXAE H” 10 .EI. KpHAb]; it is
they who are harnessed to the Sun's chariot [HXKE MXYE ' KOAECHNHIIX CARIOY ],
carrying dew [Hocamie pocx] and {oppressive} heat [zwoH]; and as God orders [1aKo
moBEAH' '], they turn [Tako wspamax'], descending and ascending along the sky
and Earth [NHCXOAHT' H BBCXOAA™ 110 NBCH H 110 ZEMAH ], with the light of their rays
[cb cBbTO™ AOy¥H cBOH'].' "

The {two} men then took me to the eastern side of this Heaven [HECOCcTa MA
MX3Ka Ta Na BBCTOKb NECH Toro] and showed me the gates [Bpa'] through which the
Sun passes [HMHIKE IPOHCXOAH ' CARIE | routinely at the times appointed [mo

S/R) and 3 Baruch, see Sokolov [1905: 399-405]. The number of the wings of the Phoenix in 2 Enoch
is 12, whereas in 3 Baruch it is 2. On the earliest attestations (from the 13th-14th cent.) of the form
duN1is (var. p8N13p, PE8HNKCH, pyHNKCH) as 'domesticated’ forms of the Greek ®oivi&, see
Lavrov [1899: iv-vi], and Sreznevskii [1903: 1357-1358]; see also the discussion in Forbes and Charles
[1913: 436, footnote XII.1] and Andersen [1983: 122, footnotes 12¢ and 12 d; 134, fn 19¢] and Kulik
[2010: 15, 17, 19, 23, 30-31, 39, 43, 47, 54, 58, 235-244, 296].

1 .
7 or 'images' / 'appearances'.

198 A typical description of a composite mythical being (like a sphynx or griffon), which betrays
mythological background.

1 .
3 Lit, 'appearance’.

140 For mBpa see the data presented in Sreznevskii [1895; 242-244], Tseitlin et al. [1999: 340]; see
also the discussion in Andersen [1983: 122, footnote 12 g].

141 o . . .
Lit. 'return in the same way'; but it can also be read as 'transform'.

142 Compare this to the following fragment from the Slavonic Apocalypse of Baruch (=Baruch 3)
[YBTENIE cTro Bapoxa, 16ra IOCAaNb BBl K NEMOY aNTAb IIaNOYHAB 0y cToy ropoy CHmNIO Na phirb,
er'a maaka cE ¢ NABNENH I€poycAmbcirbmb. TH BAoceH] from the 13th-14th century Dragolev
Miscellany (containing a Serbian recension of an earlier (Bulgarian) redaction [Ivanov 1925: 227]):

H makbl pEVE MH aNTAB: XOAH, BapoIllE, H MOKaxX[0 TH HN'BI TAHN'BI, H BHAHIITH GNOYABXKE
CAOYNIIE BRCXOAHTh. H mMoOKaza MH GpPOYKHI YETBOPOGBpazNa: H BbXO0y KONH ITAAMENH,
KONH XE TH aNTAH IEPbNATH, H Na GOPOY3KH TOMb ChABIIE YABBKB NOCE BbN'I[b GOTNBN'BI;, H
NOCHMO XE Bb OPOYKHIE TO .K. aNTABI, H CE II'THIIa MpbAH AbTalOIIH, H KpHAD EH @
BbCTOKA AO zamapa. H pbxs azp Bapoxs Kb aNTAOy: CKaXl MH, TH MOH, ¥'TO ICThb
GOPOYKHIE CHIE, ¥'TO AH IECTh YABKb CBAE Na GOPOY3KH CEMb H NOCE GTNBN'BI BENIIb, H ¥*TO
AH IECTHh NITHIIA CHIE, H CKaxXH MI? H DEVE MH aNTAb: ¥'AOBBKL CHBAEH Na GpPOYKH
OI'NbNBMb H NOCHH BbBNBIL GITBbNBNEBI, PEYE MH aNTTAb, CE IECTh CAOYN'IE, a CE II'THIIA,
IOXE BHAHIIH npbabraronin, cE cTh XpaNHAO BCEMOy MHpoy. H pbxp azp Bapoxp kb
aNTAOY: Aa KakKO XpaNHTEAb MHpOY II'THIIA €cTh? H PpEVE MH aNTAL: CH IITHIA
MIPOCTHPAIETh KPHAB CBOH H ZaIEMAETH AOYYE GTNBIIE CAOYNIIA; alllE BO BH NE ZareMaAa
AOYYb CASN'YN'BIXb, NE BH TPbITbAb POAP YABYCKH H BCaKa TBaph ITIAAMENE CAOYNY*NAro.
IToBeat Bo I'E CHIEH NTHIIH pPaBOTATH BCEH BBCEAENBI A0 CKONvaNHIA Bbka. Nbp BHXB
AECHOIE KDHAO ¥'TO THIIETHh NaMb. [[pHCTOYITHBBL H MPOY*TOXb FE: BbXOY KE KNHI'BI FAKO H
TOKb BEAHKB, H BBXOY KNHI'BI TH ZAAQTBHII, H IPOY'TOXb i€, H MTHCANHIE CHIIE: NH ZEMAA MNE
POAH, NH NEBO, Nb POAH ME IIpbcToAb @11b. H pbxb azb Bapoxs: v'To ¥€CTh HME IT'THITH CEH?

H pEYE MH aNTAb: HME KCTh OTHIH CEH GHNIZE (Quoted after Ivanov [1925: 197)).

See also footnote 149.
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8craBubl BpBMENE"], in accordance to its monthly rounds during the entire year [mo
GBXOXKAENIE" MCIia AbTa BBCEro], and to the numbering of the horologium, day and
night [mmo vHCAO vacosEpix Afib H 80 ™].'* T saw six vast open gates [mIEcTOpa
BpaTa BEAHKA GBpBcTa]; each of these gates had 614 stadia [kaaskA0 BpaTa HMAIIIA
CTa<ATE> 3a H YETBPBTh EAHNOTO CTaAlE]. | measured them diligently and I realised
that this was their size. From them the Sun exits [HMH 3XE HCXOAH' CARIE] and goes
to the Earth [HAE" na zEmMaH], and becomes even [cppaBibxT cal,'** and enters into
each month [BbxoaH" BB Bca MITE]. From the first gate, [the Sun] is coming out for
42 days [.a.MH BpaTH HCXOAHTH ARH . MB.]; from the second {gate} — 35 {days}
[BTOPHMH ANH .AE.]; from the third {gate} — 35 {days} [TpETHMH AfiH .AE.]; from
the fourth {gate} — 35 {days} [YETBpBTHMH AfH .AE.]; from the fifth {gate} — 35
{days} [mETHMH AfH .AE.], and from the sixth {gate} — 42 {days} [IIECTHMH ARH
.MB.]; then again after that, [the Sun] starts in reverse from the sixth gate for a second
circuit of seasons [MakbI BbCIIA = BBZBPAIIAET CA G) IIECTH = Bpa 10 GIBIIECTBIE
BpbMaRKOMOYy], and returns through the fifth gate for 35 {days} [BBXOAH" HMETHMH
BpaTa ANH .AE.]; through the fourth {gate} for 35 {days} [A.MH AfiH .AE.], through the
third {gate} for 35 {days} [.T.MH ARNH AE], and through the second {gate} for 35
{days} [BropuMH AliH .AE]. This is how the days of each year end after the passing of
the four earthly seasons [TaKo CKONYAET CA ANIE AbTa BBCEro, 110 BBZBPATO'" A DE*
spbmans].'?

And then these men took me to the western side of this Heaven, and they
showed me five'*® large gates [BpaTa mETopa BEAHKa ] which are open on the other
side of the eastern {heavenly} gates [GBpBCTa 10 GIBXOAOY BBCTOYNBI * Bpa '|.
Through them the sun sets, and the number of these days is 365%4 [mo vHCcAOY ARTH

143 The form vacoBEpIE refers to the knowledge of 'timekeeping'; it is a composite (verbal) noun
consisting of two components. The first part denotes 'time' / 'season’ [vac-], while the second refers to
the process of 'collecting', 'harvesting', 'keeping track of' [with the form -BEpIE being a derivative from
the verb depx]. A similar expression is attested in MS P (i.e. vHcAS vacoBEpTia); see Sokolov [1899:
11, footnote 52]. MS U, on the other hand, reads vacciBopbsE A BToBNOE [Sokolov 1910: 115].

144 . . . .
The verb cEpaBrBXT ca is reflexive. Possible reference to the equinox.

5 The first gate (42 days) takes 6 weeks, the 2™ gate (35 days) is 5 weeks, the 3™ gate takes 5 weeks,
the 4" gate takes 5 weeks, the 5™ takes 5 weeks, and the 6™ takes 6 weeks. Returning, the sun goes to
the 5™ gate for 5 weeks, 4™ gate 5 weeks, 3™ gate 5 weeks, and the 2™ gate 5 weeks. Altogether the
Sun's celestial journey takes 52 weeks (= 364 days). Further on the description of Sun's movements in
various MSS, see Andersen [1983: 122-124, and especially footnote 13h] and Navtanovich [2000: 208,
389]. For the 364 day calendar in Qumran, see Ben Dov [2008], although the connection with the
solar path in 2 Enoch was not noted.

146 Should read 'six'; as suggested by Andersen [1983: 124-125, fn. 14b], the numeral equivalent of the
letter 'E' (EcTs) in Cyrillic alphabet is '5' (E) whereas in Glagolitic the same letter has the numeral
value of '6'. This detail indicates that the protograph of the 2 Enoch may have been composed/copied
initially into Old Church Slavonic/Bulgarian using Glagolitic script and only later converted into
Cyrillic; this process caused varying readings in the text (reflecting differences between Glagolitic and
Cyrillic numeral equivalents of one and the same letter). Similar mistakes took place when numeral
values of other letters (such as Btau, I'marons, JJo6po, etc.) were converted from Glagolitic to Cyrillic;
see in this connection Ivanova [1976: 24-27]. As usefully pointed out by Andersen, 'similar confusion
among numerals can be explained in term of Glagolitic originals' [ibid.: 125, fn 14b].
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.38 1 veTBps "].'"" This is how {the Sun} sets through the western gates [Taxo

ZaXOAH' ZamaANHMH BpaTH ]. When it goes out through the western gates [Eraa
HZBIAE G zamazusl Bpa '], 400 angels take its wreath [BbzMX' YETHpPHCTa artAb
BBNENB Ero] and bring it to God [MECX" £ro kb I'Oy], while the Sun turns back with its
chariot [cARIE coBpaTA’ ¢b KOAECI\IHLIE)K ero| and spends 7 hours of the night without
light [mphxoAH" BEZb cBbTa Z. va® momH AHKB].'* In the 8" hour of the night [BB
. va “womn |, 400 angels bring the wreath along [mpHNOCE™ arTABI .A.cTa arTAb
BbNENB] and crown {the Sun} with it [ Bbrvax ' Ero], while the elements, called
Phoenix and Chalcedra, sing {psalms to the Sun} [BBCIIOE' CTHXH PEKOMH (DPHNHKCH
H XaAKEAPH |.  Because of this, all birds clap their wings [Toro papH BCA NTHIE
BBCTPENEIIX KPBIAH CBOHMH ], rejoicing at the one who provides light [pa*yxiie ca
cebropaBioy] and sing with their voices [moX1mIE TAckl cBOHMH |, 'Here comes the
Light-giver and gives light to its creation [TIpHXOAH' CBBTOAABEIb H AaX ' CBBTH
tBapH cBoEX]!"'*  And then they showed me the calculation of the Sun's itinerary [cE
pacvHTaNIE OKazacTa MH XOXKAENIE caAliynaro] and the gates through which the sun
rises and sets [BpaTa, HMH KE BBXOAH H HCXOAH |. These gates are vast, because
God created {them} for the horologium of the year [cHa BO BpaTa BEAHKA CX', HXE
cbBOpH BE vacosepiE AbroBrA]. This is why the Sun was created so large.

Then the two men showed me another calculation of the entire path of the
moon, all its movements and phases, and 12 big gates eternally facing to the east.
Through these gates the moon enters and exits at a regular intervals of time. Through
the 1% gate [a mu BpatH], 31 days precisely according to the sun's position [ANH .Jia.
Na mbcTta cafivna HZBBCTHO |, through the 2nd gate, 35 days precisely [B ARH .Tie.

7 As noted by Andersen, this detail is found only in MSS of the longer recension [1984: 124-125,

footnote d] and reflects later interpolations. It can be argued that it was inserted by scribe(s) in order to
justify the span of the Julian year (i.e. 365% days) contradicting (in the same text) the earlier calendar
tradition of the Jewish 364 year (see footnote 145 above).

48 As the above text indicates, the Sun does not orbit but goes on and off like a lamp, which is also
maintained in Babylonian cosmology.

? This is paralleled by the following fragment from the Slavonic Apocalypse of Baruch (=Baruch 3)
[Y’LTEHIE ¢Tro Bapoxa, 1€ra ocAaNs 5l K NEMOY aNTAb IIaNOyHAB 0y cToy ropoy CHGNIO Na phirk,
1er'a IAaka CE 0 OABNENH I€poycAMbcrbmb. I'fi sAocsH]| from the 13th-14th cent. Dragolev
Miscellany:

H caBIiraxe rpoMb BEAHKE 7BAO Cb NECE, H OyIIPOCHXb aNTAa YTO CE Bh I'DOMB CHI, TH MOI?
H pE’ MH aNTAB: CH I'DOMb, I€KE CABIINIA, PAZAOYYAIETh CBBTh QTHMBI, HZ'NOCETh aNTBH
BBNBIIb CAOYN'vaNbl A0 mpbcTora BxXXKHIA. H BHABXD CAOYN'IIE TPEAOYIIE, H BBIIE KO
YAB'Kb OYNBIAb H ADEXAB, BHABXD 3KE H II'THITIO CHIO T'DEAOYIITIO C NHMb, H Bb 3KE APEXbAA.
H BBIpOCHXB aZb aNTAAQ: ¥'TO ECTh NTHIIA CHH ADEXAa CHUE? H DEVE MH aNTAb: ADEXAaQ
IECTh () ZNOIA H Kapa CAOYNbYNaro. H cabIlrax® 10 ZoBOYINIO: CBBTOAABYE, IOIIAH CBBTH
TBOH MHpOY. F€I"a 3XE BbZBIBAIETh: CBBTOAABBYE, OMIAH CBATH TBOH MIPOY, H aBHIE ITBTEAD
BbZrAacHTh. H mak®l pbXb Kb aNTAOY: TH, CKasKH MH, MNOTO AH ITOYHBAalE€Th CAOYN'IIE? H
DPEVE MH aNTAb TOAHKO ITOYHBAIETh, GONEAHKE ITBTEAb BbZ'TAACHTb H AONEABXKE CBbHTH
BBIBAIETDh, H MMAKH MOHAETh. H TTak’bl PEVYE MH aNTAB: CABIIIIH, BapoIIlE, EITE THI CKAKIO O
mpbXoK ENH CAOYN'vBNBMB. FET"a 50 MHMOXOAHTH AN H Hp']“)XOAHTL CAOYN'LIE & aNTAb
BBZMOYTH BbBNIIb CAOYNBYaNBI H OYZHOCETh AO npbcToAa BXKHI, GICKBPHNAIETh BO CE @
ZEMAE H & TpbXb ZEMABNBIXE: H IEAT" a BO IPBXOAHTH CAOYN'IE IT0 NEB'CH, NE TPBITHTh BHAE
BEZaKONIA BCE II0 ZEMAH: OYBHCTBa, HMPBAIOBOABIANHIA, H IAQYETH CE, GICKBPBNAIETh BO
BBNBIIb CBOH, CETO DPaAH GIVHINAIOT' CE oy mphcToaa BXKm. (Quoted after Ivanov [1925:
198)).

For folklore parallels, see Mochul'skii [1887: 53-56].
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uzeberHo], through the 3™ {gate}, 30 days precisely [T afir & HzBbcTHO],'" through
the 4", 30 days precisely [A-MHARH A HzBbcTmO ], through the 5, 31 days
exceptionally [E ARH .7a. HZpAaANO], through the 6", 31 days precisely [ S-MH ARH .7ia.
HzBbcTHO], through the 7™ 30 days precisely [Z-mH AftH A HZBbBCTHO], through the 8™
31 days exceptionally [H-MH ARH .7la. HZpAANO], through the 9™ 3] days accurately
[6-MH AfiH .7a. memmTRO],"' through the 10™) 30 days precisely [T -mu AfiH &
uzeberro], through the 11", 31 days precisely [di-MH Afie .ia. HzBbcTHO ], through
the 12", 22 days precisely [Bi-mu ANH .KB. HzBbcTHO].'”>  Thus having passed
through all western gates, {the Moon} enters through the eastern gates and this is how
the year ends.'”® The days of the Sun are 365Yi, [CARIOy ARH T3E H YETBPB
fAHKNOrO ARE] while the lunar year is 354'>* days [aoymomoy abroy THA], consisting
of 12 months [TBopa BI MIE] calculated {each} to have 29 days [pacvHTaEmMO mo K8
AfiH]. There is an 11 day discrepancy from the solar year, which is an annual lunar
epact [AHImAE" di ARb CARNYNaro Kpxra, EXXE CX ' Na BCbKo AbTO EmakTH A8KE ].
This great cycle holds for 532 years [Th KE BEAHKBI KX APBXH Ab"E cx” 7B].">
By means of a quarter it passes by in 3 years [VETBpBTHMH X0AH" BB T abra],"”® and
the fourth fulfils it precisely [A To HzBbIIENNO NamabNbxTH ].">’ For this reason
{exclusions, that is 4 days} are being subtracted from {calculations concerning}
heavenly {bodies}'>® for 3 years [HzaTH cx" Kpomb NECH BB T AbTa], until what is
less is filled in {= 366 days}. What is taken {into account in figuring the epact} is 3
years and is not added to the number of days {i.e. 4 days are excluded}, which is why
they alter the lengths of the years in 2 new moons for fulfilling, 2 others for
diminishing {the length of the year}."”> When this {cycle} is over, the western gates
are passed through [Eraa ckoNvaET ca zamaaNaa Bpata], {and the Moon} returns to

5% Var. 31 (in U).
1 Var. 35 days (in P); see Sokolov [1899: 14, footnote 138].

152 The number of days given in U is also 22 [KB], but in P the days are 28 [£H]; see Sokolov [1899:
14, footnote 143].

153 Further on the description of Moon's movements in various MSS, see Andersen [1983: 126-130,
especially footnotes 16 b, 16d, 16e, 16f].

154 Var. 364 days (in U).

155 This 'Great cycle' (i.e. 'Dionysian cycle', or 'Great Paschal Period') of 532 years reflects the total
years of the solar cycle (28 years) times the years of the lunar/Metonic cycle (19) 'after which all
movable ecclesiastical festivals occur on the same day of the month and the same day of the week'
[Andersen 1984: 125, footnote 14d]; see also the discussion in Forbes and Charles [1913: 438, footnote
XVIL.5], and Stern [2001: 9].

156 That is, 365 days (omitting the quarter day).

'57 This means that the fourth year is going to consist of 366 days (+ 4 times ¥4 days).

158 Lit. 'out of heaven'.
159 This entire passage is complicated in both longer and shorter recensions, probably because scribes
did not fully comprehend the Vorlage. The Moon's 'fulfilling' and 'diminishing' the year possibly refer
to intercalations of the lunar calendar, which could potentially be made twice in the year, in months
Elul and Adar, in Babylonian and early Jewish traditions.
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the eastern gates with its light. This is how it moves day and night in a heavenly
orbit [Tako XoAH " Afib H Nomb 1m0 Kpxzb * NBNBI ]; {moving} below all other
heavenly orbits it goes faster than the winds of heaven [NHXE Bbch™ KpRIo® cKOphE
BbTpb MBI *]. When the spirits [ACH] are flying, each angel has 6 wings.'® The
lunar orbit has 7 divisions [Z pazvbTENH HMa' AOYNNH KpX | and each cycle has 19
years [69BXOKAENTE HMBE 10 .61. A5"].'®"  Amidst the heavens I saw armed hosts [BoE
BBOPXKENNBIE] serving God [caoyxkEema I'Bu ] with drums'® and organs'® [Bs
tymnanbs” H opranb ] with the unceasing sound [wempbcrannsr” raaco™] of sweet
singing [BATHI" mbNIE"]. Having heard it, I rejoiced at it.

Chapter Seven

And these men took me and raised me up on their wings [BbZBEAOCTa MA KPHAOY EX]
to the Fifth Heaven [na E-x nB0].'®* Here I saw countless warriors [MHOI'BIX BOE
nEHZYBTENIE] called Gregori [pEkomin rparope ] (=Watchers),'® the appearance of
which is like the appearance of humans [BHABNIE H™ KO BHABNIE vABYE]. Their
immensity {was} as enormous as the vastness of huge giants [BEAHYbCTBO HXb BEIIIE
IIIXAOBb BEAHKBI |; their faces were morose [AHIIa H* ApAaxaa] and their mouths are
constantly silent [MAbvaNE oycTh H* BhCErAa]. There was no {divine} service [NE B
CAYXENTa Na E-Mpb NEcH] in the Fifth Heaven,'°® and I asked the men accompanying
me, 'Why are these {Gregori} so sad [YECO paaH CH CX' APAXAH sbao], and their
faces are morose [oynHAa AHIIA H' | with their mouths silent [oycTa H* MABYEINIA], and
why no {divine} service is {performed} in this heaven? The men answered me,
'"Those are the Gregori {=Watchers}, and 200 myriads of them parted from God with
their prince Satanail [HXE GBpbromx 6 I'da T TbMX Cb KNAZE ' CBOH "

160 See Forbes and Charles [1913: 439, footnote XVI. 7]
161 Reference to 'the Metonic cycle of 19 years during which 7 seven lunar months must be
intercalated' [Andersen 1984: 125, footnote 14d]; see also Forbes and Charles [1913: 439, footnote
XVLI. 8].

162 The lexeme ToymMmpmans comes from the Greek wumavov; apart from the 2 Enoch, it is also
attested in the earliest Slavonic Psalter, the Glagolitic Psalterium Sinaiticum (dated to the 11th
century); see Tseitlin et al. [1999: 708].

163 For the attestations of the forms opramsr / wpsramsr (var. BapraNs / EApraNbd) as a
'domesticated' Slavonic version of the Greek Spyaveov, see Sreznevskii [1893: 227; 1895: 704-705].

164 The identification of the Fifth Heaven as the space where the Watchers are sentenced (and the
Second as the imprisonment for those following them), may be caused by the concealed association
between the second and fifth rings as the abode of Venus=Lucifer (i.e. 'the fallen one' from Isaiah 14:
12-15); see also footnotes 117, 210, 211, 214.

165 The form Grigori comes from the Greek Eypriyopor (= Vigiles, the Watchers); see also the
discussion in Forbes and Charles [1913: 439-440, footnote XVIIL.3] and Andersen [1983: 130, footnote
18a].

166 Suggesting that the celestial Universe is imagined as a temple in which heavenly Liturgy is served;

in the place where the Watchers were sentenced, however, there was no Liturgy; see also in this
connection the discussion in Himmelfarb [2010: 76-78].
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Caranasae™].'®” Following in their footsteps are those {who are now} hanging on
chains in the Second Heaven [1mo NE* HXE cX" XOAHAH BEPH:KNHITH *® BB cAB? HY,
HXKE CX ' ma Bropb " wBcH |, engulfed by deep darkness [GOBADBKHMH TBMOX

BEAHKOX]. They descended to Earth from God's throne [HXKE CBRNHAOIIX Ha ZEMAA
& mpbceroaa riib ] on a place {called Mount} Hermon'® [ma mbcro Epmona ] and
broke their covenant {with God} [mpbrpbroma wsbianie] on the shoulder of Mount
Hermon [na pamb ropsr Epmoncksie].!”®  The Earth was polluted by their deeds
[6OCKBPBNH CA ZEMAA Abaamu H*]. Human women [>XKENH vAKBIE] sinned greatly
[BEAHKO ZAO TBOpA'] during all times of that epoch [Bb Bca BpbMENa BbKa CEro],
lawlessly committing the mixing {of species} [BEZaKONOYXI{IE TBOPAIIIE CMbIIIENTa],
giving birth to giants [paxxaaxT ca HcrioAH] and enormous colossi [IIIXAOBE BEAHIIH]
and {thus bringing about} great malevolence [BEAHKa NEmpiazNb].'”' Because of
this, God condemned them in the Great Tribunal [cocXAH H® BB BEAHKO" CXA® "];
and {the Gregori} are crying for their brethren {in the Second Heaven} [pBiaax
BpaTik cBOE] since they will be judged on the Great Day of God [0yKOPENBI BXAXK
BB Ab BEAHK®BI I'ib]|."  And I said to the Gregori, 'l saw your brethren. I saw their
deeds [TBopENTa H'], their suffering [MxvEnia u*], and their great prayers [BEAHKa
MoAENTa H™], and I prayed for them [azb MAHX cA & mH']; {but} God condemned
them {to be} under the Earth [nX wcXAHABD A E T'b oA ZEMAAX],”Z until both
heaven and earth are finished forever [AONAEKE CKONYAET CA NBO H ZEMAA Bb

BbKBI].' And then I said, '"Why are you waiting for your brethren instead of serving
before God's face [BBCKXA XAHTE BPATiE CBOE, 4 NE CAOY>KHTE Ipb” AHIE" rRHMB]?
{Serve before God's face}, so that you do not anger God to the end {of His patience}
[aa NE mporubBaHTE I'a ba BamEro ao komma |.' They listened to my advice
[mocaoymramme nakzania | and lined up in four ranks in that Heaven [cTamx ma

167 See Forbes and Charles [1913: 440, footnote X VIII. 3].

168 See the discussion above (footnote 115).
199 On the axiology of 'Mount Hermon' as a topos of wickedness, see Forbes and Charles [1913: 440,
footnote XVIIL. 4] and Andersen [1983: 132, footnote 18¢]; see also the next footnote.

179 This parallels the following segment from / Enoch, Chapter 6 (line 7):

and they came down on Ardis which is the summit of Mount Hermon. And they called the
mountain Hermon, because on it they swore and bound one another with curses [Sparks 1984:
188-189]).

71 Compare to the following passage from / Enoch, Chapter 7 (lines 1-3):

And they took wives for themselves, and everyone chose for himself one each. And they
began to go in to them and were promiscuous with them. And they taught them charms and
spells, and showed to them the cutting of roots and trees. And they became pregnant and bore
large giants [...] [Sparks 1984: 189-190].

A similar statement concerning the birth of giants is made once again in Chapter 9 (lines 8-10):
And they went in to the daughters of men together, and lay with those women, and became
unclean, and revealed to them sins. And the women bore giants, and thereby the whole earth

has been filled with blood and iniquity [...] [Sparks 1984: 193-194].

172 . . .
7% Here is a reference to the Second Heaven as a subterranean place, a discrepancy in the text.
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YETHPH YHNH NBCH CE"]. While I was standing with the {two} men, four trumpets
sounded together loudly [BBCTPXRBHIIIX A-PH TPXBH BBKOYIIS I'ACO " BEAHKO ] and
the Gregori began singing in one voice [BbCITBIIIX I'PpHTOPH EAHNOTAAcHO], and their
voices ascended to God's face [BBZBIAE TAd H* iph AHIE" I'NA].

Chapter Eight

And these men took me and raised me up to the Sixth Heaven [BbzECTa MA GQCRAOY
MXXa Ta H BbZNECOCTa ME Na S-E NBo|. Here I saw seven bands of the most bright
and glorious angels [Z vETh arTap npbcBbTAH H caaBuBI 7bao], whose faces were
shining more strongly than radiant rays of the Sun [AHIa H ™ CHaEIL Ta * AOYYH
CANYNBIXB ABLIEIIE CA |. Their faces were no different from the form and
appearance of their garments [NBpazaHvia AHIIOy HAH GIBADBXKANia HAH

CBHIPHAOXKENTA WAEXKAH H*]. These bands {of angels} are in charge'” of the
movements of stars [Tl YHNH TBOPA = HZbOyvax  ZBBZANOE XOXKAENIE ], the Sun's
orbit [cARYNO coBpamENiE], the Moon's phases [Aoyno mpbmbRENTE]; they see earthly
benevolence and malevolence [MHPCKOE BATOTBOPANTE H ZAOYHNHIE BHAAIIE]. They
give'” orders and instructions [cTpoa” zamoBbAH H mooyvENiE ]; and singing with
sweet voices [caa® BorAanok mhuik] {they give} every glorious praise [BchbkX xBaAX
caaBuxA]. These are the archangels [apxarTan] who are above the angels [HXE na*
arTAH| and above every other creature, whether celestial or terrestrial [Bchbko KHTIE
CbMHpax', NBNOE H ZEMNOE |; and {these archangels are above} angels {who are in
charge} of times and years, and {above} angels {who are in charge} of rivers and
seas, and {above} angels {who are in charge} of every earthly fruit [arTAH HXE na”*
TIAOABI ZEMNBIMH |, and {above angels who are in charge} of every grass and every
food given to each living being [Na” BbchbKOX TpbBOX H BBCBKX IHIIX AQXIIE
BbcakoMoy KHBOTOY |, and {above} the angels {who are in charge} of all human
souls [arTaH Bch™ Altb wAYBCKkBI™]; {these archangels} write down the deeds {of all
people} and their lives before God's face [mHmX" Bch Abaa H™ H XKHTIX H™ npb”
arne” ria™].'”>  Among them are seven phoenixes [Z dHNHKS], seven cherubim [Z
XEpOyBH' |, and seven six-winged {angels} [Z mecTokpHAaTh]. All of them sing in
one voice [EAHNB TAA CXIJIE H IOXIIE EAHNOTrANO ], and nobody can describe with

173 Lit. ‘create and study'.
7% Lit. 'build"

'75 This Enochic taxonomy of the seven highest ranks of angels/archangels resembles the classification
of the supreme heavenly forces according to The Book of Jubilees [2: 2-3]; fashioned by God on the
first day of Creation, they are also being divided into seven main categories: (1) 'the angels of the
presence', (2) 'the angels of holiness', (3) 'the angels of the spirit of fire', (4) 'the angels of the spirit of
the winds', (5) 'the angels of the spirit of the clouds and of darkness and of snow and of hail and of
hoar-frost', (6) 'the angels of the depths and of thunders and lightning', (7) 'the angels of the cold winds
and the hot winds and of winter and spring and autumn and summer' [Sparks 1984: 14]. Having
delineated these seven main categories of angelic powers, the author of the Jubilees further clarifies
that the latter were complemented by 'the spirits of His creatures in the heavens and on earth and in all
the abysses, and the deep darkness and the light and the dawn and the morning and the evening, which
he had already prepared and planned' [ibid.].
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words their singing [wbmosbera mbne H*]. And God rejoiced by His footstool
[pa’yxT ca I'b MOANOXKT CBofaMoy].176

Chapter Nine

From there these men moved me up [BpZABHTOCTa MA ATXAB MXKa Ta] and raised
me [BBzHECcOcTa MX ] to the Seventh Heaven [na Z-MoE nBo].!”” Here I saw a rather
great light [cBb' mpbBEAH" ZBAO], and the entire fiery force of great archangels [Bca
WTNBNBIE BOA BEAHKBI © apxartab |; and {I saw} an incorporeal host [BECOABTRH"
cHAB], and the origins of dominions and power [FOCIIOACTBIH NavAAb H BAACTH | of
Cherubim [xepoysH"] and Seraphim [cepadu™], {and} the Thrones'’® [mphcToaH]
and ten'” regiments of many-eyed angels [MNOrocovHTH T mABKOBE ], a luminous

176 An idiom based on a biblical metaphor 'footstool of my feet' [Isaiah 66:1]: God said, 'the heaven is
My throne and earth My footstool'.

77 The number of heavens in 2 Enoch is usually, but not always, seven. In only one case (i.e. the
account presented by the version entitled 'O EROCE ¥TO BbIA Na TMTOM NEBECH H HcrHCaA 300 KNHI'B'
['About Enoch who was on the Sth heaven and wrote 300 books'] briefly mentioned by Popov [1880:
106], Sokolov [1910: 1; part 1 in his Commentaries] with a reference to Pypin [1862a: 15]), and
Tatsimirskii [1921: 81-82], the number of heavens is five (which parallels the number of heavens in The
Apocalypse of Baruch). On the other hand, in two versions of the longer recension of the apocryphon
(i.e. MSS J and P), the heavens are ten. The reason behind these conflicting readings is rather
complicated; taken into consideration in this (certainly not only graphic) puzzle of fluctuating numbers
of heavens should be various small but significant details reflecting the evolution of Slavonic writing
systems. First, it should be noted that in the Glagolitic alphabet the number 7 was marked by the letter
'">xHBBTE'; however, the connection between the letter 'xxaBBTE' and the number 7 was disturbed in
the process of transition from Glagolitic to Cyrillic, since in the Cyrillic alphabet the same letter
(rendered as 2K) did not have any numeral value. In order to mark the number 7 (employing Cyrillic
characters), the scribes used another letter, 'zemam’ [Z]. In the Glagolitic alphabet, however, the
numeral value of this letter [i.e. ZEMaz] was 9. The number 9, on the other hand, was rendered in
Cyrillic alphabet by the letter © (@rTa), which occurs at the end of the alphabet. As for the number 8,
it was marked in Cyrillic by the letter H (H>E) which in Glagolitic had numeral value 20; however,
its phonetic twin I (Iota), the 10th letter in both the Glagolitic and the Cyrillic alphabet, had the
numeral value of 10; this is also true for the numeral value of this same letter (1) in Greek alphabet. In
the light of all these variations, it is hardly surprising to have different numbers of heavens in various
manuscript traditions from different periods and, perhaps, from different scripts. One possibility is
that the actual 7th letter in the Greek alphabet, 1, which corresponds phonetically to Glagolitic and
Cyrillic I (Iota), was once used to mark the number of heavens in the now lost Greek Vorlage; during
the process of its translation into Slavonic, the scribe converted the actual 7th letter of the Greek
alphabet, m, into either Glagolitic or Cyrillic using its phonetic twin I (Iota/ Tota); and since the latter
has a numeral value of 10 in both Glagolitic and Cyrillic scripts, the number of heavens was also
emended from 7 to 10. See also the discussion in Forbes and Charles [1913: 442, footnote XXI. 6].

178 Var. 'altars'. However, the word npkcrons (= Bpdvog, K6AOG) can also denote one of the angelic
ranks (= Opovor); see Tseitlin et al. [1999: 551-552]. The latter is attested in a number of Glagolitic
monuments, such as Glagolita Clocianus, Codex Marianus, Euchologium Sinaiticum, Codex
Assemanianus (also known as Evangeliarium Assemani), as well as in some early Cyrillic texts (Liber
Sabbae, Codex Suprasliensis) composed in the late 10th and early 11th centuries. It would be safe to
suggest therefore that in this particular context the lexeme npbcrons was most probably used to denote
a specific angelic rank.

7 mmMs P they are nine [B ]; see Forbes and Charles [1913: 441, 20:1, and especially footnote XX.3].
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station of Othanim {Ophanim} [cBbrAocToaniE Gana"ckoe].'™ I got scared [oysoax

ca] and started shaking from great fear [BecTpEMETaxb cTpaxo’ BEAHKO '|. And the
{two} men took me [moxcrta Ma Mx3Ka | and conducted me among their midst
[BEAOCTA MA BB cpbaX H'], and told me, 'Have courage, Enoch, do not be afraid
[ApbzaH, EwnomEe, NE BoH cA ]!" And they showed me God from a distance
[mokazamx MH ['a ®AaAEYE |; He was sitting on His highest Throne [chaatia na
npbcroat cBoe™ mpbericombs™].  All the heavenly hosts stepped forth and stood in a
line of ten ranks, according to their status [BbCH BOH NECNH BBCTXIIHBIIIE CTOAXX Ha
T-TH" cTENEND” o vHNOY]. And they bowed before God [mokaonbxx ca I'Bu]; and
with joy and merriment they again returned to their places [mak’bl BbCTXIAXX Ha
mbcTa cBOa BB PaAOCTH H BB BECEAH |, in exceedingly bright light [BB cBbTh
BEZMbBpNEMB], singing with low and gentle voices [MOXINE IThCHNH MaAHMH H
KPOTKBIMH T'AacH |.  And the glorious ones were serving Him without departure
through night and without leaving through day [cAaBNH CAOYXKEIIIA EMOY NE
GCTXIax' NOIMIX, NH GOX0AA" ANTX], while standing before God's face and fulfilling
His will [croxmEe nmpb * AHUIE ¥ riiH ¥ H TBOpAINE BoAA Ero ).  The Cherubim
[xepoysamH] and Seraphim [ceEpacdrMmH] surrounded the Throne [cKpPTh mpbcTosa
oBCTOXIIE], and the ones with six wings were covering His Throne [IECTOKpHAITH
HMOKPBIBaX MpbcToAb £ro ], singing with a quiet voice before God's face [moXIIE
THXO" TAaco” mpb* AHIE" riiaMb].  When I saw all this, the {two} men said to me,
"Enoch, we were ordered to accompany you until here [Enore, A0 ZAE Na™ ¢ TOBOX E
OBBAENO CHBBIIXTHECTBOBATH|.! The men went away and I never saw them {again}.
I remained alone on the brink of Heaven [ecTa* EAHNB Na KONIE NECh]. I got scared
[BbzBOax ca] and I fell on my face [mapao™ ma AHIH cBOE"] and said to myself [pb* BB
cepb], "Woe is me, what has befallen me [oyxs Mih, vTo MA wBpbTE]?' God sent one
of his glorious {archangels} [EAHNOrO G cAaBNBI ™ cBOH "], the archangel Gabriel
[apxarTaa ['aBpiHAQ ], who said to me, 'Have courage, Enoch, do not be afraid
[apbzaH, EnomEe, NE BoH cE]! Rise [BbcTanH] and come with me [TTIOMAH Ch MHOX |
and stand before the face of God forever [cranu npb” AHUE" riH" BB BBKBI]!'
answered him and said to myself, 'My God, my soul [] troubled from fear and
trembling [] departed from me [ACTXNOH Alfla MOa HZ MENE & CTpXa H TPEMETA |.
Please ask the men who brought me here to come to me [BbZOBH Kb MNb MX:Ka,
IIPHBEALIIA MA A0 MbcTa cEro] because I trust them [zane Thma oymosa™]; with them
{only} will I {have confidence to} go before God's face [zaNE Thma oymoBa™ H Cb
Thma HAX nipb”* AHIE TRE]!" And Gabriel swept me up just like the wind takes away a
leaf [BbCXBITH MA ['aBPTHAB, IAKO BBCXBIIIAXT CA AHCTH BBTpo™]. He took me and
placed me before God's face [Emira Mma H moctasH MA npb” AHIE" TRE"]. T looked
into the face of God [BuAB* T'a BB aHnE];'"' His face was strong and most glorious
[aHIE Ero cHANO H mnpbcaaBno ], wondrous and most awesome [YIOANO H
npboyxkacuo], frightening and most fearsome [rpozro H npHTparNo]. Who am I to
tell about the incomprehensible Divine Being [kTo EcMb azb MOBbBAATH NEWBHLTOE
CXIIECTB T'HA |; and {about} His most wondrous ineffable face [aHIE £ro nmpbaHBHO
H NEHcnoBbAHMO|; and {about} His sophisticated visage [AHKb MNOTOYYENNBI £T0];

180 See Enoch I [61:10, 71:7] and Dan. [7:9], where wheels of the divine chariot or a class of angels are
equated with Cherubim and Seraphim; see also Andersen [1984: 135, footnote 20b].

1 The following text is inserted in the margins at this point: 'BHABNIE AHIE Ero @Ko XEabzo
paxXAEXKENO' (= 'the appearance of His face was like melting iron').
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and {about} the polyphonic and supreme Throne of God made by no human hand
[MNO'TAANH H TPBBEAHKBI H NEPXKOTBODANH IpbcToAb Tfib |; and {about} the
standing of the host of Seraphim and Cherubim surrounding Him [AHKOCTOaHNiE
GKPXIb Er0 XEPOYBH' H CEpadiMCKGBIE BOA |; and {about} their constant singing
[mEMABYNA rNia H']; {and about} the unchangeable and indescribable image of His
beauty [coBpazb KpacoTH £ro NEnpbmbNENE H NEHCIIOBBAH]. Who is to relate this
greatness of His glory [BEaAHKO Toy caaB®bl £Ero kto HcnoBbers|? 1 fell on my face
[mapco™ nHIB ] and bowed before God [mokaonu™ ca I'Bu]; and God said to me with
his mouth [T's oyctH cBouMH pE’ Kb MuB], 'Have courage, Enoch, do not be afraid
[apbzaH, EnomeE , KE BoH caA ]! Rise up [BbcTanH| and stand up before My face
[crann npb”* AHIE" MoH"] forever [BB Bbk®BI]!" And God's archestrategos Michael
lifted me [BBZABHKE MA MHXaHAb apxXHCTpaTHrb I'iib | and led me [mpHBE" MA] to
the face of God [mpb* AnmE rRa]. And God said to His servants [pe* I'e caoyra™
cBou"], while testing them [Hckoymax u*],'* 'May Enoch rise and stand up before
My face forever [aa BbcTRIH' ENO™ cTOoaTH 1ipbh” AHIE" MOHMB BB BBKBI]'. And the
glorious ones bowed before God [mokaonHIIA cAaBNbI BH] and said [pbux], May
{Enoch} step up according to Your voice [Aa oyctxma' mo Aoy TBoEMy]!' And God
said to Michael [rAa I'e Muxanaoy |, 'Approach [mpuHcTXmH]| and remove Enoch's
earthly garments'® [cpBabiH Enoxa ¢b ZEMNE® pHZB]! Anoint him with My blessed
oil [momaxH £ro macTix BATOX MOEX | and dress him with garments of My glory
[coBABIIH ErO BB pHZBI cAaBBl MOEX ]!I'™ Michael did what God told him [Tako
CHTBOPH MHXAHAB, IAKO KE PE’ EMOY I'n]; he anointed me [momaza ma] and dressed
me [wBABYE MA]. The appearance of the oil was greater than a great light [BHABHNTE
MacAa wNoro na” cebra BEAHKaa] and its lubricant was like blessed dew [mMacTsb Ero
IAKO poca BATa ], and its fragrance was like myrrh [BoNA Ero ko cmipra] shining
like the sun's rays [AKO AOYYE CARYNE ABCTAIIE cA]. I looked at myself [chraspa®
ca ca™] and saw that I was like one of His glorious ones [BBI" IAKO EAHNB () CAABN'BI
ero] and there was no obvious difference [NE BBI paZAHYIX 0yZOpHAaro].

182 it 'tempting them'.

% The act of extracting Enoch from his terrestrial clothes and dressing him in celestial garments
signifies in effect his metamorphosis from a mortal man into an angelic being. Encoded in this
fragment is a discrete reference to the primordial 'garments of light' in which Adam and Eve were
clothed in Eden, and of which they were stripped afterwards; in fact, it is an encrypted reversal of
the Fall narrative. While the Original Sin caused the loss of the angelic status enjoyed by the first
people and triggered their expulsion from Paradise, the new status of the protoplasts as mortals
was signified by the replacement of the heavenly 'garments of light' with 'coats of skins' [Gn
3:21]; being mortal also meant that they were to wear on Earth 'clothes tailored by human hands.'
The removal of Enoch's 'earthly garments' in God's presence indicates that at this point he is
transformed into a type of being Adam used to be before the Fall, i.e. an angel clothed with
'garments of God's glory'. By being stripped of the 'clothes tailored by human hands' and dressed in
'clothes made by no human hands', Enoch thus becomes 'the New Adam' and regains the pristine glory
of mankind before the Fall.

184 See also Forbes and Charles [1913: 443, footnote XXII. 8].
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Chapter Ten

And God summoned one of His archangels [BbzBa 't EAHNOTO G) apXarTAb CBOH |,
whose name was Vrevoil [Bpbeonaa],'® {and} who was swifter in wisdom than the
other archangels186 [HKE H BBIIX CKOPBE MXAPOCTX IMavE HNB apxarTab]; he was
{the one} writing down all God's acts [mamHCOYE Bch aAbaa ritb]. The Lord said to

185 As noted by Vaillant, this form is attested in the two Bulgarian versions of the longer recension of 2
Enoch, MSS J and R (=our §) [Vaillant 1952: 26, footnote 9]. However, different text-witnesses give
various versions of the name of this archangel. As pointed out by Pennington, 'not only do the MSS
vary considerably from one another in the spelling of this name in each of the five instances in which it
occurs in this chapter [of MS U], but they also differ individually from instance to instance. Thus, in
the first instance BBa read "Vreteil', N 'Vretil', and P 'Pravuil'; and B reads 'Vreteil' in the first instance,
but 'Vreveil' in the others' [Pennington 1984: 338, footnote 1]; see also Forbes and Charles [1913: 443,
footnote XXII.11] and Vaillant [1952: 26, footnotes 9, 14, 20, 35, 39]. Andersen also calls attention to
this puzzling detail: 'P's reading Pravail is deviant. The other numerous variations in spelling are
not material. The name is otherwise unknown, and remains unexplained' [1983: 140, footnote 22
r]. The answer to this puzzle may be entrenched in indigenous Slavonic ethnohermeneutics; hints
encoded in vernacular dialects and popular angelology (usually excluded from the scribal
conventions of the 'learned') may provide the solution here. The role assigned to this archangel in
the above narrative shows that his main function is zo speak to Enoch, o converse with him and to
instruct him verbally about the mysteries of the Universe. He is appointed by God fo tell the scribe
all about the celestial and terrestrial phenomena, and o spell out for him the enigma of the movements
of elements; he also has to articulate for Enoch the unfathomable calculations of the trajectories of
luminaries, and zo report 'about the Sun, the Moon, and stars, and the change of their movements, and
about seasons, and years, the days and hours and rising up of clouds, the appearance of winds, the
number of angels, songs of armed hosts, of every human thing, and songs in various languages, and
human life, and orders and instructions and sweet-voiced singing, and everything which is edifying',
etc. The entire chapter is in fact an angelic discourse about God's incomprehensible creation of
Heaven and Earth, a discourse lasting for 30 days and 30 nights without Vrevoil's mouth ever
stopping. He is 'the Talker', 'the Recounter’, 'the Storyteller of Creation,’ 'the Speaker on behalf
of God', and thus, the verbal image of Divine agency. The name given to him, Vrevoil
[ BpBBOHAY/BpBBOHAL], is in fact a theonym which is derived from the Indo-European morpheme
*werw- (etymologically related to Proto-Indo-European stem *uer- ), with cognate forms in Hittite
(uer-iie/a), Greek (eipw < *uer-io), Lat. (verbum), Gothic (waurd), all of which denoting 'to
speak' (and/or 'speech’, but also 'word'), 'to talk', 'to call', 'to invoke', 'to summon', 'to name'; see
Gamkrelidze and Ivanov [1984: 216, 231] and Kloekhorst [2008: 1002-1003]. The picture gets
even more interesting when we take into consideration Slavonic ethnolinguistic data. The Indo-
European morpheme *werw- has cognates not only in Old Church Slavonic, but also in some
Bulgarian dialects, e.g. the verb epess [BpEBHTH / BpBBEX / BpBBH] (meaning 'to talk', to speak’,
'to converse', 'to answer', 'to respond'), the noun epssa / epesesxc [BpBBa/BpBBEXB]| (‘talk’,
'conversation', 'discourse'), etc.; see the discussion in Gerov [1895:166] and Georgiev et al. [1971:
183-4]. The linguistic evidence suggests that the name of the archangel who conversed with Enoch on
the highest (seventh/tenth) heaven, i.e. BpBBOHAB/BpBBOHAS/BEPEBEHAB/BpBTHAB® Was a
derivative form of the verb BpBaTH/ BpBBEX (8pess). The fact that this form is attested in Bulgarian
dialects suggests that the territory where these dialects were (and still are) spoken is most
probably the homeland of the earliest Slavonic translation of 2 Enoch. This solves the enigma of the
name Vrevoil [BpBBorAB/BpEBoHAS] (and its variation Vreveil/ Vereveil/Vreteil/Vretil). As for the
name 'Pravuil' (which was attested in the Poltava MS), it was most probably a corrupt version of the
'original' theonym BpBBoHAB/BpBBOoHAB caused by scribal error (rendering B as II, etc.).
Subsequently this form underwent a process of secondary (that is folk) etymologisation, thus acquiring
new undertones. In this way the angel 'who spoke rightly' (i.e. mpaBo) became an epitome of
'rightful/truthful/faithful/devoted word'; hence his name, i.e. "Pravuil'.

186 Var. ‘whose intellect was quicker than the other archangels'.
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Vrevoil [ria I's Bphsomaoy ], 'Bring out the books from my treasury'®’ [HznECH
KNHI'BI () XpaNHANHIL MoH"]! Take a reed(-stylus) [Bbzmu TpseTs]'™ and give it to
Enoch [aaxap Exoxosr] and recount'™ for him {the content of} the books [ckaxH
Emoy kNHIBI|!' Vrevoil hastened [oyckopa BpbBoHab ]| and brought exquisite books
[IPHNECA Kb M KNHI'BI HZAIIENKNB]' ° {fragrant/anointed with} myrrh [HzMyprA™]

187
Var. 'storehouses'.

188 Translated by Pennington and Andersen as 'pen' (= xdAouog); although this interpretation is, in
general, correct, it oversimplifies the semantic coverage of the lexeme TpscTs, and especially its
metaphorical use in scribal traditions of Slavia Orthodoxa. The survey of sources in Tseitlin et al.
[1999: 705] suggests that its earliest attestations are found in a number of Glagolitic monuments
(Codex Marianus, Codex Zographensis, Codex Assemanianus), and in some Cyrillic texts (Liber
Sabbae, Codex Suprasliensis) compiled in Bulgaria in the 10th-11th centuries; in all these texts it
denotes an 'instrument for writing' [= instrumenti scriptorii genus]. However, in some other sources
(mostly indigenous apocryphal apocalypses of messianic content) it was employed to denote 'prophet's
staff', or 'prophet's sceptre'. One such example comes from the anonymous Bulgarian apocryphal
chronicle entitled Ckazanie Hcale mpopoka KakKoO BBZNECENDb FBICTh AITEAOM AO Z-TO HNEBECHI
(composed most probably in second half of the 11th century). According to this text, when the Prophet
Isaiah was taken by an angel to the seventh heaven, he was given there specific regalia of priesthood =
prophethood (denoted as TpscTs) so that he could lead the exodus of 'the chosen people' from 'the Old
Rome' to the promised land of New Jerualsem:

Toraa KE azb, BPaTIE, BOXIEMb ITIOBEAENTEMbB, IPTHAOXD Na ABBOH cTpant PHMa H oAbAHXD
TPETTIO ¥Ch OTh KOYMaNH,H TIOBEAOXb HXb IIOYTEMB, TPBCTTIO MOKaZzZoyE [...] (Quoted after
Ivanov [1925: 281]).

In iconographic tradition of Slavia Orthodoxa the Prophets / Priests are likewise depicted with a staff
(or scepter) symbolising their special status; the same iconographic convention is followed by the
unknown iconpainter of the altarpiece from the region of Lom (North-Western Bulgaria) on which
Enoch is depicted in exactly the same manner: as a priest/prophet holding a scepter in his hand (see
Figs 3 and 4).

9 Lit. 'tell' / 'narrate' / 'relate' / 'report' / 'give a verbal account' (significantly, MS U reads here
moraaroaH em8 KNHr®I). For writing as a product of orality in biblical tradition, see van der
Toorn [2007: 14-15].

190 Pennington suggests 'bright' for U and 'decorated' for R (=our S) [1984: 338, footnote 2]. Vaillant,
on the other hand, while commenting on the famous expression HZOIMIPERH ZMOYpPERHEMSB in U
with reference to its parallel renditions in various witnesses (e.g. in B as HZOO[IPENNH®I
HZMypPNEMS®, in N as HZ@IITPENNBI HZMyDNiEM®, in B’ as HZIEIIPEN®SI HZMHDNHEM, and
finally in R as HZAIDENNbF HZMypEA") simply suggests the following: 'Le participe HZomIpENH ne
donne pas de sens, et HzAmENH(BI) P n’en doit étre que le remainent. Si B’ conserve la lecon
primitive, ce qui n’est pas sir, on lira: HcmpIMITPENBI cMypREHEMB.' [1952: 26, footnote 22].

A closer linguistic consideration of the above expression (i.e. KNHI'H HZAIZENND HZMYDHA")
brings interesting results. In fact, the adjectival (past passive pariciple) form HZAmIERNB (sing.
HZAIODENSB) is etymologically related to the Proto-Slavonic *jbz-¢fj-bnv / HZ-alj-pNB (‘chosen' /
'selected' / 'outstanding' / 'extraordinary'/ 'exclusive' / 'special'); see Vasmer [1986: 124] and Georgiev
et al. [1979: 61]. Its earlier attestations (i.e. HZambpNAYHCKB) are found in some Old Church
Slavonic (Cyrillic) monuments of South-Slavonic (Bulgarian) linguistic provenance, e.g. Codex
Suprasliensis; see Tseitlin et al. [1999: 258]. Related (verbal and the adjectival/participal) forms, such
as HZAIDECTBOBATH /| IpBHZAIIECTBOBATH and HZAIENS / npBHZAIDERD also appear in the
Bulgarian translation of The Chronicles of Constantine Manasses (compiled in the 14th century upon
the request of Ivan Alexander), and in other contemporary Russian sources; see in this connection the
brief lexicographic survey of MSS with attestations of HZaAIsRBIH / HZAYBENBIH (as translations of
dpiotog, taic dpiorn, é5aipetov) and HZAIIBNBCTBHE (meaning 'praestantia’) in Sreznevskii
[1893: 1086]. In the light of the above it can be argued that the expressions HZOOIIDENNEI
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and gave me from his hand a quick-writing reed(-stylus)’”' [A&MH TpBCTH

CKOPOIIHCANTa HZ pxKBI cBOEX]. And he told me [5b ria mu] {about} all celestial'**
and terrestrial and marine activities [Bbch Abaa WBch H ZEMAE H Mopb], and the
movements of all elements [H Bbch ™ cTyxbIH MpbXOKAENTE H ], and {about} the
trajectories of their fluctuations [mecTBia HZMbNENTa H'], {and about} the Zodiac-
signs [xuBotrpeMbiiE #],'”* and {he also instructed me about} the Sun [cafine], the
Moon [royux], and the stars [zBbzaBI]|, and the change of their movements [IIECTBTa
HzMbNENIa H'|, seasons [Bpbmawa], and years [abra], the days [afiH] and hours
[vacH] and rising up of clouds [Bcx0AH wBAaKs], the departure’ of winds [HcxoaH

HZMYPNEMSB (in B), HZ@IITPENNE HZMypNIEM® (in N), HZOEIPENH HZMHPNHEM (in BZ),
etc. were actually corrupt or amended variations of a composed stock-epithet applied to 'scriptures';
those were poetically described as 'exquisite books that were fragrant/ anointed with myrrh'. The
expression KNHI'EI HZAITENNBb HZMypHA"™ from MS R (=our §) is but one of its 'incorrupt'
attestations.

1 Andersen mentions a knife (?) here [1984:140].

2 Var. 'taking place in the sky', taking place in heavens.'
193 The alternative wording in MS P (rpomMoB® rpsiMBEIA) is translated by Morfill and Charles
[1896: 29] as 'the noise of the thunder'; in the next edition of the same recension (by Forbes and
Charles), the phrase is rendered as 'the thunderings of the thunder' [1913: 443]. Andersen, on the
other hand, interprets this expression (on the basis of MS J) as 'the living thunder' [1984: 140].

The form xHBOTrpBEMBHRIE appears to be an artificial term coined to denote 'Zodiac (signs)'
[Cwdraxog]. It is a composite noun, the first part of which (xEBOT-) is a translation of the Gk. {wov
('living being', 'creature’, 'animal’, or 'animal figure'), while the second part (-rpsMBHIE) is a corrupt
transliteration of the Gk. ypduua (=scriptura) denoting 'character', 'letter’. Cf. also the related Gk. verb
{wypagerv, meaning 'to paint (animal figures, living creatures, etc.).! One of the earliest attestations of
the noun xxaBOTH With relation to the 12 Zodiac signs is found in Symeon's Florilegium (also known
as Sviatoslav's Miscellany, after the earliest extant witness from 1073); the description of the 'Twelve
Animals' (i.e. 12 Zodiac signs) is part of Iwa(Na) A aMackKHNa 0 MaKEAONBCKBIHXD M ‘HXD
otrs npkBbNaaro mpbaanam (Fol. 250 r -251r), the opening paragraph of which reads as follows:

TAFOTH BO HAHNE C XIIITa ABBa NMa AECATE XHBOTHI ® ZBbZAaMH Na NEBECH ITPOTHBHOIE
MOIILCTHIE HMOYIITA ® CABNBIX XE H AOYNb ® H HNBMB I ATH ITAANHTOMB ® H ® iB ®
JKHBOTBI IPBXOAAIITIA® CEAMH TOH ® CEAMH KE ITAANHTH CXTh HMENA CE ® CABNBIIE AO(Y)Na
® ZEyC ® I€pPMHCH ® apH(c) ®* adpOAHT(H) ® (K)DONOC ® IMAANHTHI XKE NaPHYXTh . *HMBXKE
CTPaN'h NEBECE IIOLIb 1€ HMOYTh ® IECTh KE II0 KOIEMSKBAO IIOICX IEAHND OTH 7
MAANHTS. [. . .] ; see Dinekov ef al. [1991: 694]

Further on the relationship between the text of Iwa(Na) AaMackHNa 0 MAKEAONBECKBIHXD M IJHXD OT
upkBeNaaro npbksanam from Symeon's Florilegium and 2 Enoch, see the discussion below (footnotes
210, 211, 214). In fact, Sokolov also briefly mentions the use of the noun swcusoms» within the context
of the 12 Zodiac signs in 2 Enoch [1910: 22, footnote k; 24 footnote x] and discusses the hypothetical
semantic coverage of the glossary orcusomepwvmbuie suggesting a probable link with Brontoscopy
(thunder-divination) [ibid. 25]. This is a possible (but rather tentative) interpretation which is difficult
to prove; see also the discussion in Vaillant [1952: 96-97, and especiallly footnote 1] and Petkanova
[2001: 162-167]. On the duodentary animal cycle in medieval Slavonic tradition (with special emphasis
on Russian texts), see Ryan [1971:12-20]. On astronomical knowledge in Symeon's Florilegium, see
Dobrev [1979: 101], Ivanova [1991: 28-29, footnotes 41, 42, 43, 44, 45].

194 . .
? Lit. 'exits'.
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BbTpeNH], the number of angels [arTacka vHcAa |, songs of armed hosts [mbcuu
BBGOPXKENH" BOH |, {and about} every human thing [BchbkX BEmIb vAYKXA |, and
songs in various languages [Bchbkb 17bIKb ThcHBIH ]|, and {he told me about} human
life [>xuTia vAva |, and orders [zamoBbaH] and instructions [moyvENia] and sweet-
voiced singing [caaakorAla mbuie], and everything which is edifying [Bbch, EAHKO
no*saE” mooyvath ca]. Vrevoil was telling'”> me all this for 30 days and 30 nights
without his mouth stopping speaking [HcmoBbaa MH BpbBOHAB ARH A H NOITH A, H NE
npbMABKOIIA OoycTa Ero rAAIna |, whereas I was writing down all the signs of
creation without ceasing [az >KE NE IIOYH" ITHIIE BCh ZNaMENTa BCAX TBapH]. When
I completed the 30 days and 30 nights [rKo ckonva™ ARH A H NoIH A ], Vrevoil said
to me [rAa kb Mib BpbBoHAB], 'This is everything which I had to tell you, which you
have written down [cE EAHKO TH cnoBbA0 ™ H EAHKO NamHca]. Now sit and write
down [cban mamma ] all the souls of the people [Bca Allix vAvE] who are yet to be
born [EAHKO H ™ RE poxkANO | and also the places which are predestined for them
forever [H mbcra H ™ oyrotoBana A0 Bbka ], since every soul is predestined even
before the creation of the Earth [B'‘cAB 0 AIlX oOyroroBaNa cxX ' IpbXAE
BBoIBpakENia zEMuaro].”® I sat for another 30 days and 30 nights [chab” coyroyss
A ARH H A momH | and noted everything [cmHca™ Bca HzBbcTHO |, and I wrote 366
books [H mHca® T8 knHTB]."

Chapter Eleven

God called upon me and said [BbzBa Ma I's H pE” MH], 'Enoch, sit at my left side with
Gabriel [EnomeE, chbaH cmoyxa MENE ¢b FapaHA0™]!" And I bowed before God
[mokAoNH" cA I'BH]. And God said to me [rAa kb M*wb I'n], 'Enoch, whatever you see
[EnolEe, EAHKO BHAHII |, whether stationary or moving [EAHKa X ' CTOXIA H
xopatma], is all created by Me [chBpbInENa MEHOX |. [ will disclose to you
{everything} [az xxE BBZBbu1aa TEBE | from the very beginning, how I created ex
nihilo the visible from the invisible [IpBKAE AQKE BCA HCIIPBBO EAHKO™ CHTBOPH (O
NEBBITIA H G NEBHAHMBI' BHAHMO]. Because I have not disclosed {yet} My secrets
even to My angels [NH arTAc" BO MOH" NE BbZBbCTH TaHNH MOE], neither did I tell
them how they came to be [wH moBbaa™ H" BecTania H'], nor {about} My infinity
and ineffability and rational creation, about which I tell you today [wH MOE
BECKONEYNIE H NEPAaZOYMNIE PaZMBICAHIILX TBapH , HXKE TEBb BbZBBIIax ANE .
However, once all visible things did not exist [mpbsk"E BO AQKE NE BBIIIX BH"Maa
Bck]. I was the only one moving within the invisible like the Sun [azb EAH ™
IIPOXOKAAXb Bb NEBH MBI, lAKO CANIE ], from East to West and from West to East
[ BBCTOKD Na Zama’, H 6) ZammaAbl H Na BbCTOKb].  Yet while the Sun has peace I

195 Lit. 'said'.

196 See the discussion in Forbes and Charles [1913: 444, footnote XXIII. 5]. For the archival function
of ancient writing, see van der Toorn [2007: 15f.].

7 The number of the books given (= 3606) is a specific feature of the longer recension; in the shorter
recension the number of books varies (e.g. 360, 300 etc.) [Andersen 1984: 140-141, especially
footnote 23 h]. Most probably the fluctuating number of books in the shorter recension is due to scribal
errors. The number of books in the longer recension (i.e. 366) is probably an allusion to the solar
calendar.
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did not find peace [NX H CANIE HMa' TIOKOH CEBb, az XE NE 0BpbT0” OKOH], since I
created everything [zanE B'ca BE ctBopa]. And I thought of making a beginning'*®
[OYMHCABI" 3KE TIOCTaBHTH GICNOBANIE |; I created visible beings [cbTBOPHTH TBaphb
BHAHMXA]. At first I ordered one of the invisible to descend and {become} visible
[OBEAB" Bb HCIIPBNH" AQ CHNHAE' EAHNO () NEBHAHMH ' BHAHMO |; and the massive
Adoil™ descended [chHHAE Apon" mpbBEAHR® 7bA0]; and T looked at him [cMoTpH®
£ro]; in his abdomen®”’ there was great luminosity yielded [H cE B vpbBb T HMH
cebra BEAHKaro]. I told him [pEko® ks mEMOy ], 'Deliver yourself [paz*pbiu ca ],
Adoil [AAOHAE],201 and may the visible be born from you [BXAH BH*MO paskAaEMO HC
tesE]!"”"* He delivered himself [pazapbmms ca]; and an overwhelmingly great Light
came out [HZBIAE cBb' pbBEAH"], and I {was} in the midst of this Light [& azp KE
cpbab cebra].””  As the Light was looming [Kako Nocaloy ca cebroy], a great
epoch came out from it, making manifest all creatures which I was thinking of
creating [E @ cBbTa BbZBIAE BEKb BEAHK'BI IABABE BTA TBaph, XXKE aZb IIOMBICAH
cerBOpHTH]. I saw that it was good [BHAB" 1ak0 BATO]; and I placed my Throne there
[mocrasu” cEBb mpbeTo™, and sat on it [cbao® ma nE™]; and told the Light [cBbroBH
KE rAa ‘], 'Ascend above the Throne and stand fast [BbZBIAH TBI BHIIE TiphcTo ™ H
oyTBpbAH cA ]! Be the foundation of the upper {world} [BXAX wCNOBaNIE

BeinuH"|!"  Above the Light was nothing else [wh® mpbpbima cebra HNOrO

NHY'coXKE]. Then again | bent over [mak®I BbCKAONH ca |, looked down from my
Throne [Bbzpb* & mpbcroaa mokro] and for the second time raised my voice in the
Abyss below and said [BbzBa® BTOpHIIEA BB npbHCcHo“mbel H pb*], 'May from the
invisible firmament appear the invisible’”* [na n3sine’ & Heu MbI* TBPBHIH HeBH'MO]!"
Arkhas came out [HZBIAE Apxachk], who was hard and heavy and very red [TBp*s H
1A Kb H ¥pbME " zbao ];** and 1 said [ph*], 'Release yourself [pazepbza ca ],°%°
Arkhas, and may the visible be born from you [BXAH BHAHMO paskAaEMO HC TEBE |!'
He released himself [paz‘pbiun ca] and a very big dark epoch came out {of him}
[HZBIAE BBKb THMEND IPBBEAH" ZbAO]; it was carrying the creatures of all the lower
worlds [HocaA TBapb AOANBI" BhCh]. I saw that it was good [BHAL" KO A0BpO]; and I
said to him [pb” kb nEM8], 'Go down and stand fast [CBNHAH TH AOAOY H OYTBPBAH
ca]!" And {thus he} became the foundation of the lower {world} [BBI OCHOBaNiE

198 . . .
? Lit. 'foundation' / 'basis'.

199 See Forbes and Charles [1913: 445, footnote XXV. 1], where the form Adoil is interpreted as 'the

hand of God'.
2901 it. 'womb',
201 . .
The name is in the vocative.
292 Here and further below, the terms 'deliver' and 'release’ allude to childbirth terminology.

20 . . . . .
> On the homonymy between lexemes denoting Universe and Light see the discussion above

(footnote 95).
204 Perhaps a scribal error? It should read: 'May from the invisible firmament appear the visible!'
29 1n O1d Church Slavonic the adjective YpBMENA is used for the Red Sea.

206 Another term for childbirth; lit. 'untie/unfasten/unknot/unravel/disentangle yourself'.
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NHKNH']. And there was nothing below this darkness [NFTIOAB TBMOX HNOIrO
NHYECOXKE]. Then I ordered {elements} to be taken from the lightness and darkness
[moBEAL™ Aa BBZMBT ca & cBbra H @ ThMH] and I said [ ps*], 'Be fecund and be
wrapped in Light [BXAH TABCTO H BHTO cBbT0™|!" 1 spread this out [To mpocTph™]
and it became water [H 5BI Boaa]. I stretched it over the darkness [mpocTph” BpBXOy
TeMH|, under the Light [wHXE cBbTa | and thus I fastened the waters [ako BOABI
OyTBPBAH' |, that is to say, the Abyss [caphk” BEZ*nX]; and with Light I encircled the
ring of the water [ocnoBa™ cBbTo™ okpxroy Boas!] and inside I made seven circles
[cbTBOPH" Z KpX' BBNOYTPbXAOY]. I featured them like crys‘[al207 [BBOBpazZH" IAKO
xpoycTaab], damp and dry [Mokpo H coyxo ], that is to say [caphk’], glass and ice
[cTBKAO H AEAB], surrounded by waters and the other elements [cOBX0KAENTa Boaa ™
HNHEMB cTHXIa"]. And I showed each of them their path [oykaza®™ KoMOy:KAO CBOH
nx'], with seven stars [Z-MH" zBbZaamb |, each of them being in its own heaven
[KaakAO HXb Na CBOH" NECH], so that they move in this way [Tako Aa Tpaax’].
saw that it was good [BHAB" 1ak0 A0Bpo]; and I divided the Light from the Darkness
[pazaXvH" MEXXAOY cBbTO™ H TBMOX ], which was in the midst of the waters from
here and there [cHpb” mpocph BoaBI cXA0Y H cxA0y]. And I said to the Light [peko”
cebToBH], 'May you become day [BXAH TH AfB]!" And I ordered the darkness to be
night [moBeAB™ TbMB Aa BXAE" HoIms|; and it became evening and morning, the first
day [H BBI BEYEDPD H IIaK'bl BBl OyTPO, TO E 2 ANB].

In this way I consolidated the heavenly rings [TaKo OyTBpPBAH * NECHBI
kpxrbl] and said [peko”], 'May the lower water, which is under the skies, gather
together [Aa cbBEPA” BoAa AOANDBa, HXXE E 110" NBCE" BB ChbBpaNiE EAHNO | and may
its waves dry up!'" And so it was. From the waves I created stones, hard and great
[TBpBAO H BEAHKO |, and from the stones I created dryness [6 KaMEN H cbrpbzH ™
coyxo], and I called the dry land 'Earth' [NapEko™ coymix zemaa]. In the middle of
the Earth I set a chasm [mocpbab ZEMAA MapEKO™ oymaao ], that is to say, an Abyss
[capb” BEZANX]. I brought the sea together in one place and bound it in a yoke [MOpE
chbpa’ Na EAHNO MbcTo H cBaZa™ iro™]. I told the sea [pb* mopeBH], 'I give you this
internal boundary so that you never extend beyond your waters [cE oaX TH 1pb”“Ab
BbYNb, H NE IpBTPBINEIIH cA 6 cBoH BO"]!' This is how I set up the earth and laid
the foundations of the firmament above the waters [TaKOBOX TBPAb BBHADXKIKH * H
wcroBa” Bpbxoy Bo"].  This day I called for Myself the 'first created' [cH AfiB
IIPBBZAANNH CEBB MapEKo™]. And evening came and again morning, and it was the
second day [Toraa BBl BE Db H IIaK'BI OYTPO, H BBI Afib B.].

In all of these heavenly things I created a fiery nature [Kb Bch™ 3KE CBOH "
NBENBI" G)BpazoBa™ rNbNO ECTBO]. My eye looked at the firmament and very hard
stones [BbZpb OKO MOE Na TBPBAH H MHOTO KECTOKBI KaMEN b]; and from a spark
from My eye, lightning acquired aquatic properties [& WBAHCTaNIa OKa MOETO H
BBLCIIPHX ' H MABNH ETCBO BOANOA]. Fire in water and water in fire [corNb BB Boab H
BOAQ Bb OrNH |; neither did the water extinguish the fire [NH cBIH NOro oyramiaa']
nor did the fire dessicate the water [NH coNo cEro 8coyarraa’]. This is why lightning
is sharper and brighter than sunlight [To" poAH MABNIa CARYNArO GIZapENIE
wcTpbHIITE H cBbrabHIITa E] and soft water is harder than tough stone [MEKKa Boaa
TBPBHKAAQ KAMENE XKECTOKAro E]. I struck a great spark from the stone [H & kamMENE™
oychko™ wrub BEAHK®BI] and I created from the fire the ranks of the incorporeal host
of the ten angels [ coryb chTBOPH™ YHNH BECIIABTNH KOH'T Th" arTab ], and their

27 Lit, 'envisages them like crystal.'
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fiery armaments and their garments, which were like burning flames [H wpxxKia H"

GINbNA H WAEXAE H' TIAaMH TAEIIB]. I ordered each of them to stand according to

their rank [OBEAB" A CTOX KBXKAO BB CBOE ' vHNOY |; {but} one of the ranks of
archangels seceded {from Me}, together with his subordinates [EANH XXE & VHHa

apxarTkaro GBpail CA Cb YHNO = CXI[IH = 1MOA NH '], seized by the futile idea

[BBCIIPIR ' MHCAB NEMOIIINXA | to place his throne above the clouds above Earth [aa

IocTaBH IPHCTOAB CBOH BBIINIE (IBAA - Na’ ZEMAEA | and to become equal to My

power [Aa BXAE' TXYE' MOEH CHA'B].208 I cast him down from the height together

with his angels [©Bpsro® £ro ¢b BeICOTH ¢b arTaH £ro];*” and they began to fly in

the air above the Abyss [pb AbTaa Mo BbZAOYX0Oy BHNX BpBX0y BEZANH|. This is

how I fixed all the heavens [cwTBOpH" Tako Bch NEca] and it was the third day [BBI
ANB TPETTH].

And on the third day I ordered the Earth to become overgrown with large trees
and forests [Bb TPETH ANB OBEAB” ZEMAH BBZPacTHTH ApbBa BEAHKA H ropsl], and
all kinds of sweet grasses [Bchbkx TpbBX caaakxA], in each a seed which could be
sown [Bbchbko cbMa cbxmo]. I planted Paradise [mocaan™ pan] and enclosed it
[zatBOopH'] and put up guards — fiery angels [[TOAOXKH" COPRIKNHKBI TTAAMENNBI
artau]. This is how I conceived the vitalisation of Earth [Tako chTBOpH * ZEMAH
wBNOBAENIE]. Then evening came and morning came — the fourth day [Toraa I
BE'Db H BBl OYTPO, ANB A].

On the fourth day, I ordered large luminaries to appear on the heavenly rings
[Bb YETBPBTH ANB MOBEAB™ Aa BOY“Th cBBTHAA BEAHKA Na Kpxzb* NBcubl']. On the
first and highest ring I placed the star Kronos {i.e. Saturn} [Na mpbBO™ H BHIINE "

208 Cf. Isaiah 14: 12-15; Ezekiel 28: 12-19; Revelation 12: 7-9. For Slavonic folklore parallels to this
motif, see Hnatiuk [1911: 15-17; 1985: 62-64, texts 47-48].

299 A similar concept is expressed in The Secret Book of the Bogomils (Liber Sancti Johannis).
According to the 14th century Codex Carcassoniensis, when Satanail aspired to put his throne above
the throne of God, he was expelled from Heaven and thrown down to earth:

Et dixi: Domine, antequam Sathanas caderet, in qua gloria persistebat apud Patrem tuum? Et
dixit mihi: in tali gloria erat, quod ordinabat virtutes coelorum; ego autem sedebam apud
Patrem meum. Ipse erat ordinans omnem imitatorem Patris, et descendebat de coelo in
infimum et ascendebat ab infimis usque ad thronum invisibilis Patris. Et observabat gloriam,
quae erat moventis coelos, et cogitavit sedem suam ponere super nubes coelorum et volebat
Altissimo similis esse. (Quoted from Ivanov [1925: 73-4].

And I said: 'Lord, before Satan fell, in what state of glory was he with Thy Father?' And He
said to me: 'He was in such glory that he was directing the heavenly forces. I, however, was
sitting next to my Father. That one [i.e. Satan] was managing things completely in imitation of
the Father, and he was descending from Heaven to the depths, and ascending from the depths
to the throne of the invisible Father. And he was observing the glory which pertained to the
Mover of Heavens, and he got the idea of placing his throne above the clouds of heaven, and
he wanted to be like the Most High.' [Butler 1996:191.

This intertextual link between 2 Enoch and The Secret Book of the Bogomils will be discussed
elsewhere. On dualistic tendencies of Satan legend in 2 Enoch (with a reference to Liber Sancti
Johannis), see Sokolov [1910: 148-151], Ivanov [1925: 188-191], Andersen [1984: 154-155, footnote
32d]. On the relationship between Enochic writings and Manichaean corpus, see Nickelsburg (with
reference to Jerome) [2001: 94, 99-100] and Stroumsa [1984: 152-167].
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kpxzb moctass * zebzax Kpomocs].>'’ On the second {ring}, below it, I placed

Aphrodite {i.e. Venus} [Na &-EMb NHXE moctaBEXb Adpoar']>'"  On the third,

210 The account about the seven luminaries, as rendered in this recension of 2 Enoch, is similar but not
identical to the contemporary astronomical fragment found in Symeon's Florilegium [Dinekov et al.
1991: 694]; see also the discussion above, footnote 193. The description of 'the Seven Planets' in the
latter is part of the section entitled Iwa(xa) AaMacKHNAa 0 MAKEAONBCKBIHXD M IHXD OTH IPKBLNAATO
apbaanama (Fol. 250 r), which, in turn, has roots in the famous Fountain of Knowledge (or Fountain of
Wisdom) by John the Damascene (676 —749). Thus in Book 2, Chapter 7 (Concerning light, fire, the
luminaries, sun, moon and stars) of his Exact Exposition of the Orthodox Faith, John the Damascene
writes:

There are, we are told, seven planets amongst these luminaries, and these move in a direction
opposite to that of the heaven: hence the name planets. For, while they say that the heaven
moves from east to west, the planets move from west to east; but the heaven bears the seven
planets along with it by its swifter motion. Now these are the names of the seven planets:
Luna, Mercury, Venus, Sol, Mars, Jupiter, Saturn, and in each zone of heaven is, we are told,
one of these seven planets; in the first and highest — Saturn, in the second — Jupiter, in the
third — Mars, in the fourth — Sol, in the fifth —Venus, in the sixth — Mercury, in the
seventh and lowest — Luna.

The text of this chapter was translated in Bulgaria in the late 9th/ early 10th century by John the
Exarch, and included in his work Theology (Heavens) [Duichev 1954: 59-91; Thompson 1991: 35-59].
As for the version in Symeon's Florilegium, it represents a rather abridged redaction of Damascene's
text; it also has some specific textual features which indicate that it was translated from a source which
was not identical with the source used by John the Exarch. Still, in both sources (Symeon's Florilegium
and John the Exarch's Heavens) the pattern given is: Saturn, Jupiter, Mars, Sun, Venus, Mercury,
Moon, which is the standard Ptolemaic sequence of planets, but in reverse order. The author of 2
Enoch, on the other hand, puts Venus between Saturn and Mars (see the discussion below). Still, in all
three sources (2 Enoch, Symeon's Florilegium and Exarch's Heavens), Kronos (Saturn) is placed on the
first and highest heavenly ring. Thus, according to Symeon's Florilegium, TAaNHTH *2°® Na IPbBBIEMB
H Na BRIIIPIINHMB ® KpoN5 ['the first planet on the first and highest level is called Kronos']. Then
again, in 2 Enoch, Kronos and other luminaries were considered to be 'stars' (as in Babylonian
astronomy), while in Symeon's Florilegium and John the Exarch's Heavens they are called 'planets' (as
in Greek astronomy). Another difference is that in 2 Enoch the expression used to denote 'heavenly
ring' is kpXxre NBCcNbIH, While in Symeon's Florilegium (and John the Exarch's Heavens) the same
concept is described as a 'girdle'/ 'waist-band'/ 'belt' [momcs].

1 Here the position of Venus on the second ring parallels the planetary pattern given in Book 2,
Chapter 6 (Concerning the Heaven) of the aforementioned Exact Exposition of the Orthodox Faith; in
this chapter, however, John the Damascene lists the seven planets in an order which differs from that
offered in Chapter 7 (Concerning light, fire, the luminaries, sun, moon and stars); in Chapter 6, he puts
Venus between Saturn and Mars, as in 2 Enoch:

They say also that there are seven zones of the heaven, one higher than the other. And its
nature, they say, is of extreme fineness, like that of smoke, and each zone contains one of the
planets. For there are said to be seven planets: Sol, Luna, Jupiter, Mercury, Mars, Venus and
Saturn. But sometimes Venus is called Lucifer and sometimes Vesper. These are called
planets because their movements are the reverse of those of the heaven. For while the heaven
and all other stars move from east to west, these alone move from west to east. And this can
easily be seen in the case of the moon, which moves each evening a little backwards.

It is most intriguing that in Slavonic sources Venus may also be called 'Lucifer' [=ApubnHIIa/[IeHuNA],
and/or 'Vesper' [=Beuepuuna]. Thus in the 10th-11th cent. Codex Suprasliensis, which is contemporary
to Symeon's Florilegium, the name of Venus is rendered as ApNbNHIIA; see Sreznevskii [1893: 771] and
Tseitlin et al. [1999: 203]. This can perhaps explain why the forms AHA/ ANH (as abbreviations of
ApubRHIIA?) were used in astronomical texts from the same period to denote the planet positioned on
either the second or on the fifth ring. Thus the earliest extant copy of Symeon's Florilegium (i.e.
Sviatoslav's Miscellany from 1073) places on the second ring a planet the name of which is given as
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Aries {i.e. Mars} [naT-EMb Apprcs].>'> On the fourth, the Sun [ma A-mb Cafing].*"

On the fifth, Zeus {i.e. Jupiter} [ma®-Mb ZEycs].”'* On the sixth, Hermes {i.e.
Mercury} [Ma$- Mp Epmu‘].?"> On the seventh, the Moon [na Z-mp Aoynx ].2'® 1
adorned the lower ether with smaller stars [MENIIHMH ZBbZAAMH OYKpacH = alEPh
AoANH], and I put the Sun to shine during the day [moctaBH" CARIE Na TIPOCBBINENIE
AfiH], while the Moon and stars {were to shine} during the night [a AOyNX H sBbZABI
Na mpocBbuIENiE NomtH |; and {I ordered} the Sun to advance through each Zodiac
{sign} [CANIE AO XOAH" TI0 KOEMOYKAO KHBOTOY |, being 12 Zodiac {signs} in the
orbit of the Moon [HBO" BI-TE G)BXOKAENIE MII0y ]. I gave names to the Zodiac
signs®'’, {and the time} when they enter to be born, and in their chronology and how

AHH; the planet Venus / Aphrodite, on the other hand, appears on the fifth ring, precisely where 2
Enoch has Zeus (i.e. Jupiter). Symeon's Florilegium must then have had Jupiter on the second ring, and
the form A FH may have been a corrupt version of the theonym denoting it. A similar detail appears in
the 13th century version of Symeon's Florilegium copied in the Hilandar Monastery (i.e. Hilandar
Miscellany), according to which the name of the planet on the second ring is ong [Lavrov 1899: xii,
footnote 4]. There may be one further clue to explain the different order in 2 Enoch, which appears to
have had Venus and Jupiter exchange places: Babylonian astronomy of the Seleucid period had Venus
in the second position in the order of planets [Koch-Westenholz 1995: 120, footnote 2], and 2 Enoch
may have attempted to follow this order, which required Venus changing places with Jupiter. In this
way, 2 Enoch appears to be a compromise between the Seleucid Babylonian and Ptolemaic Greek order
of planets, and therefore reflects neither system precisely. Moreover, the interchange between Venus
and Jupiter in the 2 Enoch list may show their mutual links within Babylonian astrology, as both being
benevolent and portending favourable omens (in contrast to malevolent Saturn and Mars, and
ambivalent Mercury) [Rochberg-Halton 1984: 123].

On the other hand, the form ApubrHIIa Was likewise used to render the name of Lucifer in the Slavonic
translation of Isaiah 14: 12-15; in the latter case, it functioned as a synonym of 'the fallen angel' Satan.
This detail may explain why in 2 Enoch the Watchers and their followers are also sentenced on the
Second and the Fifth Heavens, in association with the second and fifth planetary rings which were
implicitly linked with Satan, through the name of Lucifer (i.e. Venus, also positioned on either second
or the fifth ring). It should be noted, however, that the Hell of the Third Heaven is not intended for
fallen angels but for (human) sinners. This hypothesis triggers further questions, which will be
analysed in detail elsewhere.

220 Symeon's Florilegium AppHCcb is rendered as ApeH.

13 Identical reading with Symeon's Florilegium.

214 As briefly mentioned above, in contrast to 2 Enoch, Symeon's Florilegium puts Venus (=Lucifer)
on the fifth ring, and not Jupiter (see the discussion above). Indeed, 2 Enoch gives an idiosyncratic
scheme which does not appear to follow either Babylonian or Greek astronomy (in contrast to
Symeon's Florilegium and John the Exarch's Heavens, which conform to Ptolemy's order of planets),
suggesting that 2 Enoch drew from different sources. This, in turn, indicates that in the period when the
Slavonic protograph of 2 Enoch was composed (along with Symeon's Florilegium and John the
Exarch's Heavens), medieval Bulgarian science did not have at its disposal an established system of
astronomical knowledge; scientific concepts of this period derived from various competing sources
from different traditions.

15 The three sources agree at this point and put Hermes (Mercury) [Epma® / Epmbcs] on the sixth
heavenly ring.

216 Acccording to all three sources, the Moon is placed on the lowest, seventh ring.

217

At this point Symeon's Florilegium lists the names of the 12 Zodiac signs (Fol. 250r) [Dinekov et
al. 1991: 694].
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the hours go around [TOAOXH" HMENA H* XHBO I'PBMBNIE H® H NOBOPDOXKAENTa H' H
YACOTBOPENIA H' KaKO BXO0AA']. And after that it was night and morning — the
fifth day [H Toraa 5Bl NOIIb H BBl OYTPO, ANB E].

On the fifth day [BB AlB maTH], I ordered the sea to give birth to fish and all
kinds of birds [mopoaH pHBBI H nTHIE [(noro pazanvnsik], to all kinds of creatures
crawling on the Earth [Bbchbkb raap Aazemms mo zemaH|, and quadrupeds walking on
Earth [XoAAIITb IO ZEMAH YETBEpPONOTE |, and to feathered-creatures in the air, male
and female [mapAIIIb IO BBZAOYXOY MXIKECKB II0" H JKENCKb |, and every breathing
soul of all kinds of animals [BbCBKX AIIX AHIIXINOY BCh™ sKHBOTN®BI |. It became
evening and became morning — the sixth day [H 5b1“BEYEpPS, H BBI IIaKBI OYTPO,
ANB §].

On the sixth day [Bb mEcTH ARG ], I ordered My wisdom [moBEAL" MOEH
MXApPOCTH] to create man [chTBOPHTH vAka],”'® from seven components [6 Z-MH"
cherasb]:”' his flesh from earth [mas” £ro & zemaa],*® his blood from dew and sun

% As indicated by St. Thompson in his Motif-Index of Folk Literature, there are several numerical
patterns inlaid in cosmogonic and anthropogonic narratives. The motif of 'Seven substances employed
in composition of human body' is classified by him as type A 1260.1.4; the anthropogonic paradigm of
2 Enoch falls into this category. The parallel motif of Adam octipartite (i.e. man made of eight
components: body — from earth, bones — from stones, veins — from roots, blood — from water, hair
— from grass, thoughts — from winds, spirit — from clouds, warmth — from fire, cold — from air,
dryness — from earth, instability — from water) is classified as A 1260.1.3. The latter has differing
attestations in Slavonic apocrypha; see Mochul'skii [1886: 163-180], Béttrich [1995: 73-82] and
Orlov [2007: 11-12]. On the shifting numerical patterns in Slavonic anthropogonies, see Badalanova
[2008: 223, 230-235].

1% See also the discussion in Forbes and Charles [1913: 448-449, footnote XXX.8] and West [1971:
377]. The anthropogonic paradigm of 2 Enoch has its counterparts in other Slavonic apocrypha (e.g.
The Discussion Between the Three Saints, The Sea of Tiberias, etc.), and in folk poetry. Thus the
Thompson motif A 1260.1.4 ('Seven substances employed in composition of human body") is found in
some Russian oral poems, such as 'The Poem on the Dove Book' / 'The Poem of the Unfathomable
Book' [Cmux o I'onyounou Kuueel, and The Jerusalem Scroll [Ceumox Epycanumckuii]. According to
one such text, the creation of man was desribed as follows:

IlepBas yacTh, KOCTH — OTBH KaMeHs; | Bropas gacts, Thno — oTs 3emun; | Tperist uacTs, pyna —
oTp Yep<m>Haro mops; | UeTBepass dacTh, AbIxaHie — OTH BbTpy; | IIATEIS yacTh, MBICIH, OTH
06nbeBsd; | Kak obomans! xoq0Te Ha HebecH, B bTpoMb U HeHacTheMb, | Takoxnaa Bb dyenoBbkb
XOJIOTh MBICIIBI XyABIA U 100pbIs; | OTh qoOparo pasyma gyimia BockpecaeTs, | OTs Xxyaaro pasyma
nqyma noru6aers; | 3a 1oOpBIMB MomIens, — A00po u OyneTs, | 3a XyAsIMb MOILIENTb, — MPONaTh
BO BbkH. | Oun— 0oTH CoHIIa, pa3yMb — oT Csraro [lyxa.

The bones — from stone, the first element; | the body — from earth, the second element; | the
blood — from the Black/Red Sea, the third element; | the breath — from the wind, the forth
element; | the thoughts — from clouds, the fifth element; | as clouds wander along in the sky,
{moved by} wind and storm, | so do good and bad thoughts in man; | from good reason [i.e. good
sense] soul resurrects, | from bad reason soul perishes; | if you follow good {cause}, you will be well; |
if you follow evil {cause}, you will be lost forever. | The eyes {are made from} sun, {the sixth
element}; | the intellect {comes from} the Holy Spirit, {the seventh element}.

The above text (entitled The Jerusalem Scroll) was recorded by P. Yakushkin in the forst half of the
19th century in the Ryazan province of the Russian Empire, and published by P. Bessonov [1861: 68-
74, text No. 564, lines 150-161]. Among Russian peasants there existed many different versions of this
spiritual poem; some of them were transmitted orally, others were copied by the indigenous scribes,
thus becoming part of local vernacular writings ['‘Hapomnbie pykommcn']. Their headings varied; titles
such as: The Jerusalem Verse [Cmuxv Epycanumckiil], The Jerusalem Scrolls [ Cnucku Epycanumckie],
The Jerusalem Sheet [Jlucmv Epycanumckiil], The List Regarding the Jerusalem Portent [Cnucoks

58



[Kp’BfI::I‘O & pocH H cAfia ],”*' his eyes from the Abyss of the sea [covH Ero &
BEZAN'BI MOPCKBIE],”” his bones from stone [kocTH 6 Kameria],”* his thoughts from
angelic alacrity and from clouds [mombIcAb £ro & BpBZOCTH arfAKBIE cosaa*],”** his
sinews [xHA®BI £ro ]** and hair [kocmH] from the grasses of the earth [& TpaBE

Epycanumcroeo snamenis], The Legend of the Scroll [Crazanie o Ceumxb), The Scroll of the Jerusalem
Portent [Ceumoxw Epycanumckoeo snamenis], Parable [I[Ipumua), About Signs and Epistle of Our God
Jesus Christ [O 3uameniu u nocaaniu I'ocnoda boza nawezo I X), The Epistle of the Lord God, Our
Saviour Jesus Christ [[locnanie I'ocnoda boea u Cnaca Hawezo I X], The Epistle of Our Lord Himself
[[Iocnanie omv Camaeo Boea Haweeo] were among the most popular ones [Bessonov 1861: 68].
Parallels between the vernacular Slavonic anthropogonies and 2 Enoch are analysed elsewhere
[Badalanova Geller, forthcoming 2011: 74-79]. See also the discussion in Lincoln [1986: 4-40] who
suggests that the anthropogonic narrative in 2 Enoch (along with other creation accounts from the 13th-
14th century Irish sources, the 15th century Old Frisian Code of Emsig, etc.) and the Russian Stikh o
Golubinoi Knige betray a common Indo-European mythological lineage; beware, however, of some
erroneous translations of Russian material (e.g. Cmux o T'onybunou Knuee [Stikh o Golubinoi Knige]
being rendered by Lincoln as 'Poem on the Dove King' instead of 'Poem on the Dove Book' / 'The
Poem of the Unfathomable Book'). Further on the spiritual ballad/poem Stikh o Golubinoi Knige and its
links with Zoroastrian cosmology and Armenian heresiology, see Russell [2009: 141-208].

2% On the homologies of earth and flesh in Indo-European cosmogonies and anthropogonies, see
Gamkrelidze and Ivanov [1984: 821]; on the reflexes of these homologies in 2 Enoch, see Lincoln
[1986: 4-16, 21-25].

2! 1dentical with MS J; however, in MS P Adam's blood is from the dew, whereas his eyes are from

Sun. It is most intriguing that some other sources also mix up the description of components of
Adam's blood with the components for the eyes. One such example comes from the 15th-century
Erotapokriseis Razumnik [PazoyMNH(K) ¢ BcE(M) 8mpock c(¥)E] from the Tikveshky Miscellany
(MS Ne 677 from the Archaeographic Collection of Sts. Cyril and Methodius National Library in
Sofia, Bulgaria). According to this source, the body of the first man is created, like in the Enochic
anthropogenesis, out of seven parts; however, the blood is described as a substance which originates
from the sea, whereas the eyes are 'from the Sun and dew.'

Bsupo(c)s. & Koro cbTBopH Bb apama. (Isbr. ) 7. vECTH 4. TEAO TO 6 ZEM(A)E .B. KOCTB
IETO & KaMENa .T. KPbBb IO 6 POCH H & cANIa .A. AHX(a)NIIE T0 & BbTpa. Alloy 1€ro &
AXa BXHIA .E. PAZOyMb IETO 6 GIBAAKa .S. GOYH IEr0 &) MOPH .Z. IOMHCh () BPbZOCTH FETO
arra(c)kHH [Nachov, 1892: 402]

Question: 'From what [components] did God create Adam?' Answer: 'From seven components;
the body — from earth, his bones — from stone, the blood — from the dew and the Sun, his
breath — from the wind, whereas his soul is from the Holy Spirit, his reason is from the
clouds, his eyes — from the sea, his thoughts — from angelic alacrity.'

On the derivation of blood from dew and sun in Indo-European cosmogonies and anthropogonies, with
special emphasis on 2 Enoch, see Lincoln [1986: 11-12].

222 As in MS J; on the attestation of 'Sun' as a macrocosmic alloform for 'eye(s)' in Indo-European
languages and mythologies, see Lincoln [1986: 17-18, 21-25].

2 0n implementation of 'bone' as a corporeal alloform for 'stone' in Indo-European creation myths,

see West [1971: 377] and Lincoln [1986: 7, 12-16, 21-25].
224 On the mythological derivation of 'thoughts' from 'clouds', see Lincoln [1986: 19-25].

225 Referring to tendons, veins, or ligaments.
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zeMNIE],” his soul [Arfix £ro]**’ from My spirit [& AXa MoEro] and from the wind [
& sbrpa]®® And I gave {man} seven traits [aa* Emoy 7 ECTBB]:** hearing™ to
flesh [caoy™ kb mABTH], seeing”™' to eyes [BbzpbNiE (dvHio ], smell to the spirit/soul
[coBONBHIE ArfiEBRO ], touch to the sinews [cdcAzamia xKHA®BI |, taste to blood
[BBKOYIIENTE KPBBE |, the durability”® to bones [KocTH TpbmbNiE ], pleasure®* to

226 On the Indo-European homology 'plants=hear' as manifestation of the inner reciprocity between the
microcosmic body and macrocosmic universe, see Lincoln [1986: 16-17, 21-25].

** Instead of 'soul', Morfill and Charles suggest 'spirit": 'his spirit from My Spirit and from the wind'
[1896: 39-40]; Andersen also recommends 'his spirit from My spirit and from wind' [1983: 150].

8 Cf. St. Thompson's Motif-Index: A 185.12 (Deity provides man with soul); on the Indo-European
mythopoeic equation 'soul=wind=God's breath', see Dukova [1988: 214-219], Tolstaia [2000: 54, 58,
60], Mencej [2008: 232-234], Badalanova Geller [forthcoming 2011: 41-49; 74-79].

2 A similar idea of seven traits, i.e. 'seven spirits' which were given to the man at the creation 'to be
the means of his doing everything' is attested in The Testaments of the Twelve Patriarchs (and in
particular in The Testament of Reuben, About Ideas, Chapter 2):

Also seven spirits were given him at the Creation to be the means of his doing everything.
The first is the spirit of life, with which man's substance is created. The second is the spirit of
sight, with which comes desire. The third is the spirit of hearing, with which is given
teaching. The fourth is the spirit of smell, with which is given to draw in air and breath. The
fifth is the spirit of speech, with which comes knowledge. The sixth is the spirit of taste, with
which comes eating and drinking; and by them man's strength is built up (for food is the
foundation of strength). The seventh is the spirit of procreation and sexual intercourse, with
which sin enters through love of pleasure. For this reason it is the last in the order of creation
and first among the desires of youth, because the truth about it goes unrecognized, and it leads
the young man like a blind man to a pit, and like a beast over a precipice (Quoted after M. De
Jonge [Sparks 1984: 516-517]).

The above fragment comes from the earliest surviving witness from a 10th century MS, Cambridge
University Library [MS. Ff. 1.24]. For the Slavonic parallels, see 3asBmui /[ebnaoyamu [lampiapxosv
in the 14th century Palaea from Aleksandro-Nevskaia Lavra and Palaea from the Synodal Library in
Moscow (MS No 210 dated 1477) in Tikhonravov [1863: 96-232]; see also Palaea No 653 in
Solovetskaia Library published by I. Porfir'ev [1877: 158-94].

Further on seven sensory faculties in the anthropogonic narrative of 2 Enoch, see Lincoln [1986: 32-
33]; on the list of senses in De Hebdomadivus (and cosmology of 'Hippocrates'), see West [1971: 379-
379-380].

»% Linguistic data from various Slavonic dialects suggests that cAoyx® has rather broad semantic
coverage; see the data presented in Dal' [1882: 225-226]. Apart from 'hearing' per se it can denote also
'sense’ in general (with emphasis on the ability to feel things physically, especially through the senses
of touch). According to Dal', in Russian dialects the verb creiuams (i.e. 'hear') can likewise mean 'to
have the physical abilities of smell, hearing, touch and taste, excluding only sight' [ibid., 226].
Besides, the semantic coverage of the noun cryx and the verb crsuuams (‘to hear’), can include
'intuition'. Furthermore, the cayx/ cavuuwams semantic cluster may cover the notions of 'reason' /
'comprehension' / 'understanding'. Finally, some cognate lexemes (such as Russ. caywams, Bulg.
caywam, etc.) may imply the concept of 'obeying', ' conforming' (e.g. the word nocrywnux denoting
novice, neophyte in Bulg. and Russ.); see also the discussion in Vasmer [1987: 178-680].

>! Or 'sight.

2 Referring to the nose being the passage of the soul through breathing or smelling; lit. 'olfaction of

the soul'; one possible translation of this expression would be 'spiritual sensation'.
p p p

* Or 'tangibility'.
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thoughts [momsicaoy caaaocts 2> So I thought of saying this wise™® word [cE

IIOMBICAH XHTPOE CAOBO cKazaTH |:  from invisible and visible natures [&
NEBHAHMArO XE H BHAHMATIO EE’\FBa],237 I created man, from both death and life
[cbzAa™ vAKA G) OBOErO, CbMpP b H XHBO'|. The image came to know the Word and
a new small creature {came into being} — small in greatness and great in smallness
[H coBpazma BLCTh CAOBO, IAK'BI NBbKaKOy TBaph WNX BB BEAHITH MaAX, H ITaKbl Bb
maAak BEAHKX]. And I placed him on Earth as a second angel, honourable, great and
glorious [Na ZEMAH mOCTaBH™ ETo arfAa BTOpAaro vINa H BEAHKA H cAaBNaa]. And I
put him as king on Earth [mocraBu" Ero upb zeman ], having {rule through} My
wisdom [HMAIIa MOEA MXAPOCTIX |, and there was no equal to him on Earth among
My creatures [H NE BB EMOy IIOAOBNA Na ZEMAH H 6 CXITH TBapH MoH ]. And I
gave him a name from four components [ocTaBH" EMOy HMA G YETBIPH ChCTaBb |:
from East [6 BbcTOoKB |, West [ zama*], North [& chBepa], and South [& rora].*®
And I gave him four special stars [moctaBu™ EMoy A zBbza®l NapovHTH] and I called
him the name 'Adam' [peks HMA Ero Aaa™]; and I gave him his {free} will [aa™ Em8
BoAA £ro].”” And I showed him two paths — the light and the darkness [oykaza® &
nxTH, cBb" H TeMX], and I told him [pb* Emoy], 'Here is the Good, and here is the
Evil [cE TH AOBpO, a CE ZA0],' in order to find out whether he has love or hate for Me
[Aa oyBb" ATOBOB AH HMa' Kb M'Nb HAH NENaBHCTH ], so that one who loves Me may
appear among his kin [sa 1aBHT cA BB poab Ero arosamien Ma]** I saw his nature
[Az xE BHAB™ ECTBO Ero ], but he did not know his own nature [0 HXKE NE Bb*mIE
cBofro ECTBa |; and this lack of knowledge caused a grave trespass [Toro paaH
NEBBAENIE E TODE C’bI‘p'BHIEI\IIa],241 since he was {fated} to sin [BKO chrpbiIHTH
Emoy E]. And I told him [ pb*] that after the trespass, there is nothing but death [mo
cerpbInENTH HNO pazpb cbMp 'b]. And I granted him a {deep} slumber [mocTaBH"

> 4Alternatively: 'enjoyment', or 'sweetness'.

5 Or 'intentions'.

%A lternatively: 'crafty’, or 'clever'.

2 7A1ternatively, 'substance', or 'character'.

*% An acronym composed from the Greek words denoting the four corners of the Universe:

A= Avotol (East)
D= Adbog (West)

A= 'Apxktog (North)
M=  MzsoapPpia (South)

Further on medieval Greek and Slavonic sources interpreting the same idea, i.e. that the name of
ADAM was an acronym composed of the initial letters of the words denoting the four corners of the
Universe (East, West, North and South), see Morfill and Charles [1896: xvi, xxvii] and Bottrich [1995:
59-72]; consult also Stith Thompson's Motif-Index: A 1241.5 (Man made of earth brought from four
different places) and A1281.6.1 (Adam's name composed of initial letters of four stars from the four
quarters of the heaven).

% Or 'will-power'.
240 ' : [ !
Or 'later generations', 'progeny’.

241 .
Or 'sin'.

61



EMoOy C’EI\IB],242 and I put sleep into him and he fell asleep [BbAOKH" EMOY CBNb, H

oycni]. And I took from him, the sleeping one, a rib [BBZE" EMOY CIIAIIIOY PEBpO ]
and created woman for him [cBTBOpH" EMOY }KEHX],243 so that his death comes
through woman [3KENOX Aa IIPTHAE' EMoOy ¢bMp 'b]. And I took the last letter*** from
him {i.e. the letter M} [Bbza™ mocabanAa caoBo Ero] and called her the name 'Mother'
[mapEKO" EH HMA MTH], which is to say, 'Eve' [capb” EsBa]: Adam {and} Mother,
Earthly and Life [Aaa™ MTH zEMABNB H xHZNb KE].”* T then created a garden in
Eden to the East [chTBOpH" wrpaax Bb Eaomb Na BecTOIB] so that they keep the
covenant and observe {My} commands [aa BAIoaA" ZaBb' H xpanH' Zamosb”]. And I
opened the skies above him so that he may see the angels singing the song of glory
[cbTBOPH" EMOY NBCa G)BPBCTA, AQ ZPH' arTAH HOXIIE 116 | HOB’BAI\IKA],Z% and there
was eternal light without darkness in Paradise [cBB' BEZMpavNbI Bb BBINX BB pPaH].
And the Devil realised that I want to create another world [pazoymb aiaBo *, raxo
ADST'BI MHPB XOIIX ChbTBOPHTH |, which was to obey Adam on Earth and to be ruled
by him [ZaNEKE HOBHNXAO CE £ AAaMOY Na ZEMAH H WBAAATH H IPTBOBATH HMH].
Being the demon of the Lower World [AfaBo" £ Aoabina™ Mbers BXAE" Bbeb],>* the

242 Sleep and shadow are homonyms in some texts.
23 Cf. Stith Thompson's Motif-Index: A 1275.1 (Creation of first woman from man's rib).

244 Implied in this statement is most probably the Platonic concept of the letters of the alphabet as
graphic symbols representing the primordial elements of Creation [Dornseiff: 1925].

* This is a play on words in Hebrew: Adam and adamah (earth), and Eve and 'life' (Chava/chay).

26 Lit. 'victory'.

7 The Bulgarian linguists Tikhova and Ivanova [2001: 171-184] have recently offered an exhaustive
analysis of the diachronic aspects of the semantic coverage of Bés [BAcs], as attested in the medieval
(i.e. from 9th to 14th cent.) Slavonic translations of the Greek edition of Dialogorum libri IV, de vita
et miraculis patrum Italicorum et de aeternitate animarum (composed in 593-594 by Saint Gregory the
Great), with a special emphasis on the 14th century versions of IlaTEpHk® pHMBCKBIH and
becboosnurwy. Provided there, with reference to N. Gerov [1895: 100-101], are parallel lexicographic
data corresponding to the wide attestation of the lexeme 5%c5 in vernacular tradition (including magic
and medicine). Following L. Sadnik and R. Aitzetmiiller [1955: 10; 214 (39)], Tikhova and Ivanova
suggest that the Old Church Slavonic lexeme B&c5 is cognate to the Lithuanian baisa ('fear’) and baisis
(‘frightful'/horrible'/'terrible'/'horrifying'), to the Latin foedus (‘abominable, 'vile'), etc.; they maintain
that the latter forms are etymologically related to the Indo-European *bhoidh- and *bhoi-dh-so, with
reference to the Avestan bayente / byente ('being frightened). The same is held by the authors of the
Bulgarian Etymological Disctionary, who examine the relevant Slavonic dialectal forms and provide a

comprehensive survey of the Glagolitic and Cyrillic sources in which BBcs and its cognates (B5CBENB,
BkcpNOBaTH, BBCcOBaNHIE, BBCOBBCKD, BBINENHIE, BBZBEBCHTH CA, BBZBBCBENETH,

BBZBBCOBaTH CcA, BbZBBIMENHE) are attested; these include Glagolita Clozianus, Codex Marianus,
Codex Zographensis, Codex Assemanianus, Liber Sabbae, Codex Suprasliensis (from the late 10th and
early 11th centuries); see Georgiev et al. [1971: 190-110]. Their survey shows that in most of the
Glagolitic and Cyrillic sources, the form B&cs and its cognates (along with 4HEB0AB and/or
ARBOAB) are predomnantly used to denote a cluster of related concepts, such as
doupoviov, daipwv, ordfilolos.  In some cases, however, the glossa BBcp may stand for, rather
surprisingly, mveduo and even feds. The noun sBcoBamm on the other hand, is used to translate
novia, gidwlouavia, dbeog oikodour. As for the (reflexive) verbs BBCHTH cA / BBCBPNOBAaTH CA,
they are employed to indicate mental conditions such as uaivecBai, Avtrav, daipovidv, doupovileaBou
('being possessed by an evil demon', 'being insane'); see Tseitlin ef al. [1999: 106-7] and Sreznevskii
[1893: 220-223]. However, it still remains a mystery why the translators of the canonical biblical
text into Old Church Slavonic preferred to substitute the 'convenient' Greek form daiuwv with
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Devil, by running away from the Heavens, became Sotona, since initially his name
was Sotana-il [1aKO BBXE CHTBOPHAL Ch NBCE COTONA , IAKO HMA EMOY BbIIX
Caranan’].**® With this he differed from angels [T5" ca npbmbun & artas]. He did

pbcp. Why was the form pBcp so heavily employed in the Slavonic lexicon used to translate the
canonical Old and the New Testament, as well as parabiblical (apocryphal) literature? Was it more
familiar to the audience at which the Bible was aiming in comparison to the form daiuwv? Indeed,
hypotheses on the origins of B&cs still remain doubtful; see also the discussion in Dukova [1983: 5-
46], Gusev [1994: 14-17], Tolstoy [1995: 245-249, 250-269, 270-279], and Belova [1995: 164-166].
Even Vasmer avoids committing himself to any specific etymological deductions, apart from those
involving a brief survey of already attested sources, with reference to critical literature [1986: 160],
which is significant; this is one of the very few cases when he abstains going into detail and remains
rather vague.

The key to the sBcp puzzle may lay in the substratum (and indeed lexicon) of an esoteric scribal
tradition which was contemporary with and complementary to both the Septuagint and to the New
Testament; although its channels for transmission and diffusion of knowledge were running
independently from those of the Bible, they did not entirely supplant them. The ideal candidate for this
kind of medium is the corpus of Greek Magical Papyri, a genre stretching from the Early Hellenistic
period to Late Antiquity, i.e. as late as the 5th century AD. Indeed, the demonic being Bes/Besa/Besas
featured prominently in these texts as a frightful evil spirit; see Betz [1986: 122-123, 147-148] and van
der Toorn [1999: 173]. In Hellenistic Egypt Bes was regarded as a pantheistic deity and was
described as such in PGM VII: 222-49 and PGM VIII: 64-110 [Betz 1986: 333]; in the latter case, the
appellation Besa occurs alongside other 'clandestine' divine appellations (e.g. 'SALBANACHAMBRE
ANOUTH ANOUTH SABAOTH ADONAI IE IE IE"). Even centuries after the demise of Egyptian
hieroglyphic writing, Bes was still popular in Coptic magic and continued to be feared by ordinary
Egyptian peasants until the 19th century [Pinch 1994: 170]. On the other hand, Bes [B#c5B] featured in
Slavonic magic and healing spells and incantations from the Byzantine and post-Byzantine period, in
the same way as in Coptic texts. Insanity and mania, spirit possession and even rabies were regarded
as conditions caused by him. An interesting description of a healing ritual against bite of a rabid dog
[& Bbca], for instance, was found in a 16-17th cent. Bulgariam MS containing therapeutic recipies
(MS No 80 from the Archaeographic Collection of Sts Cyril and Methodius Bulgarian National
Library):

Write these words against {bite of a} rabid {dog} on unleavened bread which is not salted and
give it to someone to eat on Thursday and you will witness how {the sick man will recover

and} get {back his health} as a gift from God [CHa cAoBa & PBbca mamHIIH Na XAbBEB

npbCEND Bb COAENB. H AQH EMY. Ad HZEAD NIPEXK(A)E CABNIIA. Bb YE(K). Ta A2 BHAHIIIb Aapb
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This is one of the many cases of healing rituals involving the writing and/or chanting of the name of
Bés [BBeB]; see also latsimirskii [1913: 91-102]. Although being attested in the early modern period,
these texts have their roots back in the fertile imagination of the Greco-Roman world; recent
archaeological excavations provide further supporting evidence, since amulet-figurines of Bes were
found in 5th century AD archaeological contexts in the Balkans [Giunio and Glus¢evi¢ 2007: 77-82].

In the light of the above it can be argued that the form sBcpr was familiar not only to those who
translated the Old and the New Testament into Old Church Slavonic, but also to those for whom the
text was translated. This link is much more direct than the intricate etymological lineage of the lexeme
6%co suggested by L. Sadnik and R. Aitzetmiiller. Although the reference to other Indo-European
languages supplied by them is not impossible, the Greek Magical Papyri offer a much more simple and
straightforward solution to the debated ancestry of 6%cw.

28 See the discussion in Vaillant [1952: 102-103]. He is challenged by Andersen [1984: 154-155,

footnote 31 d] who suggests that the form 6%cs reflects paronomasia: 'the devi/ will become a demon
(besi) [pBep] because he fled (bezé).' This is a sui generis folk etymology.
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not change his nature but changed his thoughts, as is the case with the mind of the
righteous and sinful [ECTBa NE mpbMBNH, NX MBICAB, IAKO JKE OyMb IIPABEANBI " H
rpbmnsr’]. He understood his own damnation and sin, which he had committed
previously [pazoymb cBOX GICRKKAENIE H Tpb”* HKE chrpbind npbkAE]. And that is
why he thought of {doing something evil to} Adam [Toro papH TOMBICAH Ha

Apama]. He entered Paradise and enticed Eve [ramb™ coBpazo™ BbNHAE" BB paH H
npbabcTH EBBX |; yet Adam he did not touch [ApaMoOy 3KE NE TPHKOCHX CA |.
Because of her {their?} ignorance, I cursed them [HX zZa NEBbXKBCTBIA EX IIPOKAA™
H']. Yet what I previously blessed T did not curse [a EskE npbKAE BABH *, T * NE
npokAA™], nor did I curse what I previously did not bless [HXKE npbKAE NE BABHXb,
H T NE IpokAA™]. I did not curse man [uH vAKa IpokAA™] nor the Earth [nH ZEMAA],
nor other creatures [NH HNOE TBapH |, but the evil fruits of mankind [NX YAYCKOE
ZAOE TIA0"cTBO], which are the deeds of the good but yet the fruit of exertion [To Abab
AOBDPO TBODENTA 1mA0” moTo"™ Tpoyar]. I told him, 'You are dust and will return to
dust [ZEMAA ECH H Bb ZMAA TXKAE IOHAEIIH], {since} I took you from it [& NEE KE
TA BbZE |; and I will not destroy you [NE moroysato Ta ], but I will send you there
from where I took you [NX IMOCHAaX GKXAOY TE BbZA |. From there I may take you
once again, at my Second Coming [TOrpa MOTX WaKbl BBZATH TE , Bb MOE

npHIIECTBIE BTOPOE |!' T blessed all My creatures [BABH® BbCA TBapbh MOX |, visible
and invisible [BHAHMX H NEBHAHMX |, and the seventh day on which I rested from all
My work [H ARB CEAMH, Bb H KE ITIOYH" OTH BCh" ABAB MOH'].

(Marginal note: And Adam was in Paradise for 52 hours).

On the eighth day [B®b H KE Alib], I also appointed the {very same} eighth day
to be the first day of My first created week [OAOXH" THXKA“ ANb H Aa BRAE™ @
NIPBBOZAANNH NEABAA MOEro]; so that it may revolve in the image of 7 myriads [u na
COBPAIIAXT CA BB d5pazb 7 THeAIH " TH],”® and 8000 {years} [H THcAIH'] might
be at the beginning [aa BXAX " Bb HavEAo] {of chronology}; and may the first day
and the eighth day always revolve like this forever [mKo o npBsBb™ ARH NE*AA, TAKO
H H ANb NE'AA AQ BBZBDATAT CA TIPNO].

(Marginal note: It was the beginning of disparities of boundless time {reckoning},
and regardless of years, or months, or weeks, or days, or hours).

And now, Enoch [u uiih xxE, Enome], everything which I told you [Eanka TH
ckaza'] and what you understood [H EAHKO pazoymt] and what you saw in heavens [H
EAHKO BHAD Na NBCE'], and what you saw on Earth [H EAHKO BHAB Na zZEMAH ], and
what you wrote in books [H EAHKa NamHca Bb KNHTa' |, | managed to create with My
wisdom [mpbhMRXAPOCTIA MOEX OYXBITPH BBCA CixX cbTBOpPHTH]. I created it from
the highest to the lowest fundaments, and to the {very} end [chTBOPH" & BBIIINbBrO
OCHOBaNTa A0 NHXNbBro H A0 Konma]. There is no adviser nor heir for my Creation
[wh” ceBbeTHHKA, HH HacabaNHKa MOH" TBapE"]; I am Myself eternal and made by
no hands [Azp EcMb ca™ BBYE" H NEpXKOTBOPE"|. My thought is immutable [BEZb
npbMBNENTE MBbIcAb MOA ], My wisdom is My counsellor [cbBBTHHKL MOH E
MEApPOCcTh Moa], and My word is a deed [cA0BO MOE AbAO E]. My eyes see everything
[OYH MOH I'AAAQETa Ha BcA], and whatever I cast My eye upon stays and quakes from

29 1 it. 'seven thousand thousands'.
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fear [aIllE MPHZBIPAaX Na BCA, TO CTOX H TPACXKT CA cTpaxcd ]. If I turn My face
away, everything will perish [amIE AH GBpallIX AHIE MOE, TO BCh TMOTPHBAT cA .
Enoch, employ your faculties and recognise the One speaking [TTOAOKH OyMB CBOH,
Enome, H mozuan raamaro |! You take the books which you yourself wrote [H TH
BBZMH KNHI'BI, EXE THI ca™ mamuca]! I give you Samuil and Raguil, who brought
you to me [aax TH CamoHAa H ParoyHaa, BpZBEAIIAro TaA Kb MNbB]. Descend to
Earth [cbuHAH Na ZEMAA | and tell your sons what I told you [ckaxH cro™ cBoH ™
EAHKO rAa ™ K TEBB | and about whatever you saw from the Lower Heaven to My
Throne [H EAHKO BHAB & MH3KNBro NECE A0 mpbcroaa moEro]. I created all hosts
and all powers [Bch BOHNCTBa azb CbTBOPH™ H BCA CHABI]. Nobody challenges Me or
disobeys Me [nf mporHBAbXIaro ca mMub HAH NEmokapbxipa Mb]. Everyone
submits to My autocratic rule and works only for My power [BBCH BO IOKapaxT CA
MOEMOY EAHNOBAACTIA H PaBOTax  MOEH EAHNOH BAacTH]. Give them the books
written by your hand [AakAp H™ KNHI'BI PXKOITHCANTE TBOETO |, so that they {may
read them and learn how to} worship and acknowledge Me, the Creator of all
[movhTX' H MMOZNAE MA TBopIia Bch'], and to understand that there is no other but Me
[H pazoymbx " TH , lak0 NB HENOro, pazb MenE]. May they distribute the books
written by your hand [Aa pazaapA™ KNHI'BI DXKOIHCaNia TBOEro |; offspring to their
offspring [vaa0" vaaa ], kin to their kin [po” poaoy ], relatives to their relatives
[x>kuKbl XkHKA '], I will give to you, Enoch, my archestrategos Michael as an
intercessor [aa" TH, ENOIIE, X0AaTaa MOEro apxHcTpatHra MuxaHaa], on account of
your covenant [za pxromHCHIE TBOE]*° and on account of the covenants™' of your
grandfathers [pxkomucania &up TBoH*] Adam [Aaama],”” and Seth [Crra],”> and
Enosh [Enoca],”®* and Cainan [Kannana],”> Mahalaleel [Maaeaesaa]™® and Jared,
your father [Apeaa ®ma TBOIT:ro].257 I am not going to exterminate them until the
Last Age [NE moTpbBAA H' A0 TIOcABANbBaro Bbka], as I ordered my angels [zaNE azpb
zanobbaa® arTaoma MoHMa |, Ariukh [ApHoyxoy]258 and Pariukh [HapHoyxt%],259
whom I put on Earth as their guardians [ HXE @ TOCTaBH" Na ZEMAH XpDaNHTEAD H' |
{to protect them}. I ordered them to keep watch over them for the time being
[OBEAL™ BPEMENE™ Aa CBhNaBAA H' |, so that they do not perish in the future Flood
[Aa NE IOTHBNX ' BB BX“IE" nortomrk ], which I will cause among your kin [HXE azp

0t 'manuscript' (sing.).

251 ¢ . .
Lt 'manuscript'.

252 . . . .
> The form Asama (i.e. Adam) is in genetivus possessivus.

3 The form Crra (i.e. Seth) is in genetivus possessivus; see Gn 5: 3-8.

254 . .. . .
>* The form Eroca (i.e. Enosh) is in genetivus possessivus; see Gn 5: 6-11.
2 . . . . .
>> The form Kannana (i.e. Cainan) is in genetivus possessivus; see Gn 5: 9-14.

20 The form MaagaemAa (i.e. a corrupt spelling of Mahalaleel) is in genetivus possessivus; see Gn 5:
12-17.

27 The form ApEaa (i.e. Jared) is in genetivus possessivus; see Gn 5: 15-20.

258 The form is in dative.

259 The form is in dative.
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CBTBOPA Bb poab TBOE"]. Because I have come to recognise human malevolence
[Azb oyBO cBBB" ZAOBX wAvA], since they cannot tolerate the yoke which I placed on
them [lAKO NE IONECX ' IAp'Ma, HXE aZb BbZABHTNX H']. And they rejected my
yoke [H GBpBromx mpeEMb MoH | and accepted another yoke [H BbhCHpiX ' HNH
pE"], and planted the seed of devastation [H Bechame chbMmeNa moycrominaa ], and
bowed down before vain gods [H mokAONHIIA Bore™ coyeTubr'].  They repudiated
My Oneness [@pHEXIIE MOX EAHNCTBO | and the entire Earth was polluted by
iniquities [Bch zEMAA cBrpbzH ca mEmpaBaami |,°* offenses [wsHAaMH], *°' and
fornication [mpbatoBoabHCTBOY],*** and evil service {to false gods! [zao
caoyxenie"].**  This is why I will bring a Flood on the Earth [Toro papgH azm
NaBEAX MOTOIb Na ZEMAA | and the Earth will be wrecked in a great mud [zEmab
caMa ChKPOYIIHT CA Bb THMBNIE BEAHKO]. [ will leave a righteous man from your
seed, together with his entire household [ocTaBAA MX3Ka MPAaBEAN a & TAEMENH
TBOETO ¢b BBCE" A0M&" Ero], who will act according to My will [HXKE ChTBOPHTH 110
BOAE MOEH], and from their seed another great kin will rise [H 6 cbMENE H™ BbCTAE"
po” Hrb mocab™™ MuOre], but many of them will be rather greedy [mx & 1b" MEOSH
NECBITH BXAX sbAao]; and I will make the books written by you and your ancestors
appear among the descendants of this kin [Bb HZBOAB poaa TO' IABAA H™ KNHI'BI
PXKOITHCaNTa TBOETO H G1b TBOH |; and I will show them the earthly guardians, My

faithful pious men, who will not call My name in vain [HMXE cTpaxIE ZEMHNH
IIOKAZOBATH HMX  MXXE" BEPNH" OYyTOANHHKO" MOH", HXXE HMENH MOEIO BBHCOYE

NE pHZOBX ' |; and they will tell their kin [TbI ckaxkx" poaoy cynomoy] and become
glorious; and they will be honoured more afterwards than in the beginning [H coNH,
IIOYBTIIIXA IIPOCAABET CA Bb IIOCABAOKB, NEXKEAH IIpBBbA]. Now Enoch [miib XKE,
Enome], I am giving you a period of 30 days to return to your home [AaxX TH pOKb
npbxx“ania A ANH CHTBOPHTH Bb AOM8 TBOE" | and to recount everything to your sons
and household on My behalf [HcrmoBbaaTH cR0™ TBOH" BCA H AOMOYAAIIE" TBOH' B'CA
@ aHIa MOEro |; and may they fulfil what is said by you [Aa cABIIIX ' rAaNoE H ™
ToBoX], and to read [H mpovkTXTh | and understand [pazoymbx'] that there is no
other but Me [ako nf HrOrO pazeh MENE]. May they all keep your commandments
[BbCH Aa chXpaNA™ ZamoBbAH TBOE] and start copying your books [NavXTh KNHI'BI
pXKomHCaNTE TBOEro]. In 30 days [mo A-TH" ARE"] I will send to you My angel [azb
MOIIIAA TIO TA artaa Mof ro] who will take you up from the Earth [BbzMA" TA &
zeMAA] and {from} your sons [ cfoBb TBOH"| {and bring you} to Me [mMub].

Chapter Twelve

And God summoned one of his senior angels [BbzBa ['F EAHNOrO (& artaAb
crapbumn*], awesome [crpamna] and terrifying [rpozna], and placed him next to
me [H moctaBH Ero 8 MENE]; and the visage of this angel was white as snow [BHABNIE

260 . .
The form is in instrumentalis.

261 . .
The form is in instrumentalis.

262 . .
The form is in instrumentalis.

26 L. .
3 The form is in instrumentalis.
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artaa toro sbAo Ko cubrs], his hands {and arms}*** looked like ice, extremely cold
[pX1rh Ero AE* BHABNIE" HMAIIIA CTOYAENB BEAHKX]. My face cooled down in such
a way that I had no fear of God and it was not possible to feel the burning fire [cornb
nemNaro], and the heat of the sun [zmoa capNEYNaro]| and the freezing air [Mpaza
BBZA0yIINaro]. God said to me [['s kb ML |, 'Enoch, if your face does not cool
down here {in Paradise}, no man could see it [ENOIIE, aIllE NE OYyCTOYAH CA AHIIE
TBOA ZAE, NE MOXE' YAKb ZpbTH AHIIa TBOEro]!'" Then God said to these men who
took me to Him [pe’ I't MXXEMa cNbMa, BbZBEAIIHMA MA IpbxkKAE], 'Let Enoch
descend down to Earth with you [aa cbNHAE" EnO™ Na ZEMAA ¢b Bama]; and you wait
for him until the appointed day arrives [moxkaAHTa Ero A0 oypovnaro ANE |!' And
during the night they placed me in my bed [mocTaBHCTa MA HOIITE Ha GAPB MOE™];
Methuselah was waiting for my return, keeping guard day and night next to my bed
[METOyCcaAra" vaalllE IPHILECTBIE MOETO, Bb ANE H B NOIIH CTPBI'BIH CTpaxkX 8
wApa MoEro]. When he heard my returning, he got frightened [oyskace" BBI Eraa
casbimra Mo TpHIIECTBIE . 1 told him [pk”* Emoy ], 'May my entire household be
summoned [Aa CBRNHAXT CA BBCH AOMavAAITH MoH |!'; and I spoke to them [azp KE
raa* Kb NH"].

Chapters 13-17: Enoch repeats the description of his vision to his children; the
account is similar to the above.

Chapter Eighteen

When Enoch was talking to his household*®® [BbNErAa BEChAOBamx Eno *
ATOAE" cBoH"], God sent dusk on Earth [I's n8cTa Mpa“ na zEmMaA] and darkness fell
[pBI T'Ma ], covering the men standing with Enoch [IOKPBI MXKE , CTOXIIIE Cb
Enoxo™]. The angels hurried [oyckopu™ arTan] and took Enoch [moxine Exnoxa]
and raised him to the Heaven above [BbZNEIIE H Na BBIINEA NBbO ], where God
received him and placed him before His face forever [HAEXE I'b mpHX" H OCTaBH E
npb* AHIE" cBOH" BB BBKBI|. The darkness lifted from the Earth and it became light
[GcrxuH ThMa 6 ZEMAA , H BBl cBb']. People saw without comprehending how
Enoch was taken [BHABIILX AIOATE H NE POZOYMBIILX KaKO BBZATH Bbl  ENO'].
Having praised God, they returned to their homes [mpocaaBHIIX Ba H TOrAa HAO™
Kb AOMBI CBOA].

Chapter Nineteen

Enoch was born on the 6 day of the month Pamovous [ENO" 3KE POAH CA Bb S ANB
MIia HaMOBoyca],266 and he lived for 365 years [xxu" Ab" 13Ee].%*” He was brought up

264 1 Slavonic languages, the word for 'hand' and 'arm' is the same.
265 Lit. 'his people'.

266 .
06 1.e. Tammuz.
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to Heaven during the month of Nisan, on its first day [BbzA" BBl Na NBO MIla NHCaNa,
BB @ Afib], and he spent 60 days in Heaven [nphssina NEcH 3 afin], {during which}
he wrote down all wonders created by God [mHIIE B°‘CA ZNaMENTa BbCA TBapH, HXKE
cerBopH I'p]. He wrote 366 books [mamuca T3s knHrb], which he passed on to his
sons [mpbadH ™ cliomb cBon ™]; and after that he spent another 30 days on Earth
speaking with them [mpbFbI Na ZEMAH A ANH, rAaBb ¢b NHMH]. And again, he was
brought up to Heaven [H max®l BBZE BBl Na NEO ], in exactly the same month of
Pamovus, on the very same 6™ day on which he was born , and at the very same hour
[MITA TaMOB3Ca TOTOXKAE H Bb ThXAE Afb S, BBN'KE H POAH CA, H Bb TBXAE va].
Because every man has a non-transparent’® side to his current life [rako™ mma "
BBCBKBL YAKL EC TBO THM'NO NAaCTOXI[IAro CErO KHTIa |, since at whatever hour a
human being is conceived, at the very same hour one will be born and at the same
hour will die [Tako H ZaVATTE H POKBCTBO H IPbBCTaBAENTE () CETO KHTIa: BBNIKE
ZAVNET CA, Bb Th ¥4 H POAHT CA, Bb Th H mpbcrasaT cal.”®

Chapter Twenty

Methusalam [MEeBoycaaa™] rose up early, together with his brothers and all the sons
of Enoch, and they raised a sacrificial altar [kpbTeBNH"] at the place called Akhuzan
[Axoyzans],””" where Enoch was taken up {to Heaven}. Having taken sheep
[paBbI| and cattle [roBeaa] they summoned all the people and offered sacrifices
[moxpbix kpeTBX | before God's face [mph” anmne™ riiu™]. Having come along to
the celebrations [BE‘ATE],>’" people brought gifts to Enoch's sons; and they happily
rejoiced [chTBOpHIIX BE°ATE pa’yxieca] and made merry [Becenemeca] for three
days.

Chapter Twenty-one

On the 3" day, in the evening, the Elders spoke to Methusalam [ME6oycaaamoy]
and said,””* 'Stand up before God's face [mph* ArIEe" riin"] and before the face of all

267 According to some scolars, this particular detail (i.e. that 'the days of Enoch were three hundred and
sixty and five years' when God took him away), 'may show calendary or astronomical connections of

Enoch' [Greenfield and Stone 1979: 93]; see also the discussion there [1979: 92-95].
268 1 it, 'murky"'.

269 At this point Ms P ends.

%70 Identified as Jerusalem on the account of a later narrative associating this place with Melchizedek;
see the discussion in Ginzburg [1968: 162].

271 ¢ . . . o . "
" Lit. feast' / 'festivity' / 'revelry'/'merriment'. However, in this particular context the noun BE®ATE
most probably denotes 'mourning customs'; see in this connection the discussion in S. M. Tolstaia and

N. L. Tolstoy [1993].

272 .. .
/ The name is in the dative.
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the people, and before the face’”” of God's hymnal [npb” nume™ TphOHuKa Tfit], and
you will become famous among your people!' And Methusalam answered his people,
'Wait, O men, until God, the Lord of my father Enoch, Himself raises up a priest
[xpsual’’* among His people!'" The people spent one more night at the place of
Ahuzan [Axoyzaus], while Methusalam [MEBoycaaa™] was next to the altar [BAHZB
wATapa]. And he prayed to God and said, 'O God of all ages, One-and-Only, Who
chose my father Enoch, please appoint a priest [kpsiia] of your people and put
wisdom into their hearts, so that they fear Your glory and begin doing everything
according to Your will!' Then Methsalam fell asleep and God appeared to him in a
night vision [BEABNH NomK "] and told him, 'Listen to Me, Methusalam, I am the
Lord, the God of your father Enoch. Listen to the voice of these people and stand
before the face of My altar [oaTapa moEro] and I will glorify you before the face of
all the people and you will be glorified for all the days of your life.’

And Methusalam woke up from his dream and gave praise to God, who appeared
before him. The Elders of the people hastened to Methusalam and the Lord God
made Methusalam's heart listen to the people's voice. And the Lord spoke {thus},
'May these people who are standing in front of My eyes today be blessed!" The
elders Sarsan [Capca"] and Kharmis [Xapmu‘] and Zazas [Zazacse] hastened and
dressed up Methusalam in fine garments and placed a bright wreath on his head.
And the people hastened, bringing sheep, cattle, and birds, everything which
Methusalam was supposed to sacrifice [moxpbTH] in the name of God and in the
name of the people. And Methusalam went up to God's altar [>kpbTHBNHKB I'ib]| and
his face brightened like the midday sun rising, and all the people followed him in his
footsteps” > [rpanxiie Bb ¢ ero]. And Methusalam stood up before God's altar
[waTapro rR0]*’® and all the people surrounded the {sacrificial} altar
[kpbTeBNHKB]. The Elders took the sheep and cattle and tied their four legs®’’ and
then they placed them on the altar's capital [waraaB b caTapoy] and said to

73 An overly literal translation of Hebrew [lifné ("before', literally 'to the face of') probably reflecting
the language of the Vorlage of this text.

274 The noun used here to denote 'priest' [XpB0®] (var. XBpBIOB, KbPIb, KbPbIb, KXEPIB) IS a
cognate to the nouns for 'sacrificial offering' [>xBpTBa, XpBTBa, XKpBTBa, KEPTBA], 'sacrificial
victim' [XBpTBa, XpBHTBA, XpPBHTBa, XEpTBa], 'sanctuary' (=templum) [XppTBHIIE,
KPBTBHIOE, XEpPTBHIOE|, and 'altar' [XpBTEBNHKE, XBPBTBNHKH, IXDHTBHNHKD,
KPBTBENHKb, XEPTBENHKBS, XXPBTOBNHKE]; the same is true for the adjectives 'sacrificial’
[XXEpTBPNBIH, KEpBTBENBIH, XEPTBsNEIH| and 'priestly' [XBp¥B, XXKEpDYH, XbPYHCKFIH,
KbPBYHCKEIH, XPEYECKEIH|. The verb 'to perform sacrifice' / 'to offer sacrifice' [xBpBTH,
xpBTH, XBbpbTH] on the other hand is identical with the verbs denoting 'to eat' and 'to drink’ [i.e.
XbspBTH, XpBTH, XbpbTH]; see the data presented in Sreznevskii [1893: 888-890].

275 Lit. 'walked in his footsteps'.

276 - . ~
7% Here the phrase xxpB5TEBEHKEF I'fb [God's altar] is replaced by waTaps ris; the lexemes
XKPpBTEBNHKB and waTaps are used as synonyms.

277 Anthropological data collected among the Balkan Slavs indicates that the Qurban sacrificial rituals
follow this rule; the four legs of the sacrificial animal are to be tied, otherwise the offering is
uncorrectly performed. However, the explanation given is usually with reference to the Akedah (i.e.
Abrahamic narrative), but the obigatory customary to bind the four legs of the sacrificial animal may
have originated with awareness of 2Enoch; see the earlier discussion in Pennington [1984; 326] and
Badalanova [2001: 39-46]. The picture is much more complex and requires more detailed explanation.
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Methusalam, 'Take this knife and slaughter these animals which are designated {for
sacrifice} before the face of God!" Methusalam stretched his hands towards the sky
and called upon God, saying, 'Hear me O God, who am I to be in the front rank of
Your sacrificial altar [>kpbsTbBNHKa TBOETO |, at the head of these people? O God,
look at Your servant and all these people now! May they now all be tested and give
blessings to your servant before the face of the whole people, so that they may
understand that You have appointed a priest for your people.! While Methusalam was
praying, the altar [eaTa’] shook, the knife raised itself from the altar [BbcTa HO™ &
wATapa] and jumped into Methusalam's hand, before the face of all the people; and
the people trembled and praised God. From this day onwards Methusalam became
holy before God's face and before the face of the entire people. Methusalam took the
knife and sacrificed [HzbKAa]*"® everything brought by the people; and the people
rejoiced and became merry on this day before God's face and before the face of
Methusalam. And after that, people went off {and returned} under their own roofs.

Chapter Twenty-two

From this day onwards, Methusalam began serving at the altar [0y wATapa]
before the face of God and all the people. For a period of ten years, he was reassuring
them regarding {their} eternal heritage and mentored the entire Earth and his entire
people well. There was not a single person who turned his face away from God in
vain, during all the days of Methusalam's life. And God blessed Methusalam and
graciously accepted his sacrifices and offerings and all his service which he
conducted before the face of God. When the time of Methusalam's death®”
approached, God appeared to him in a nightly vision and said to him, 'Listen to me,
Methusalam, I am the Lord, God of your father Enoch, telling you to be aware that
the days of your life are coming to an end. The day of our peace is approaching.
Summon Nir, son of your son Lamech, the second one born after Noah, and dress him
in your priestly garb and place him next to My altar, and tell him everything which
will take place during his days. Because the time of the destruction of the entire
Earth and every man and living creature on Earth is approaching, since in his days a
great upheaval on Earth will take place. Because man has started hating his next of
kin and people have taken to pride over other people, and nation®*’ has started wars
{against nation}, and the entire Earth is full of desecration, blood and all kinds of
evil; and having abandoned their Creator and they will bow before vain gods and
before the heavenly firmament and before what goes on Earth®®! and before the waves
of the sea; and {My} adversary {the Devil} will take pride in his deeds, to My great
regret. And the entire Earth will alter its makeup, each tree and each fruit will

change its nature,” anticipating the time of destruction. And all the nations*® on
g pating

278 Lit, 'slaughtered'.
279 1. . .
Lit. 'presentation {before God}'.
280 it 'tongue'.
281 . , ,
Var. 'before Earth's path.

282 .
Lit. 'seeds".
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Earth will alter, to My sorrow.”** Then I will order the Abyss to sweep over the Earth
and the vast storehouses of heavenly waters will descend to Earth in great substance
[BEIIBCTBO BEAHKO],”™ back to primordial matter [mo BEIIBCTBO IPBBOMOY J.
Everything existing on Earth will perish [H mOrbIENE BCA CTaBAENIE ZEMAA]. The
entire Earth will quake [cpTpecerca 3emnt Bct] and from that day it will lose its
firmness [AHIIETCA Kp brocTH cBOE & AN HToro ]. Then I will save Noah, the
firstborn son of your son Lamech, and from his seed I will create another world. His
seed will last for ages, until the second destruction, when mankind will also sin in the
same way before My face.! Methusalam started from his dream and his dream
saddened him greatly. He summoned all the elders of the people and told them what
God had announced to him, as well as the entire vision which was portended to him
by God. The people were saddened on account of his vision and said to him, 'It will
be done according to the will of God the Ruler. As for you, Methusalam, do today
whatever God told you to do.! Methusalam summoned Nir [Nups], the son of
Lamech, the younger brother of Noah, and dressed him in priestly garb before the
face of the entire people. He placed him next to the altar capital and taught him
everything which he was to do before the people. ~And Methusalam said to the
people, 'From now on, Nir [Naps] will be prince [kna3b] and ruler [Box"s] for you.'
The people replied to Methusalam, 'May this be according to your words. And may
you be the voice of God, since God spoke to you." And as Methusalem was talking to
the people in front of the face of the altar, his spirit became disturbed and while still
kneeling on his knees, he straightened his hands towards heaven and prayed to God,
and while he was praying, his spirit departed towards God. And Nir and all the
people hastened and made a tomb [rpo®]”® for Methusalam at the place called
Axhuzan [Axoyzans], finely adorned in holy vestments, and with candelabra. And
then Nir went with much glory and the people moved Methusalam's body and
glorifying him, put him into the tomb which was created for him, and they covered
him and said, 'May Methusalem be blessed in front of the face of God and before the
face of the people!" When they wished to depart to go to their {own} places, Nir said
to the people, 'Hurry today and bring sheep [spapsl] and young oxen [ronuE] and
turtledoves [rpbanIE] and pigeons [roAxBsI], so that we sacrifice [moxps"] them
before God's face today, and afterwards you go to your homes." And people obeyed
Nir the priest [oycasima™ AroATE Nupa iEpea], and they hastened and brought {the
animals} and tied them up to the capital of the altar. And Nir took the priestly knife
and slaughtered everything which was brought along and sacrificed it in front of
God's face. And all the people rejoiced in front of God's face, and on that day they
praised the Lord, God of heaven and Earth, on which Nir was dwelling. From this
day on, there was peace and harmony on all the Earth during Nir's days, which were
202 years. And afterwards the people turned away from God and they began to be
jealous of one another, and people rose up against people and nation made war

283 .
3 Lit. 'tongues'.
284 . . . . .
Perhaps a scribal error? If so, the word xenanie (‘'will', 'wish') may be emended to cwxanenie (or

coxaienie), as the reading 'with all My will' will make little sense; other MSS (e.g. MS b) suggest BB
xaabuiE. See the survey of variant readings in Sokolov [1899: 68-69 fn. 30].

285 Lit. 'matter’.

286
The noun rpoBs can also mean 'sepulchre', as well as 'grave'.
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against nation.”®” Although they had one mouth, their hearts understood differently.
Because the Devil started ruling for the third time [zaNE Nav A ATaBO" TPETHIIE A
up tBoBaTH]. The first {time} was before Paradise; the second {time} was within
Paradise; the third {time} outside of Paradise and lasted until the Flood. And wars
and great unrest started, and the priest Nir [Nups TEpEE] heard and became saddened
and said in his heart, 'Indeed, I understood that the time about which God was talking
to Methusalam, the father of my father Lamech, has approached.'

287 - . .
7 Lit. 'tongue against tongue'.
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